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THE SIGNIFICANCE OF THE SOURCE

The so-called Esztergom Benedictional (Benedictionale Strigoniense, henceforward: S)
is a liturgical manuscript from the last quarter of the 11* century. It provides pontifi-
cal blessings for the entire ecclesiastical year, and contains the ordines of confirma-
tion, priestly ordinations and the dedication of a church. These were supplemented
by a later hand with the prayers said during the preparation and vesting for Mass and
at the foot of the altar. Although preserved among the books of Zagreb Cathedral
(now in the Knjiznica Metropolitana under the shelf mark MR 89) since the Middle-
Ages, originally it may have been the first part of a Pontifical consisting of several
volumes and designed for use in Esztergom, Hungary’s primatial see. Other extant
sources of its most voluminous section, the blessings have only survived in Saxony:
Braunschweig (Brunswick) and Magdeburg, both form the 13*"—14" centuries.

The § is the first extant document of the Hungarian liturgy, however its signifi-
cance is not limited to its respectable age. Its documentary value is heightened by the
reliability of its text and by its Esztergom origin that can be proven by historical,
philological, and liturgical arguments. Thus this first manuscript is also one of the
most representative ones.

From a Hungarian perspective, the S fills gaps in both liturgical and literary his-
tory. According to currently available evidence, the cycle of pontifical blessings was
formulated in the 11" century in Hungary by an author with individual style, well
considered structure, intellectual depth, and poetical ambition. As there are only a
few relatively short literary works which have survived from this era, the S is an im-
portant contribution to the corpus of 11* century Hungarian literature—obviously
written in Latin—that seemed to be closed for a long time. As to the liturgy, only the
S can help formulate an idea of how priestly ordinations and the dedication of a
church were performed in Hungary in the period. It is also a comparison with the S
that allows for the relevance of the above mentioned later sources, which also contain
the aforementioned rites, to be evaluated. Indirectly the codex bears witness to the
early Office lectionary and Mass Propers of Esztergom too, although the first direct,
trustworthy sources of these are from the 13™ and 14™ centuries.

In an international context, the richest known collection of pontifical blessings
within the Latin Rites can be found in the S and its descendant, the Braunschweig
Benedictional. The cycle contains almost 300 items, about three-quarters of which
were produced in Esztergom. This amount surpasses even the most plentiful Visi-
gothic series while its artistic and intellectual standards remain high and coherent.
Such an abundance of creativity could not have been motivated by practical factors:
pontifical high Masses were not celebrated several times a week even in that age. One
rather suspects the activity of an enthusiastic circle, engaged in the making of the
peculiar Use of the nascent Hungarian church. The ordines of confirmation, ordina-
tions, and dedication were most probably produced in this environment. Therefore
the S offers insight into the processes that lead to the formation of a medieval liturgi-
cal practice.



HISTORIOGRAPHY

The S was discovered for modern research by Germain Morin,' together with another
two manuscripts from the 11%—12"* centuries which are the first surviving documents
of the Hungarian liturgical Use and may rightly be called the “Zagreb Triad”.
Morin’s original intention was merely to draw the attention of the academic com-
munity to these codices by providing their basic description and making some sug-
gestions with regards to their origin. However many of his opinions proved to be
true, while some others survived at length due to his authority.> He knew the codex
in its present-day length but in its unbound, worn condition before its restoration.
He attributed the script to two or three 11"-12%-century hands and defined its genre
as pontifical blessings and an abridged Pontifical. Beyond the codicological questions,
he was the first to favour the Esztergom origin of the text. His reasoning was primar-
ily based on the ecclesiastical patronages mentioned at the beginning of the ordina-
tion ceremonies and on the prominent position of St Adalbert within the litany. In
the Sanctoral part the feast of St Paul the Hermit was emphasized in a Hungarian
context, although with a somewhat accidental argumentation. Unfoundedly, he
considered the text of the rubrics mentioning an episcopus (bishop) instead of an
archiepiscopus (archbishop) a problem. Finally it was Morin who first realized that the
order of Confirmation as described in the S is identical with the Confirmation of the
Agenda of Hartwick, or more properly the Chartvirgus Pontifical (henceforth: H).

Franjo Fancev, head of the Zagreb University Library at the time was inspired by
Morin to study the source.* The most important merits of his work were that he
identified the majority of the library’s books with the entries of the cathedral’s 14%—
15®*-century catalogues,” and refuted the misconception that the medieval liturgy of
Zagreb would have been of an Old Slavonic character. Yet he defined the genre of the
S incorrectly as a Sacramentary, and expressed unfounded doubts regarding its Hun-
garian provenance. Instead he assumed that it had originated in Bohemia because of
the patronages of St Adalbert and St Margaret and according to the words “Dyon-
isius Bohemus”, inserted by a later hand in a cursory way.

It was Dragutin Kniewald who communicated the results of Morin to Hungarian
scholarship and refuted Fancev’s hypothesis of Czech provenance.® He considerably
refined Morin’s description and went into further detail. He specified the genre with

! Morin: “Manuscrits licurgiques hongrois des XI¢ et XII° siecles” 60-63.

? Zagreb, Knjiznica Metropolitana MR 165. (Pontifical of Chartvirgus or Hartwick, henceforth
cited with the siglum H) and MR 126. (Sacramentary of St Margaret).

3 Specific problems discussed by the scholarly literature are detailed in the appropriate chapters.

* Fancev: “O najstarijem bogosluzju u Posavskoj Hrvatskoj” 537-540.

> TraLCté—Laszovskr: Povjesni spomenici slobodnog kraljevskog grada Zagreba priestolnice kraljevine
dalmatinsko-hrvatsko-slavonske X1. 138., 147., an edition of the two catalogues is: TxarLC1é: “Dva
inventara prvostolne crkve zagrebacke iz XIV. i XV. vieka”.

¢ KniewaLD: “Esztergomi Benedictionale (XI. szdzad)”.
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the words Benedictionale + Pontificale, but he also coined the now common title
“Esztergom Benedictional”. Nevertheless, he constructed a popular but unfounded
theory that the Zagreb Triad was donated as a gift by different Hungarian churches
to the first Czech bishop of Zagreb, Duh who brought them to Zagreb at the founda-
tion of the bishopric around 1094. Although he was unable to verify this thesis, he
cited the medieval inventories of the library of the Zagreb cathedral chapter which do
contain an entry on a Benedictional, possibly identical with the S.

Kniewald’s study contains a historical digression by its translator, Fléris Kithdr.” In
this all ecclesiastical institutions that might correspond to the patronages given at the
beginning of the ordination ceremony were identified. According to the results
reached, the detailed analysis of the litany, and the title “metropolitanus” discovered
in the rubrics, Kniewald again argued for an Esztergom origin on the one hand, and
stated that a more precise date of composition can be ascertained. As terminus post
quem he indicated 1075, the foundation of the monastery of Garamszentbenedek
(Hronsky Benadik or Sankt Benedikt, now Slovakia), the youngest church men-
tioned. For terminus post quem he prefered 1083, the canonization of the first Hun-
garian saints. He claimed that after this event they would have surely been inserted
into the Sanctoral or at least the litany. He himself did not consider the last argument
decisive enough. Nevertheless, he added that the S must have been compiled before
1100 when the synod of Esztergom declared that a /ibellus of liturgical contents was
to be followed. This /ibellus is thought to be the Micrologus by Bernold of Konstanz,
a treatise that disapproves the celebration of Trinity Sunday, which is still an integral
part of the Benedictional.

The first to discuss the S in the context of the beginnings of the Hungarian liturgy
was Polikdrp Rad4.® The manuscript was never the main focus of his studies but he
expressed a mistaken opinion that has continually resurfaced in the scholarly litera-
ture since that pontifical blessing were a peculiarity of the Visigothic and Gallican
Rites and consequently the very presence of a Benedictional in an Eastern-European
source leads to the conclusion of a French influence. Opposed to this, the genre
obviously begun to spread from the western Old Latin Rites towards Roman and
Germanic Uses but by the 11* century this was an already completed process, thus
Radé’s view is an untenable anachronism.

The first paper to deal with the S’s musical palacography was that of Zoran Hu-
dovsky.” He derived the musical notation from Sankt Gallen but—in vain, only
influenced by Kniewald and Rad6—thought one of the neumes to be of Norman
type. He compared the presumable melodies of the items notated in both sources

7 Op. cit. 219-226.

8 Rap6: “De originibus liturgie Romanaz in Hungaria seculi XI.” 302., its Hungarian translation
is: Ip: “A magyar liturgia eredete a XI. szdzadban”.

? Hupovsky: “Benedictionale MR 89 of the Metropolitan Library in Zagreb”.



XII HISTORIOGRAPHY

with the first extant Hungarian Antiphonal' and drew the conclusion that they were
akin.

Edmond Moeller’s monumental work, the comprehensive edition of pontifical
blessings (Corpus benedictionum pontificalium, henceforth: CBP),'was a milestone in
the research of Benedictionals. Its closing volume even attempted to classify the
textual families. Moeller’s list of sources dedicates only a nine-lines-long description
to the ' which reveals that he was only aware of the source through Kniewald, did
not inspect it personally, and consequently could not include its contents in the CBP.
Esztergom itself is localized incorrectly as a city of Yugoslavia. Indirectly however, the
CBP contributed to a better understanding of the S as it enabled further research to
clarify the relationship between the blessings of the S and the already classified
branches of transmission.

Janka Szendrei first turned to the S while preparing her monograph on the musi-
cally notated sources of the Hungarian Middle-Ages."”? After almost 25 years it was
she, who summarized the results of the palacographical, codicological, historical, and
liturgical fields."* Chiefly interested in the musical evidence and the liturgical ar-
rangement, she focused on the notated items inside the ordination and dedication
ceremonies. She evaluated the S to be the first witness of the Hungarian liturgy and
thoroughly analyzed its neumes. In her opinion, they represent a notation type pecu-
liar to Southern-Germany and some north-eastern regions also under a southern-
Germanic influence. These nevertheless ramify into several styles, thus an unambigu-
ous homeland of the S cannot be pinpointed. It is still beyond doubt that the S doen
not contain any vestige of the tendencies which lead towards the later Hungarian
notation types and can already be found in some neumes of the H. Even its most
special note is only partially related to the mainstream of later notation types in
Hungary.

As to textual palacography, the first evaluation of the S was penned by Liszl6
Veszprémy" who formulated his thesis based on Bavarian script samples, published
by Bernhard Bischoff.'® According to him the script of the S is a witness of a style
that tilts oval letters right, the so-called schrigovaler Stil, which spread especially from
the scriptorium of the monastery of St Emmeram, Regensburg throughout Bavarian
and Austrian territories and whose most significant master was a certain Otloh (ca.
1010-1070). Therefore Veszprémy—reconsidering his earlier point of view'’—dated

10 Graz, Universititsbibliothek No. 211., its facsimile edition with introduction and indices is: Far-
vy—MEzEY: Codex Albensis (henceforth: CA).

" MogLLer: Corpus benedictionum pontificalium, henceforth: CBP.

12 Thid. 1. XLVI; B 77-78.

13 SZENDREL: A magyar kozépkor hangjegyes forrdsai 19., Ib: Kizépkori hangjegyirdsok Magyarorszdgon
95-96., 113., 118-119.

14 SzENDREL: Mos patrie 47-54.

!5 VeszprEMy: “A 12. szdzadi magyar kédexirds alakuldsa” 224-226.

16 Biscuorr: Kalligraphie in Bayern Abb. 25., Katalog, Abb. 23., 24.

7 VeszpréMy: “Legkordbbi hazai szakramentdriumaink” 128-129. suggests that the monastery of
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the codex to the second half of the 11% century and declared it a representative of
Southern-Germanic book culture.

The study of the S and the research of pontifical blessings in general were brought
together by Jézsef Torok' as he realized that the Esztergom series almost entirely
corresponds to the so-called Braunschweig-Magdeburg textual family of the CBP.
Hence with a comprehensive analysis of the primary source material and by putting
the topic into a European context, he laid the foundations for the reconstruction of
the original collection, the common ancestor of the three documents. However, both
sources of the Braunschweig-Magdeburg family were penned more than 200 years
later than the S, yet Torok assumed that they entered Hungary via German mission-
aries. A reverse process is in now way less probable. Nevertheless, it is Torok’s merit
that he treated the S within the context of the beginnings of the Hungarian liturgy
and that he highlighted—also following palacographical considerations—the German
relationship in contrast to the Radé-Kniewald tradition, which overestimated the
French impact.

Even by breaking the chronological order, an article and transcription by Willy
Liidtke must be mentioned."” He was the one who published a list of items from the
Braunschweig manuscript®® (Benedictionale Brunsvigense, henceforth: B), and the
blessings of the Magdeburg source,” (Pontificale Magdeburgense, henceforth: M)
simultaneously with the first publications about the S. While the B is almost identical
to the S, the M is only an extract of the same family of transmission which renders
the abundant series into a shorter one, limited to the most important feasts and the
Sundays of the yearly cycle. Liidtke’s brief introduction is outdated and misleading in
every respect. It traces the blessings not only to a Gallic origin but directly to the age
of St Norbert (ca. 1082-1134), a native of Gaul who was an archbishop of Magde-
burg but was born around the time the S was created. However his work is also
absolutely indispensable. The library of the Domgymnasium in Magdeburg that
preserved the original of the M was partly dispersed, partly destroyed in the Second
World War. The M itself belonged to the lost part”” thus the only surviving docu-

St Margaret is identical to the collegiate chapter of Domés, founded in 1108, where the third member
of the Zagreb Triad, the Sacramentary of St Margaret should also originate from. This means that the S
must have been composed after this date but still in the first half of the 12 century.

'8 TOrROK: “Az Esztergomi Benedictionale”.

! LopTke: “Bischofliche Benediktionen aus Magdeburg und Braunschweig”.

20 Wolfenbiittel, Staatsarchiv VII. B 213. (The Landes-Hauptarchiv, cited several times in the
scholarly literature had ceased to exist. Its successor is the Staatsarchiv Wolfenbiittel, subordinated to
the Niedersichsisches Landesarchiv.)

2! Magdeburg, Domgymnasium Ms. 154. (destroyed) 56'-90".

22 WiNTER: Die Manuscripta Magdeburgica der Staatsbibliothek zu Berlin — PreufSischer Kulturbesitz
I. 18. marks it with the note ,Kriegsverlust”. Answering to my special inquiry this fact was confirmed
by Kurt HEYDECK, representative of the manuscript department of the Staatsbibliothek zu Berlin —
Preuflischer Kulturbesitz and by Marita von CIEMINSKI, representative of the special collections of the
Universitits- und Landesbibliothek Halle, Sachsen-Anhalt. All the surviving material of the former
Domgymnasium has been transported to these two libraries save a few volumes, which remain in
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ment of its contents is Liidtke’s transcription. It is an irreparable detriment that
research is limited to the Benedictional, and one will not have the chance to study
other parts of the text, which probably consisted of pontifical services according to
the Use of Magdeburg.

A comparison made by Szilveszter S6lymos between the S and another Benedic-
tional of Hungarian origin, the Codex of Pannonhalma lead to negative conclu-
sions.”? The two collections differ very much not only as to the number of their
blessings but even the material they share is limited to twenty solemn items, popular
all over Europe. One definitive marker of their independence is that there are no
coincidences in the blessings for post-Pentecostal Sundays at all.

Within our closest scholarly circles, Attila Jézsa revised the traditional ideas about
the generic relationship between Benedictionals and Pontificals.* I myself contrib-
uted to the research of other Hungarian Pontificals as related to the S, especially
that of the H and the Zagreb Ponitifical®® (Pontificale Zagrabiense, henceforth: Z).
Agnes Szaszovszky analyzed the dedication rite both in comparison with its later
Hungarian sources and in an international context.”” Baldzs Déri published a series of
articles on the patristic references of some blessings and the Homiliary that may be
reconstructed on their grounds.”® The results of these studies will be discussed below
in the appropriate chapters.

Magdeburg within the Kulturhistorisches Museum.

B SéLymos: A Pannonhalmi Kodex 223-244.

2 J6zsa: “Benedictio pontificalis sollemnis”, Ip: “A benedikciondle mint liturgikus kényvtipus”.

3 FOLDVARY: “A Hartvik-agenda és a Német—rémai pontifikdle” 150-152., Ip: “Egy hidnyzé ldnc-
szem” 383-388. An earlier, Hungarian variant of the present introduction was published as Ip: Az
Esztergomi benedikciondle.

26 Zagreb, Knjiznica Metropolitana MR 124., its critical and facsimile edition with introduction
and indices is: Sa$xo0: Zagrebacki pontifikal MR 124.

7 SzASZOVSZKY: A veszprémi pontifikile templomszentelési orddja 47-67., 85-101.

8 DErr: “Az Esztergomi benedikciondle zsolozsma-lekciondriuma I-IV.”; FOLDVARY: “A magyaror-
szdgi zsolozsma-lekciondrium” I1L.

DESCRIPTION

The information on the manuscript below was collected during an on the spot in-
spection in September 2012 and based on the results found during the preparation of
the present edition. The observations are harmonized with those of other competent
experts. The codicological description is based on the work of Edit Madas, the palae-
ographical evaluation on the work of Ldszlé Veszprémy,” the art-historical summary
on the work of Ttinde Wehli,*® and the analysis of the musical notation on the work

» VESZPREMY: ,A 12. szdzadi magyar kddexirds alakuldsa” 224-226.
3% The summary is based on Tiinde WeHLI's sketches made on the spot in 1983, her memories and
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of Janka Szendrei.’’ Only the linguistic and orthographical subdivisions are entirely
our own.

Codicology, palacography, ornamentation

The text of the manuscript was written on fine white parchment. The size of the
pages is 224x152 mm, the extant book consists of 114 folios. Its first and last paper
flyleaves and the pencilled folio-numberings were added in the modern age.”> One of
them runs in the left upper corner, the other in the middle of the right outer margin.
A third pencilled numbering starts from folio 82 for the ceremonies after the Bene-
dictional. The codex contains 15 gatherings in the following arrangement:

Ivl—8+v9—18+IHl9—24+101\/25—104+IIIIOS—110+11111—114

After folio 64 (following the eighth gathering) one gathering is missing (liturgically
26 blessings should be considered lost which amounts to approximately eight folios,
so precisely one gathering). According to the contents, one folio is missing from the
forth gathering after folio 26 but the gathering itself is intact, i.e. the copyist may be
suspected of the failure.

The script fills a one-column area of 158x105/110 mm. The outlines are doubled,
the initial letters are placed between two vertical outlines. In the first, longer propor-
tion of the manuscript there are 20 ruled lines per pages, from the 89" on (ordination
of acolytes) there are 22 lines per page. Save for the marginal notes and the appendi-
ces of the last folio, the body of the codex is the writing of a single hand, the script is
uniform, elegant Carolingian minuscule. It belongs to a southern-German type, the
so-called tilted oval style. This supports the assumption of a cultural influence from
Bavarian or Austrian regions, or in closer terms that of Regensburg.

In order to turn folio 84 easily (litany of All Saints), a handle has been cut from
the bottom of the page and slipped back into a small gap at a right angle. The H also
contains similar turning handles. The parts beyond the Benedictional were used
intensely, as testified by the fingerprints which soil the bottom of pages, especially
those containing the prayers for Confirmation, ordinations and the dedication of an
altar: 81'-106". The Benedictional however is almost intact. The text was emended
and supplemented by contemporary and later hands, primarily at the ordinations:

some photographs. The topic was discussed at a conference on palacography held in Vienna, 2005 in
her paper read with Ldszl6 VEszprémy: VEszprEMY — WEHLL: ,,Das Verhiltnis von Schrift und Bild in
ungarischen Handschriften vor 1300”.

3! SzENDREL A magyar kizépkor hangjegyes forrdsai 19., Ip: Kozépkori hangjegyirdsok Magyarorszdgon
95-96., 113., 118-119., Ip: Mos patrie 51-54.

32 SZENDREL: Mos patrie 47. suggests that the pencilled foliation (probably that on the right mar-
gins) comes from Germain MoriN himself.
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(1) , The black hand”: within the Benedictional the notes Dyonisius Bohemus and Bohemus epi-
scopus (407, awkward sketches and initial letters (577, 66, 68", 69", 72", 73"), the titles of
some blessings in the commune and votive parts (72", 75, 76", 77, 78", 79", 80), the
changeable verses of the litany, designed originally for ordinations but applied later to dedi-
cation (84"). An exact hand is hard to identify but there are some smaller emendations and
stress-marking neumes for the accents of words with problematic pronunciations in the Ben-
edictional.

(2) ,The brown hand” (14% century?): new saints added to the litany (83", 84, titles and mar-
ginal notes beginning with Hic character imprimitur for each degree of the ordinations (86
etc.), sketches (86"), marginal titles and insertions for the allocutions (see below), the order
to dedicate an altar (97"), underlinings within the dedication service (98', 101, 105", 106",
108"), marginal notes to highlight the texts which are also used for the dedication of an altar
(997, 100", 101, 103", 105", 112Y), a strikethrough (1017), further notes (99*, 1007™), divi-
sions of the text (85, 103"), crosses within the text of some blessings (106").

(3) ,The hand of admonitions”: allocutions for each degree of the ordinations with the title
Admonitio (86, 87", 88, 907, 917). This hand is obviously earlier than the brown hand as
the latter knew and supplemented its notes.

(4) , The other hand of ordinations”: further marginal notes and additions at the bottom of the
page (907, 917, 93, 94*, 97").

(5) , The other hand of dedication”: marginal notes (103", 106"), rubrical addition with the title
Benedictio tabule (1077).

(6) At the end of the manuscript two further hands inserted a second variant of the Confirma-
tion (114"), and the prayers to be recited during the vesting for a pontifical Mass and at the
foot of the altar (114"). The first is roughly contemporary with the manuscript but at least
earlier than the middle of the 12% century, the latter is from the 14" century.

The manuscript has red initial letters ornamented with pen-drawn human heads (57,
animals (5Y) and palmetta motifs (6, 31", 327). The high-standard ornamentation
breaks off on 34", from the middle of the page to follow plain, cursory initial letters,
sketches and rubrics with another shade of red from the above detailed hands. An
awkward coat of arms can be found on 40" in the place of the D of the D(eus). On
57" there is another cursory sketch in the initial letter of D(eus): a kneeling figure of a
bishop wearing a tiara; at 65" there is an awkward coat of arms again with a mitre; at
68" a crosier in the initial letter of O(mmnipotens). All these sketches may have been
drawn by a 14™*-century dilettante.

3 KN1EwALD: ,Esztergomi Benedictionale (XI. szdzad)” 216-217. reads the note as Dyonisus Bol-
Jjicinus, confirmed by a certain Dr. BARADA, lecturer of palacography at the University of Zagreb at the
time. His goal was to undermine Fancev’s hypothesis on the manuscript’s Czech provenance. I am
convinced that Fancev’s reading is correct, nevertheless, I stand with KNIEWALD as far as a late and
awkward note cannot prove anything regarding the origin of the codex.
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The characteristic features of the initial letters are the following: (1) half-palmettas
with a curved edge, arranged symmetrically along both sides of the central line; (2)
half-palmettas with a curved edge that look clear-cut due to the arched back of the
leaves; (3) small leaves with three curves; (4) rosettes consisting of half-palmettas; (5)
small quadrupeds; (6) flying birds; (7) heads of dragons or other animals, sometimes
with a bine coming from their open mouth or beak; (8) belts or bands made of dou-
ble rings. These elements are often enriched by sketches inside.

The majority of the motifs are a heritage of Carolingian book painting as 10" and
11®*-century art also rested on these patterns. The artist of the book based his work
on the tools of a workshop that had been established by Carolingian tradition, yet
was still respected in the Ottonian period. Considering the motifs the influence of an
atelier of Ratisbon may be concluded. Nonetheless, Salzburg, Reichenau and some
minor workshops should also be taken into account. The S’s tools of ornamentation
were still regularly used in the first half of the 11™ century in these but became
scarcer later. These motifs would have been known in Hungary before 1100 or could
have been copied from an earlier original. A more precise attribution would be made
possible by identifying the parallels of the mane which surrounds the neck of some
animals in a fan-like manner. The artist was without a doubt a well-trained master of
pen-drawing technique.

The manuscript was restored in 2001. It was then that it received its current bind-
ing of brown leather on three frames. Beforehand it was unbound as last mentioned
by Hudovsky (1967) in the concerning literature.**

The following librarian’s notes have been made on the codex: (1) printed etiquette
on the inner side of the front cover: Metropolitanska Knjiznica provstolnog Kaptola
Zagrebackog (u Pobhrani Kr. Sveud Knjiznice) M. R 89. (with handwritten shelf mark);
(2) on the upper margin of folio 1" 49 d 440 (pencilled); (3) seal of the library: 37,
417, 1135 (4) seal on the inner side of the back cover: Konzervirano, restaurivano i
uvezano u SrediSjem laboratoriju i restauraciju Hrvatskog drzavnog arhiva — Zagreb
(handwritten addition: 2001 god.).

34 Ibid. 229. suggests that the S might be identical with a book that was already entered into the
cathedral’s earliest, 14‘h—century catalogue A: Jtem, unum aliud benedictionale repositum est inter
reliquias pro plenario, et descriptum supra inter plenaria, which is referred to with further details in
catalogue B from 1425: ltem, unum benedictionale, ex una parte argento coopertum, figura sancti regis
Stephani sibi impressa, inter reliquias deputatum, cf. TkaLCié: ,Dva inventara prvostolne crkve zagre-
backe iz XIV. i XV. vieka” 120., 136. Later the cover might have been removed due to its financial and
artistic value but this could only have happened after 1688-1694. It was then that Bishop MikuLi¢,
the founder of the library ordered all unbound books to be bound in brown leather. These covers
endured to the age of KNIEWALD, there were scarcely any unbound volumes in the collection. The
suggestion seems probable even if it cannot be proved.



DESCRIPTION XIX

Grammar, orthography

When compared to the related sources, the S preserved the best readings of the text
almost everywhere. Even where some versions are poorer, grammatically vulnerable
or meaningless passages are hard to find. Therefore it can be concluded that its
specimen was a high-quality, trustworthy manuscript and the copyist himself was a
careful scribe who competently understood the original.

The punctuation is confined to a uniform point (-) positioned in the centre of the
text lines, usually at linguistically or rhythmically reasonable places. This is supple-
mented with vertical divisions (|) by the same later hand which provided some words
with accent marks and may be identical with the master of the musical notations.

The orthography is reasonably steady, standard, compared to its age, in places even
pedantically hypercorrect: this too suggests a grammatically conscious scribe. The
letters ¢ and # frequently occur in linguistically correct places and there are no dots
above the letters #/ii: both facts endorse a date of composition in the 11" century.
Divergences from the normalized transcription as used in the edition can be classified
into the following four types:

(1) General attributes of medieval liturgical texts: ci+vowel instead of #+vowel (as-
tucia, avaricia, consencio, duricia, gracia, inicium, iusticia, malicia, milicia, mundicia,
nequicia, 0Ciosus, pacior, peticio, precium, propicio, quociens, sacio, sevicid, Sicio,
spacium, substancia, tristicia, vicium); omission of 4 at the beginning of some words
or from diphthongs (oreb, ebdomada, ymnus, ysopum) or often its redundant use
(habundo, heliseus, heremus, hostium, coberceo, iohannes, mihahel/michabel, raphabel,
thobias); variable rendering of guttural plosives (carisma, caticuminus, dragma, eculeus,
karissimus, karitas, scisma, scola), sometimes with aspiration (archa, archanum) or in a
bilabial way (restringuo, unguo); finstead of ph in words of Greek origin (fantasia); p
stop inserted between mn (calumpnio, dampno, sollempnis) or nt (temptatio); omission
of etymological s after x (expecto, exyon [ex Sion]); i for y in words of Greek origin
(azima, martirium, misterium, presbiter) or rather its redundant use (cyrographum,
eleyson, minysterium, nycolaus, paradysum, syon, ymber, yppolitus, ysaac, ythamarus); n
for m in Hebrew words (cherubin); duplication of 7 (hii); omission of etymological
(prefixed forms of the verb zacio).

(2) Results of phonetical changes in comparison with the literary standard of the
classics: ambiguities concerning simple or double consonants (accolitus, bassis, cam-
butta, littus, parrochia, but: consumare, oportunus, mathias, quatuor, retulit, ysopum);
shift from back vowels towards front vowels and vice versa (catecuminus/caticuminus,
energuminus, patina, quatinus, intellegenda, margareta, iocundus, incolomitas). These
spellings became partially conventional in the Middle-Ages.

(3) An archaic feature is the frequent occurrence of the diphthongs #/@/¢, usually
in standard positions but sometimes in grammatically incorrect places (corde [abla-
tive], deprecemur, eterng [vocative], spontaneg [adverb), quietis, vite [ablative], volunta-
ri¢ [adverb]). Some of these spellings, however, must be regarded as conventional
before the 12% century (letania, peeniteo, ¢cclesia, cena, celebro, ceterus).
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(4) Peculiarities limited to the S are certain ambiguities around labial plosives (7o-
bazion, but: optineo, pleps, prespiter); inadequate changes from ci+vowel to #i+vowel
(benefitium, commertium, fidutia, mendatium, pernities, sacrifitium, once also: spurti-
tia); assimilation of the ad prefix before s (asscribo, asspiro), yet its dissimilation before
qu (adquiro); dissimilation of the 7 in different compounds (conmendo, conpleo, con-
pungo, conputresco, inmaculatus, inmarcescibilis, inmemor, inmensus, inmitto, inmodera-
tus, inmortalis, inmundus, inpassibilis, inpono, inpugno, inpello, menbrum, nunquam,
tanquam, venundo); etymological spacings (ac quisitio, experge faciat, in ter, in nocenti-
am, in nocentium, per mixtio, proto martyr, sub stantia). Beyond these instances,
prepositions are often written together with their noun or prefixes separate from their
verb. These characteristics are fundamentally similar to those detected in the H,®
however, in the case of the latter the higher number of mistakes indicate the much
lower linguistic skill of the scribe.

Musical notation

The S is the first extant source of the history of Hungarian music, yet it is not a
choir-book in the proper sense. The musical notations are only auxiliary sup-
plements. As to their date, one of them consists of German neumes by a skilled hand,
contemporary with the main text, the others were notated subsequently by different
13™-century hands. Although the latters have been superimposed on the earlier and
more interesting layer—in some plces rendering it illegible—they are proof that the
ordines were used for centuries. Especially the intonations of the chants within the
ordination and dedication services were given musical notations, as were a few words
of the Preface-like consecrational prayers and some repeating formulas (Oremus, Fle-
ctamus genua, Levate). The accent marks, which emphasize the stresses in some prob-
lematic pronunciations of the Benedictional also bear the form of neumes and may
orignate from the notator.

As the codex is not a musical service book in the strict sense, the applied system of
neumes is not comprehensive. Even so conclusion that the notation belongs to a
group within the wider circle of German neumes can be drawn. These neumes are
documented primarily in southern-German sources and secondly by their north-
eastern relatives. As a rule one derives this type of notation from the tradition of St
Gall but an exact documentation has never been created that would make any direct

influence from the monastery of St Gall or any German monastic institution prov-
able.’

35 FOLDVARY: Egy tizus sziiletése 44—46., in English: Ip: The Making of a Use 39—41. Many of the
characteristics are also preserved by the B (e.g. labial plosives, dissimilation). The latter contains more
y-s, always uses ¢ before i+vowel, but after ¢ regularly applies ¢# and not cci. Its other notable spellings
are: apperiat, benedixio, ewangelizari, magestate.

36 The following table was drawn by Gabriel SzoLiva OFM according to photographs of the origi-
nal and the sketches by Janka SzENDREr.
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The musical writing proceeds in a narrow
zone (in campo aperto) and tilts right both
at ascending and descending parts. Albeit
the majority of the surviving notes are
adiastematic, for short periods a tendency
towards relative diastematism stands out.
Beyond the basic neume forms a few
liquescents and some special ornamental
neumes can also be found.

Though confined to a restricted set of
means, the S bears witness to the purest,
most original type of German neume
system within the surviving Hungarian
sources. Still the pes similar to the Arabic
numeral 3 emerges as a component rather
peculiar to the S and one that may more
closely determine the position of this
notation both in the German environ-
ment and in the context of Hungarian
sources. Namely it is a pes quadratus with
a distinct musical meaning that character-
izes the classical notation of St Gall (9*—
10" century) beside the round pes. In the
southern-German notations related to the
S the round pes is the exclusive basic
form. The latter prevails gradually in 12*-
century Hungary too.

However the round pes of the S always
closes with a stress of the pen or an episema
at the end of the stem on the left. This
makes it unique among both southern-
German and later Hungarian parallels.
The same phenomenon can be observed in
the shaping of the virga: in both cases one
may recognize a tendency that suggests the
head of a note, to hint at a particular
musical pitch.

In order to properly evaluate evidence
one must outline its geographical and
historical context. The so-called German
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neumatic notations were used nearly over a quarter of Europe, hence they can only be
referred to as a general category. This category ramified into several variants and
styles. Each single type applied a rich, differentiated system of neumes. In German
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neumatic notations, the second half of the 11" century counts as a late period when
two trends became typical. (1) A filtering of the differentiated system of neumes,
evolving into types that can be separated by their choices of how they single out
certain signs of the ample repertory and how they combine the selected ones with
permanent musical functions. (2) A shift from graphic elements that originally re-
ferred to directions and processes towards notes suggesting single pitches.

From the 12% century, the use of German neumatic notations was abandoned in
Hungary for a particular Hungarian style designed for staves, the Esztergom notation.
Therefore the surviving sources of the less than two centuries of “Hungarian” neumes
are scarce and often fragmentary. They belong to a wider family of German neumatic
notations but in their first period are rather divergent, one cannot deduce the definite
impact of any prevalent cultural centre from them. This means that in the Hungarian
ecclesiastical institutions of the late 11%-century the techniques of musical notation
were known and skilfully used, however, a single type was yet to emerge as particular
to the Hungarian territories. Different individuals and workshops were inspired by
and instructed in different foreign types of musical notation. Later, in 12%-century
sources a typology of the notations already allows one to predict which of these types
would have proved to be lasting and viable had neumatic notations been maintained
in general. These “Hungarian” neumes form a dynamic, shorthand script with a
highly selected repertory of neumes, characterized by a round pes without episema.
Indirectly its style and ductus exercised some influence on the later, staved Esztergom
notation.

Thus the notation of the S testifies that the contemporary Hungarian church en-
gaged itself to German musical culture. Within these confines it acquired a late, up-
to-date tradition on a high level and derived its musical literacy from several, parallel
sources. Yet the relationship of the S with later Hungarian documents is not obvious.
Its closest relatives are the neumes that were given the melody of the hymn Inventor
rutili in the H and constitute a transitional stage between the S and the mature
“Hungarian” neumatic notation as found in the CA.

CONTENTS

The S is the first volume of a Pontifical that originally consisted of several volumes.
To prove this hypothesis, the typology and history of pontifical service books must be
summarized.”’

37 A classical companion on the history and typology of liturgical books is: VoGeL: Medieval Liturgy
its chapter on Pontificals: 225-256. The same conclusions were summarized later by PaLazzo: Histoire
des livres liturgiques 204-220. In the following this consensus is to be nuanced and completed as earlier
by FOLDVARY: ,A Hartvik-agenda és a Német—rémai pontifikdle” 150—152. The opinion is based on
the evidence of medieval Pontificals which have been published in a modern edition and on the digital
copies of the source collection and database of the ELTE Research Group of Liturgical History (http://



CONTENTS XXIII

Defining the genre of the S is problematic, and has been a focal point of earlier re-
search: the role of the last chapters after the so-called Benedictional was not obvious
(abridged, or excerpted Pontifical, appendix?), neither was the relationship between
the other pontifical ceremonies and the Benedictional clear. In my opinion the two
parts a tightly and organically connected. The subdivisions below are intended to
argue this thesis.

Genre

The contents of Pontificals may differ from other service books in two respects: (1)
they contain special rites beyond the usual yearly cycle of the Mass or the Office; (2)
their ceremonies can only be performed by a bishop. The first of these two categories
has historical prominence, i.e. Pontificals have always contained extraordinary rites
but were originally not confined to ceremonies reserved to bishops. This means that
plenty of Pontificals also contained the rites which were listed in the so-called Ritual
in the modern age, moreover they recorded the Masses and Offices of some unusual
days of the year.’

Nevertheless, these ordines do not comprise such a coherent series as the chapters
of the Mass and Office books for they are practically never needed at the same time:
one celebrant performs only one rite at one occasion. Accordingly, the arrangement
of Pontificals is haphazard. Theoretically, it would be possible to render each ordo
into a separate fascicle, or even to join all into a single massive volume. However, the
most usable format seemed to be a neither too fragmentary, nor too monumental
redaction. Most Pontificals belong to such a type, they do not include all the possible
rites but only a selection of them.

There is another type of Pontifical, fewer in number but documented by numer-
ous sources nonetheless, which systematically extends to all possible ceremonies. This
kind of book may be so voluminous that it is more feasible both to carry and handle
them if they are separated into different volumes, especially because pontifical rites
are often celebrated far from the cathedral, and relatively large distances have to be
covered when performing certain rites. Indeed, a number of Pontificals have survived
that are composed of two or three volumes in the same format.”” Nonetheless, some
of the extant one-volume Pontificals might be the remnants of such series.

usuarium.elte.hu/books/3_other) acquired before the spring of 2018 (henceforth: usuarium).

38 A special, intermediary category is that of the abbatial Pontificals or Rituals as they contain more
than a mass-priest’s book but more than a bishop’s book.

% Among the 11"-12%"-century Pontificals I studied the twin-volumes of Miinchen, BSB Clm
21587. and 6425; Kéln, Erzbischéfliche Didzesan- und Dombibliothek Cod. 139. and 140. Further
two-volume Pontificals according to the numbering of Kav: Pontificalia are: 31 (Autun), 49-50 (Bam-
berg?), 130 (Cambrai), 397 (Westminster), 516 (Augsburg), 644—-645 (Paris), 811 (Lugon—Mirepoix),
1106 (Naples). Three-volume ones: 52 (Hildesheim), 83 (Besangon), 706708 (PGD), 1208 (Durham).
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In order to determine if a Pontifical that only contains certain ceremonies belongs
to the former or the latter type, i.e. if it is a haphazard juxtaposition of chapters or
the only surviving volume of a series, the book’s environment and the arrangement of
the ordines has to be examined. As far as the S’s environment is concerned, its closest
relative is the H, which is contemporaneous, represents the same liturgical Use, and
was preserved for ages in the same library. The provenance and function of both
books is parallel. Furthermore, their close kinship is also supported by the fact that
their contents do not overlap, save the short but verbatim identical Confirmation.
Thus, they reciprocally complete one another. Regarding the arrangement of the
ordines, if the material of the S is regarded as the first volume and the material of the
H as the second volume of the same Pontifical (or as the third, due to the ceremonies
that are missing from both), the contents follows the sequence of chapters character-
istic of the so-called Romano-Germanic Pontifical® (henceforth: PRG). Obviously,
the PRG was the prevalent Pontifical type in Central-Europe at the time when the S
and the H were composed. Yet it is undeniable that the two manuscripts’ formats
differ too much to consider them a physically coherent pair of volumes. Furthermore,
Benedictionals were not originally elements of the PRG.

The solution to the first problem is to trace the two manuscripts to different pairs
of volumes from the same textual tradition. The hypothesis is verified by two facts.
On the one hand, inventories from medieval cathedral libraries illustrate that they
usually stored several copies of the same liturgical genre, including Pontificals.* On
the other hand, manuscripts and prints from the 13%-15" centuries have survived,
among them is an important document from Zagreb. These fit within the textual
tradition of the H. The manuscripts contain some rubrics for which the scribe of the
H left empty spaces but failed to insert them.* These rubrics testify that the contents
of the H must have been transmitted to Zagreb by at least one further manuscript
(not to mention the probable Esztergom originals). One of these manuscripts could
have been the “twin-codex” of the S.

“ The critical edition of twelve early manuscripts is: VOGeL — EvLzE: Le pontifical romano-germani-
que du dixiéme siécle. The contents and arrangement of the single sources can be studied with on the
PRG Database at database.prg.mus.cam.ac.uk. Though the relevance of VogGeLs edition has been
seriously attacked by Henry Parkes: The Making of Liturgy in the Ottonian Church, 18-19., 92-101;
“Questioning the Authority”, the existence and impact of the PRG as a type or pattern in a wide sense
cannot be debated.

1 Besides the S and the H, the above cited catalogues of Zagreb contain entries for

at least four further Pontificals or Benedictionals, cf. Txar¢ié: ,Dva inventara prvostolne crkve
zagrebacke iz XIV. i XV. vieka” 136. The inventory of Veszprém has at least four, cf. FejérraTAKY: ,,A
veszprémi kdptalan konyvtdra a XV. szdzad elsd felében” 143—144. The first extant Hungarian list of
books comes from a monastic context so it contains no bishop’s Pontifical but four abbatial Pontificals
or Rituals under the title Baptisteria, cf. Csapopr: ,A legrégibb magyar kényvtdr belsé rendje” 15.

2 The most manifest examples are in the orders of Palm Sunday: H 37¥ ¢f. Z 9", H 41" ¢f. Z 12, H
41" cf. Z 13", summarized by FOLDVARY: ,,Egy hidnyz4 ldncszem” 387-388.
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The essence of the second problem is whether the Benedictional represents an in-
dependent liturgical genre. In my opinion it definitely does not. However, in order to
demonstrate this thesis, one has to analyze the ceremonial context of performing
pontifical blessings, their position within the corpus of liturgical texts and the books
they have been preserved in.*

The blessing is recited in a pontifical high Mass between the fraction and the offer-
ing of peace. It has a peculiar structure, introductory formula and conclusion. The
bishop says the blessing in front of the altar, turning to the faithful while his book
and crosier are held by his servers.* Thus the blessing is on a borderline between
Missal and Pontifical. It is a part of the Mass Propers’ yearly cycle but reserved for a
bishop. Consequently, it is sometimes included in Sacramentaries or Missals designed
for bishops, often at the appropriate place of each Mass Proper. Yet its more typical
host is a distinct, homogeneous collection of blessings that is properly called a Ben-
edictional. There are certain arguments for this being a separate volume:

Firstly, its independence from both the Sacramentary and the Missal is backed up
by the consideration that neither of these is an exclusively pontifical book and they
are not in view of the bishop when the blessing is administered.” A smaller and more
graceful, spectacular book serves the purpose better as it can easily be held in front of
the bishop and represent the dignity of its possessor. Secondly, it is also practical to
have it separate from the Pontifical because it is used in a situation different from the
other functions of the bishop yet still lengthy enough to complete a thin volume.

Nevertheless, in practice Benedictionals have more often been transmitted together
with other pontifical rites. The convergent process that organized a bishop’s ordines
into Pontificals did not leave Benedictionals intact. Therefore, a Benedictional was
originally a chapter of a Pontifical, albeit the most voluminous one, which was placed
at the beginning or end of the codex. It is the former arrangement that induced some
scholars to speak of supplemented Benedictionals.

The first items of the PRG did not contain Benedictionals. They were the succes-
sors of Old Roman traditions to which the genre was unknown, and resisted its use
even after gaining knowledge of it for a long time. Nevertheless, within some cere-
monies the early PRG contains triple pontifical blessings and its descendants and
local applications are regularly supplemented with a Benedictionals of varying
lengths. By the second half of the 11* century the blessing was already an integral
part of pontifical Masses all over Europe, thus the S fits well into the tradition of its

# Sources and secondary literature: Jézsa: ,Benedictio pontificalis sollemnis”, Ip: ,A benedik-
ciondle mint liturgikus konyvtipus”.

“ An emblematic, detailed description of the ceremony from the 13" century is: PGD 653-656.
Local traditions might have differed to a certain degree.

# Namely it lays open on a stand or a cushion on the altar, left of the corporal, as unanimously at-
tested by contemporary rubrics and representations.

% This is confirmed by many luxurious Benedictionals and could explain the valuable figurative
silver binding which covered the S according to KniewaLp (note 33).
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age when—otherwise being a Pontifical of the PRG type—it starts with a Benedic-

tional.#

Structure

To summarize the above, the S belongs to the group of Pontificals which starts with a
Benedictional. This is followed by the ordo of Confirmation, comprising only one
and a half folios. Several factors suggest that it is a supplementary addition, alien to
the structure of the book:

First, in medieval terms the Confirmation was not separated from the Baptism for
a long time, thus its usual position was at the end of the baptismal service. This is
where it is placed in in the H (on Holy Saturday, 93°). If, however, it is dedicated a
separate chapter, the text is so short that it can easily be inserted on the empty front
or back pages or the main divisions of the books. This is exemplified by the S itself
where a second, approximately contemporary ordo of Confirmation has been written
on the bottom of the last folio, left empty at the end of the dedication service.

On the other hand, the scribe of the S obviously strived to begin each major divi-
sion on recto folios with a large initial letter. The Benedictional, the ordinations and
the dedication all start in this manner. Yet the Benedictional ends on a recto page so
an entire verso page is left empty. This was not suitable to begin of a new, lengthy
division but neither would it have been proper to keep it blank. That is why the ordo
of Confirmation—beginning on a verso with a small initial letcter—was fit to fill the
blank and subsequent pages. The conclusion can be drawn that the position of the
Confirmation was not rooted in the editorial concept. The Benedictional is followed
by the ordinations and those by the dedication.

The significance of this observation appears in comparison with the sequence of
ordines in PRG-type Pontificals to which the complementary S and H are adjusted.
The typical PRG arrangement is:

(1) Priestly ordinations and other consecrations of persons

(2) Dedication of a church and other consecrations of objects

(3) Inauguration/coronation of ecclesiastical and secular authorities
(4) Rites of church discipline and government

(5) Extraordinary ceremonies within the yearly cycle

(6) Baptism and other related rites

(7) Exodiastic rites

(8) Supplementary material, including matrimonial ceremonies

Of these categories the S includes groups 1-2, and the H groups 4-7.
Group 3 (e.g. bishop, king, queen, abbot, abbess) was either not needed in the early
period of Zagreb as it was neither an archbishopric nor a bishopric abounding in

7 Beyond the early manuscripts the edition is based on, practically all copies and rearrangements of
the PRG are similar. Of the 11%-century ones Paris, BNF Lat. 820. (Salzburg/Viviers-Séez?) and Lat.
13313. (Trier) start with a Benedictional.
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monasteries, or formed a further volume.*® Group 8 is only missing because the end of
the H is damaged: the contents come to an end within Group 7, before the funeral
rites.

Albeit a later addition like the second ordo of Confirmation, the prayers for the
vesting of a bishop and those at the foot of the altar are also worth discussing. These
ceremonies are pontifical in some respect but they belong to the Mass. In contrast to
a normal priest, a bishop was obliged to perform the preparation before and the
thanksgiving after the Mass in a solemn way. Furthermore, the texts which did not
definitively belong to the sacrificial part of the Mass were read by him at the throne
or the faldstole, not at the altar. This is the why the preparation, the Mass ordinary
and the thanksgiving were collected in a separate volume even in the modern age, the
so-called canon episcopalis. In the Middle-Ages these texts were often found in Pon-
tificals. Hence, the items written on the last verso of the S are not foreign to the
original function of the book.

Following an overview of the sequence of chapters, focus should shift to the structure
of the yearly cycle as given in the Benedictional and indirectly its liturgical back-
ground. The year starts with Advent, a phenomenon not self-evident at the end of
the 11% century but parallel with the arrangement of the H.# The collection of
blessings is extraordinarily abundant. All privileged weekdays have proper blessings
(Lent, Ember Days, vigils, Octaves of Easter and Whitsun) and in the winter season
(from Advent to Septuagesima) even every Wednesday and Friday has blessings.
Moreover, Sundays and feasts (including the Commune) bear two items. This em-
phasis on Wednesdays and Fridays is explained by how most of western Uses assigned
proper periscopes to them, and the S’s predilection for blessings reflecting on the
topic of the daily readings. The duplications are a result of how the S provides a
wide-spread, popular blessing from the western liturgical heritage before its own
blessing on days when such an item is available.

The Benedictional contains a single cycle for the year, mixing the Temporal and
the Sanctoral parts, followed by a Commune and a votive section. The structure of its
year is easy to understand if one assumes that Easter falls on the 27% of March.
Namely, it was a general opinion in the Middle-Ages that Jesus fulfilled an integral
age or a perfect lifetime, similarly to the just ones according to the Old Testament
and the Talmud, i.e. he suffered the crucifixion on the day of his incarnation, the
25" of March.>® Thus, his resurrection must have happened on the third day, and

8 To solve this problem the connected ordines of the Z and the Veszprém Pontifical (henceforth:
V) must be studied. However, in the present phase of research this question has to be left unanswered.

# Both the analogous section of the PRG (OR 50) and that of the Roman Sacramentaries begins
with Christmas Eve and closes with Advent.

%0 Until the present day, Jewish liturgy has commemorated the birth and the death of Moses on the
same date, the 7" of Adar, cf. Talmud, tractate Megillah 13b. Some rabbinical opinions extend this
view to all the just ones, cf. Sotwh 13b. In a Christian context see: TiGHE: ,Calculating Christmas”,
chapter Integral Age.
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indeed, the 27% of March is often marked in medieval calendars with the entry Resur-
rectio Domini. Such notes are also common in Hungarian sources’ and the S is also
aware of this tradition in an explicit way. The second blessing for Annunciation (25
March) deals with Good Friday while the third connects the mysteries of the two
days:

Et, qui ipsa die assumptam carnem, sacerdos et hostia, Patri in ara Crucis immolaverat, medul-

latam et acceptabilem vos sibi hostiam reddat. — Quatenus humanitatis eius primitias et Crucis
palmam sic recolatis, ut in novissimo die non ad condemnationem, sed ad gloriam resurgatis.’>

Assuming an “ideal” form of the yearly cycle in this way is a technique used to solve
the problems of mobile feasts the editors of liturgical books are faced with. In the
composition of the S it manifests twice, firstly in the method of merging the Sanc-
toral and the Temporal, secondly in the position of the summer and autumn Ember
Days:

(1) Save the ancient feasts within the Christmas Octave which belonged, as a rule,
to the Temporal in Eastern-Europe, the Sanctoral of the S is inserted into the Tem-
poral in two divisions. The first division is incorporated between Epiphanytide and
Septuagesima, and lasts from the 31* of December (St Sylvester) to the 25" of March
(Annunciation). The second division follows the Sundays of Whitsuntide and lasts
from the 23 of April (St George) to the 6" of December (St Nicolas). These are
divisions from Christmas to Easter and from Easter to Christmas through which the
Sanctoral is applied to the winter and the summer seasons of the Temporal.*?

(2) Ember Days are traditionally called the fasts of the first, fourth, seventh, and
tenth months according to both the Roman and the Hebrew calendar (Zeiunium pri-
mi, quarti, septimi et decimi mensis). Theoretically they corresponded to March, June,
September, and December. However, the mature Roman Rite assigned the spring
Ember Days to the first week of Lent and the summer Ember Days to the Octave of
Whitsun, without respect to the month they occurred in within the current year. The
winter and spring Ember Days are not explicitly mentioned in the S for they fall into
Advent and Lent respectively, seasons when each weekday has a proper blessing by
default, including those which would be emphasized as Ember Days. Yet in the

> The entry can be found in the calendar of the 12*-century Codex Pray (P 18*) and regularly in
the Missals of Esztergom, Zagreb, and Pécs up to the age of the printing press. According to a sample
taken from relatively late but representative calendars from the entire European region, this isa peculi-
arity within the eastern territories. The closest parallels are from the western borders of the Germanic
landscape (Copenhagen, Miinster, Cologne, Trier, Liittich, Verdun, Tournai, Sion/Sitten, Basel), east of
these are none. In Gaul and Britain the entry is remarkably frequent and occurs now and then in
Iberia. Sometimes there is a note on the so-called aureus numerus instead of Resurrectio Domini on the
same day. The conclusion is founded on the Calendar Database of the usuartum (note 36), the princi-
ples of the collection and the significance of late but representative source material is also detailed
there.

52§ 23", in the present edition: I. 72. (Henceforth the blessings are cited with our own numbering.)

53 The same concept is followed by the first surviving sources of the Divine Office in Hungary: the
Antiphonal CA and a 13*-century Breviary of Esztergom (Zagreb, Knjiznica Metropolitana MR 67.).
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Benedictional the summer Ember Days are not placed in the Octave of Whitsun but
in the third week of Whitsuntide.

The assignation can be explained by a custom discordant to the practice of the
Roman Rite. According to this view the spring Ember Days should be celebrated in
the first week of March, the summer ones in the second week of June, the autumn
ones in the third week of September, the winter ones in the fourth week of Decem-
ber.”* If the date of Easter was the 27" of March, the third Sunday after Whitsun
would be on the 5% of June, i.e. the second Wednesday of the fourth Roman month
(June) would follow exactly.”

The same logic determines the position of the autumn Ember Days, which the S
places in the 17% week after Whitsun. After an Easter on the 27" of March, the 17
Sunday after Whitsun falls on the 11" of September, consequently the first Ember
Day falls on the 14™ of September which is the third Wednesday of the month.

Finally, this is why no blessing is provided for the Saturday of the winter Ember
Days. Before an Easter on the 27" of March, the fourth Wednesday of the previous
December falls on the 22" of the month (in a leap year on the 23" but the “ideal”
year is not leap) hence the subsequent Friday is the 24" of December, Christmas
Eve,*® and the next Saturday Christmas Day itself.

The late 15"-century Esztergom Ordinal demonstrates the lasting effect of orga-
nizing the calendar this way was. Astonishingly, the spring Ember Days are assigned
there to the fourth week of Lent, opposite to the arrangement of all the liturgical
books of the time. Nevertheless, if Easter fell on the 27% of March, the fourth Sunday

> OR 37B, 38 = PRG VIL., VIIL According to chapter 25 of BErnoLDUS: Micrologus de ecclesiasticis
observationibus (PL 151. 997.) this custom was introduced by Canon 3 of a council held at Mainz in
the time of Emperor Henry II (1002-1024) and was revised with reference to a provision of Pope
Gregory VII (1073-1085). 11%-century Pontificals provide the same regulation in a rubric before the
ordinations all over Europe, e.g. Munich, BSB 21587. (Freising) 43", Cologne, Erzbischéfliche Didze-
san- und Dombibliothek Cod. 141. (Cambrai) 117, Paris, BNF Lat. 10575. (Anglo-Saxon) 18", Lat.
820. (Salzburg/Viviers—Séez?) 17". — During the reign of Henry II two councils of Mainz were held.
Bernold in all probability refers to the more significant imperial council of the year 1007 (about the
25" of May), the later one of the year 1023 (about the 2™ of June) was a provincial synod convoked
by Archbishop Aribo, albeit in the presence of the emperor, cf. Worrer: Die Synoden im Reichsgebiet
und in Reichsitalien von 916 bis 1056. 235-237., 292-294. Hence the year 1007 can be a further
terminus post quem for the composition of the Benedictional, notwithstanding that the custom may
stem from somewhat earlier times as it is already described in the earliest source of OR 38 from the
turn of the 10" and 11" centuries: Lucca, Biblioteca Capitolare Feliniana Cod. 607. 23". An even
earlier date (the year 813, see MGH Concilia 11. 269.) is proposed by Kennepy: “For a New Edition
of the Micrologus” 233. (note 27).

> Only one early 13"-century Missal has survived from Hungary (Némettjvar/Giissing [currently
in Austria], Klosterbibliothek der Franziskaner Cod. 1/43., henceforth: G). According to its archaic
structure the summer Ember Days are placed in the second week after Whitsun (162°~165") and there
is no hint to the Ember Days from Wednesday to Saturday within the Octave of Whitsun (152'-155Y).

> The only possible weakness of the argumentation is that the S contains one blessing for Friday
and another two for Christmas Eve. Curiously enough, this is the only place where the first blessing
the S’s own and the second is borrowed from earlier tradition.
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of Lent would be to the 6™ of March, thus the next week would be the first full week
of the first Roman month (March), even if its Wednesday was the second in the
sequence. In the same Ordinal the saints’ feasts are apportioned into the Temporal
according to the same principle but more meticulously than in the S, in a day-by-day
manner.”’

7 A critical edition of the six surviving editions is: FOLDVARY: Ordinarius Strigoniensis — Both
phenomena are described and considered to be an archaic feature in the introduction: XLI. (calendar),
XLVI. (Ember Days) but a convincing explanation is yet to be coined.

HISTORY

The importance of the S is obvious both from a literary and a liturgical point of view.
However, there is doubt around which period and which institution it was conceived
in, and furthermore, how far and on what environment it exercised any influence. In
the following an attempt will be made to answer these questions in accordance with
codicological and palacographical considerations as compared to the contents of the

book.

Date

Two aspects should be considered regarding the time of composition: the first is the
time when the manuscript itself was produced, the other when the included liturgical
practice, first of all its Benedictional was created.

The codex itself was created in the last quarter of the 11* century. This period is
determined based on the saints named in the Benedictional and the litany and by the
patronages of the churches mentioned before the ordinations. The palacographical
analysis of both the text and the musical notation also points to the second half of the
11" century. Among the saints honoured in the Benedictional or invoked in the
litany, St Adalbert (Vojtéch) is the youngest (died in 997, canonized in 999),°® how-
ever, the first Hungarian saints are missing: the hermits Andrew and Benedict, King
Stephen, Prince Emery and Bishop Gerard, all of them canonized in 1083. The
institutions the patronages may refer to are as follows:®

%% Here and in the following, biographical and chronological evidence regarding saints is based on:
bilder.manuscripta-mediaevalia.de/gaeste//grotefend/grotefend.htm, heiligenlexikon.de, bollandistes.org.

> This date for the elevatio of Stephen, Emeric, and Gerard is recorded in the late 12*-century An-
nals of Pozsony (Bratislava/Preffburg), cf. SRH 1. 126. The legend of Andrew and Benedict was
written by St Maurus of Pécs (SRH II. 347-361.), already a consecrated bishop, but still before the
coronation of Géza I, thus between 1036-1074. Presumably their elevatio also took place in 1083 but
no written evidence has survived.

6 According to Fléris KGHAR in agreement with Antal LeoroLp, Albin BaLogH, and Mihdly Z4k-
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(1) Domus sancti Adalberti Esztergom, cathedral

(2) Ecclesia sancte Marie Székestehérvir, collegiate chapter (exempted royal basilica)
(3) Ecclesia sancti Petri Obuda, collegiate chapter (exempted priory)

(4) Ceenobium sancti Hippolyti Zoborhegy (Zobor), Benedictine priory

(5) Monasterium sancti Benedicti Garamszentbenedek (Hronsky Benadik), Benedictine abbey
(6) Monasterium sancte Margarite Démés, monastery/collegiate chapter (?)*

(7) Domus sancti Adalberti Esztergom, cathedral

Of all these, the monastery of St Benedict was unanimously identified by researchers
with the Abbey of Garamszentbenedek. It is the latest of the identifiable locations,®
as it was founded in 1075. Thus, the narrowest timeframe for the copying of the
manuscript would be 1075-1083.

The terminus post quem is widely accepted but the terminus ante quem is often con-
sidered to be too early, as the canonization of Hungarian saints does not automati-
cally result in the start of their liturgical worship. Their cult was first regulated by the
Synod of Szabolcs, held in 1092,% but a liturgical book of unquestioned Hungarian
origin has survived from the beginning of the 13" century in which they are not
listed,** moreover, their names were not added to the S during the 14"-century com-
pletion of the litany. The next possible timeframe is 1089-1094, the foundation of
the bishopric of Zagreb,* as it was around this time when pontifical books would
most likely have been taken from Esztergom to Zagreb. However, such a donation

onvl, cf. KNIEWALD: ,,Esztergomi Benedictionale (XI. szdzad)” 220-226.

¢! The identity of the institution has been under debate to the present day, on the one hand because
Domos was founded in 1107 or 1108 (according to the first diplomatic evidence from 1138, cf.
KnNavz: Monumenta ecclesie Strigoniensis 1. 88-97.), on the other hand because it hosted a collegiate
chapter, not a monastery. However the 11%-century composition of the S is widely accepted and the
nomenclature of the institutions is otherwise not haphazard. It means that either the collegiate chapter
had had a monastic antecedent or another 11%"-century monastery of St Margaret existed under the
jurisdiction of Esztergom. For a summary of the question and a full bibliography see THorOCZKAY: “A
domési prépostsdg” 409-414.

62 Székesfehérvar, Obuda, and Zoborhegy were founded by St Stephen. The year of Garamszent-
benedek’s foundation is recorded in its charter of foundation by Géza I which has survived in interpo-
lated copies. On the charter and the foundation: KeGLEVICH: A garamszentbenedeki apdrsdg torténete az
Arpdd- és az Anjou-korban 13-35.

¢ Chapter XXXVIII, its edition is: ZAvoDszky: A Szent Istvin, Szent Ldszlé és Kdlmdn korabeli
torvények és zsinati hatdrozatok forrdsai 79., 164. However this list was not composed with the purpose
of introducing the feasts mentioned but of enumerating those which are to be observed as obligatory
holidays (Iste vero festivitates feriande sunt per annum), primarily ancient and general ones. Hence, as
far as the cults of Stephen, Emery, and Gerard are concerned, the date is at most a terminus ante quem
without any point of reference for their liturgy and does not indicate the contemporary lack of wor-
ship for other Hungarian saints (e.g. Adalbert is missing from the saints of the S but additionally the
feasts of the apostles Bartholomew, Matthew, Simon and Jude, and Thomas are registered).

% They are missing from the core of the G (but listed in its calendar) although King St Stephen is
cited in the votive prayers A cunctis and Mundet et muniat as the patron of the diocese (253), cf.
Dosszay: ,,Arpdd-kori kottés misekényviink proveniencidja” 10.

% For the date of Zagreb’s foundation see the entry Rokay Péter “Z4grabi piispokség”: KMTL 739—
740; and more recently KORMENDI: “A zdgrébi piispokség alapitdsi éve”.
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could also have happened in subsequent years. Lastly, the year 1100 emerges as the
latest possible date, when the Synod of Esztergom declared the regulations of a cer-
tain /ibellus on the order of services and feasts obligatory.®® The booklet is in all like-
lihood identical with the Micrologus of Bernold of Constance which—in accordance
with the contemporary Roman persuasion—questions the raison d’étre of Trinity
Sunday and indeed, the debated feast is missing from some 12%*—13®-century Hun-
garian sources,” while it is an integral part of the S’s Benedictional.

As far as the liturgy is concerned, no chronological reference can be derived from the
Confirmation, the dedication, or the ordinations, since all these work with a tradi-
tional corpus of texts. On the other hand, the Benedictional was written relatively
recently to the creation of the codex. The stress laid on Trinity Sunday by two bless-
ings in contrast with the Octave of Whitsun indicates this. Namely Trinity Sunday,
not documented before the 10™ century,®® became wide-spread only within the 11*
century and, at least in Hungary, fell into temporary disuse during the 12.

A more precise date can be determined by comparing the Benedictional of the S
with that of the 13"-14%-century B, its only other extant source. Fortunately, the B
preserved the contents of the gathering missing from the S, which comprised the end
of the Temporal (Sundays 18-24 after Whitsun) and the beginning of the Sanctoral
after Easter (St George—St Lawrence). A blessing, assigned by its title to St George’s
Day, has two subjects in the same way as the blessing for the 25" of March (Annun-
ciation—Good Friday). Its first member is about St George but the second is about St
Adalbert, martyred on the same day, the 23" of April:®

¢ Chapter XXVI: Ordo divinorum officiorum vel ieiuniorum secundum libellum, quem collaudavimus,
ab omnibus tenearur (no hint at such a booklet can be found in the earlier paragraphs of the text), cf.
ZAvoDszky: A Szent Istvdn, Szent Liszlo és Kdlmdn korabeli torvények és zsinati hatdrozatok forrdsai 200.
The identification is probable as the 12"-century P indeed contains a copy of the Micrologus under the
heading Incipit libellus in Romano ordine (P 13') and it argues for a new timing of the Ember Days
(note 53). The observations of the Micrologus exerted a tangible influence on 12*-13"-century Hun-
garian liturgical practice, cf. FOLDVARY: ,A Pray-kédex Micrologus-a és annak kornyezete” 89-94. One
comes to the same conclusion from the analysis of the system of pericopes as detailed below.

& BeErRNOLDUS: Micrologus de ecclesiasticis observationibus, chapter 60. (PL 151. 1019-1020.). On
CA 99" (ca. 1130), Trinity is added after the Octave of Whitsun; on P 627, the feast is totally omitted,
only votive Trinity-Propers are given on folio 99* (and again within the nuptial Mass: 116"); on G
156", it is written after the Octave of Whitsun, not in the Temporal but as a part of a votive series of
Masses; on Prague, Strahovskd Knihovna DE. I. 7. 208-213", the office of the Holy Trinity is an
addition by a different hand and also after the Octave of Whitsun, similarly to that of Corpus Christi.

%8 RaD&: Enchiridion liturgicum 11. 1278., cf. with the information by RicHAr1us, bishop of Liit-
tich/Li¢ge that his predecessor, STEPHEN (902-920) composed an office in honour of the Holy Trinity
(PL 139. 1084.).

% For this reason St George’s Day has been transposed to the next date, the 24™ of April, by mature
Hungarian liturgical practice (as it is still listed in the current civil calendar), and accordingly by the
calendars of e.g. Poznaii/Posen, Silesia (Wroclaw/Breslau, Lebus/Lubusz), and Bohemia (Prague,
Olomouc/Olmiitz). Nevertheless it was more wide-spread and certainly more original not to transpose
or anticipate any of the feasts but to celebrate them on the same date (note 81).
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Deus, qui beato Georgio, militi suo, certamen forte dedit, ut vinceret: contra spiritales nequitias
eius vos exemplis muniat et meritis, ut sub oculis regis terni non adversus carnem et sanguinem,
sed adversus principes tenebrarum harum viriliter dimicetis. — Et, qui beatum Adalbertum
pontificem illi in sanguine sociavit martyrii, misereatur vestri amborum suffragiis, quorum tri-
umphis est dies iste sollemnis.”

As the concerned item is an integral part of the Benedictional, the whole series can-
not be earlier than the date of Adalbert’s martyrdom (997) or rather his canonization
(999). This means that the Benedictional as a literary work must have been com-
posed at most a few decades before the production of the manuscript of the S but at
any rate in the 11" century.

The highlighted position of Adalbert in comparison with the whole of the Sanc-
toral is not merely important from a chronological point of view but—as detailed in
the subdivision below—it is a definitive argument for the Benedictional being written
in literary terms in Hungary and for use in Esztergom. As the amplest extant collection
of pontifical blessings within the Latin Rites, it is self-evident that its author should be
sought in an ambitious age and milieu. One that was both inclined and able to create
something great, and where it was possible that such a creation be incorporated into a
common culture. In 11"-century Hungary these circumstances were not always given.
Within the possible confines they were chiefly provided during the reign of the kings St
Stephen (997-1038), Andrew I (1046-1060), and St Ladsilas (1077-1095). In
which of these periods a liturgical upheaval was most likely, can be estimated with
the help of analogous ceremonies.

The S is closely connected to the H by their verbatim identical orders of Confir-
mation and their complementary structures. Furthermore, the manifold liturgical
contents of the H provide far more opportunity for historical and comparative stud-
ies than that of the S. Hence the conclusions drawn from the analysis of the H about
the making of its liturgical Use will fit the S as well.”! Three of these must be under-
lined: (1) The H is the result of a large-scale project of liturgy-making which was
initiated in order to design a particular Use of Hungary. (2) There is a considerable
past of liturgical and textual transmission behind the manuscript, i.e. the hypothe-
sized project was conducted at least a few decades earlier than its first known source
was written. (3) Despite all its peculiarities, the liturgical order harmonizes with the
Germanic liturgical landscape so that a strong western orientation, susceptible to
influences from beyond Romano-Germanic territories cannot yet be detected.

The first factor endorses the age of St Stephen: the time when the ecclesiastical or-
ganization and liturgical life was established. The second renders the age of St Ladis-
las improbable: both the S and the H were copied within the period, consequently if
they had had any antecedents those must have been written earlier. Lastly the third
factor brings the age of Andrew I into question: there was warfare between Hungary

7B 62' (223).
7' FOLDVARY: Egy tizus sziiletése I1. (for the time being, comparative analyses from the liturgy of a
synod to the Good Friday ceremonies have been completed).
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and the Empire at the time and the king reached towards contacts beyond the Rhine
to restore ecclesiastical life which had been shaken by pagan revolts. Thus, consider-
ing the analogy between the H and the S reliable, the original composition of the
Benedictional may in all probability be dated to the first decades after the foundation
of the Hungarian state.
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Origin

The origin of the S and its contents can be clarified through the provenance of the
manuscript and some related sources; through evidence regarding its institutional
background; through the cult of the saints mentioned; and through the liturgical
Use. All these refer to Esztergom, as has already been stated by earlier research. The
novelty of the theses below is that the Esztergom origin will be supported by decisive
arguments from the level of the Benedictional’s composition.

Currently, the codex belongs to the collection of the Zagreb archbishopric. Ac-
cording to medieval inventories it might have been in the possession of the cathedral
before the 14™ century. Both in a liturgical and a philological respect, its closest
known descendant is the Z, demonstrating that the S or one of its textual relatives
was in Zagreb in the 13" century at the latest.

The age of the S and several of its attributes to be detailed below seem to exclude it
originating from Zagreb. Among contemporary sources the H is its closest relative
due to the order and drafting of the Confirmation and the principles of its structure.
The Esztergom origin of the H has already been proven through a comparative analy-
sis of its liturgical order. Consequently the S might have been taken to Zagreb from
Esztergom, Zagreb’s founder and first superior archbishopric, under similar circum-
stances as the H.”? This hypothesis is confirmed by the above cited patronages which
are mentioned before the ordinations as examples to be substituted, a technique not
infrequent in medieval service books.” Necessarily, they were chosen from subordi-
nate institutions that were likely to send candidates to the cathedral and indeed, for
the period in question the list fits Esztergom closely.

However, parallels of the Benedictional have survived from Saxony, not Hungary.
One of them, a 13"-14"-century Benedictional of the Dom of Braunschweig (B) is
an almost perfect equivalent of the S. The other one, the Benedictional of a roughly
contemporary Pontifical of the Magdeburg cathedral (M) is abridged: it only contains
an extract of the series but belongs to the same textual family beyond any doubt.”

72 First Zagreb belonged to Esztergom, from 1180 to Kalocsa, then soon again to Esztergom, see
the entry of ENGeL P4l — Koszra Liszlé “Zagrab piispokei”: KMTL 740. The authors refer to the
works of TxarCié. However Liszlé Sorymost doubts that Zagreb ever belonged to Esztergom as the
archbishop of Kalocsa was present at the foundation ceremony (verbal information).

73 Obviously, the archbishop of Esztergom did not always ordain a certain rank of the hierarchy
from a certain institution as in that case there would have been only lectors in Székesfehérvir, only
exorcists in Obuda, and so on. As a rule medieval service books refer to proper names which have to be
substituted in practice at times with the mark N, at times with the appropriate case of the pronoun
ille, at times by inserting optional proper names. The last case is exemplified by the ordinations of the
S. Further examples: FOLDVARY: Egy sizus sziiletése 1. 33. (note 61).

74'The B itself does not indicate its place of origin. It is attributed to the collegiate chapter of St Blase,
Braunschweig, by Loptke: ,Bischéfliche Benediktionen aus Magdeburg und Braunschweig” 98., who
is the source of information for CBP I. XXXVI. and at last for Kay: Pontificalia 1237, and this is how
it is registered in the current catalogue of the Staatsarchiv of Wolfenbiittel: aidaonline.niedersach-
sen.de. The German noun ‘Stift’ is misinterpreted by Kay as an ‘abbey’: the Dome of Braunschweig
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Although both sources are considerably later than the S, one cannot exclude that they
may derive from precedents contemporary with the S but lost in the subsequent
period. This would be supported by the older ecclesiastical culture of the Saxon
territories compared to Hungarian ones and by the fact that Saxony was an influen-
tial borderland of the Empire when the Hungarian state was founded.” This is espe-
cially true for Magdeburg, founded in the Ottonian period to serve as a missionary
archbishopric of the marches.

Nevertheless, one should emphasize that despite their spatial and historical prox-
imity the B and the M lack any direct lineage. In a philological regard, their ar-
rangement and textual variants differ from one another more’ than either of them
differs from the S. In an institutional respect, the more complete and reliable of the
two is the B. The Dom of Braunschweig, a collegiate church founded in the 12
century, was not subordinate to Magdeburg but to the bishop of Hildesheim and
indirectly to the archbishop of Mainz. The diocese of Hildesheim was separated from
the neighboring diocese of Halberstadt by the Oker, a river dividing the city of Mag-
deburg. When the province of Magdeburg was founded, the territory of the latter was
carved out of Halberstadt’s, hence Halberstadt must be considered in a comparative
study.

Save the vigils and the octaves, the Sanctoral of the Benedictional contains the fol-
lowing feasts. The second column refers to the date, the third to the year of the
saint’s death or that of the historical event the feast is connected to, the fourth to the
transmitting source. The original absence of the blessing is marked by a dash (), the
postulated content of the S’s lost gathering by a question-mark (?).

JANUARY

St Paul the Hermit 10.01. 341 S B -
St Fabian and Sebastian, martyrs 20.01. 250 and 288 (?) S B -
St Agnes, virgin 21.01. 258/259 or 304 (2) S B -
St Timothy, apostle 24.01. 97 () S B -
Conversion of St Paul 25.01. 60-68 S B -

was never an abbey nor a cathedral during the Middle-Ages, so theoretically a pontifical blessing could
not have been administered there. Still it obtained a privileged position particularly in the age of
Henry the Lion and Otto IV (12*-13%-century), by and large similarly to the royal Priory of Székes-
fehérvér in Hungary. Thus one cannot exclude that a Benedictional was preserved in its library for
the sake of bishops staying there as guests or of the local dean who might have enjoyed some liturgi-
cal prerogatives. A 13%-century origin of the M is suggested by LopTkE: ,,Bischéfliche Benediktionen
aus Magdeburg und Braunschweig” 98. due to the lack of Corpus Christi but considering the S, this is
not a decisive factor: the B also does not contain feasts from later than the 10 century.

7> Further literature and historical details on Braunschweig: DURRE: Geschichte der Stadt Braun-
schweig im Mittelalter 368-376; on its Dom: 383-414; on Magdeburg: WENTZ — SCHWINEKOPER:
Die Bistiimer der Kirchenprovinz Magdeburg 11-12., 81-89; LMA 11. 584-586. (M. Last); VI. 71-77.
(M. KINTZINGER).

76 The most striking difference is that the M disregards the original arrangement of the S, still unal-
tered in the B, by merging the Sanctoral and splitting it from the Temporal (see below).
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FEBRUARY

Candlemas 02.02. 48 (?) S B M
Chair of St Peter 22.02. 64 (?) S B -
St Matthias, apostle 24.02. 63 (?) S B -
St Vincent, martyr”’ 22.02. 304 (?) S B -
MARCH

St Gregory, pope 12.03. 604 S B

St Benedict, abbot 21.03. 547/560 (?) S B -
Annunciation 25.03. 48 (?) S B M
APRIL

St George, martyr 23.04. 305 (?) ? B -
St Adalbert, martyr 23.04. 997 B -
MAY

Invention of the Holy Cross 03.05.  335-347 ? B M
JUNE

Nativity of St John the Baptist 24.06. 1 (before Christ) ? B M
St Peter and Paul, apostles 29.06. 64 (?) and 60-68 ? B M
St Paul, apostle 30.06. 60-68 ? B -
JULY

St Mary Magdalene 22.07. 50 (about) ? B -
St James, apostle 25.07. 43 ? B -
AUGUST

St Peter’s Chains 01.08. 64 (?) ? B M
Invention of St Stephen 03.08.  36/040 ? B

St Lawrence, martyr 10.08. 258 S B -
Assumption 15.08. 48 (?) S B M
Beheading of St John the Baptist 29.08. 29 () S B -
SEPTEMBER

Nativity of Mary 08.09. 48 () S B M
Exaltation of the Holy Cross 14.09.  627-628 S B M
St Maurice and companions, martyrs ~ 22.09. 302 (?) - - M
St Michael, archangel 29.09. S B M

77 An inconsequent oddity is that the feast of St Vincent (22™ of January) is placed between Mat-
thias (24" of February) and Gregory (12 of March). According to both the biographical points of his
blessing and the selected nature of the Sanctoral, the saint concerned is undoubtedly the most famous
of Vincents, deacon from Valencia, for whom no other date is possible. However it is a thought-
provoking problem that all the other blessings for “minor” saints are the S’s own and it is exclusively
that of Vincent which was known in a wide circle through the Frankish redactions of the SGel. This
suggests that the item is an addition but still relatively early as it is at the same place both in the S and
the B. The calendar’s incorrect order can also be explained by such an early insertion.
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NOVEMBER

All Saints 01.11. S B M
St Martin, bishop 11.11. 397 (?) S B -
St Cecilia, virgin 22.11. 230 () S B -
St Andrew, apostle 30.11. 60 (?) S B -
DECEMBER

St Nicolas, bishop 06.12. 345-351 S B -
St Stephen, martyr 26.12.  36/40 S B M
St John, evangelist 27.12. 101 (?) S B M
Holy Innocents 28.12. Q) S B M
St Sylvester, pope 31.12. 335 S B -

A Braunschweig origin of the Benedictional can be ruled out as the growth of the city
and the foundation of its collegiate chapter fell under the rule of Prince Henry the
Lion (1129-1195), probably 1173, a date nearly a hundred years later than when the
S was copied. Still it is striking that the patron of Braunschweig, St Blasius was not
inserted into the Sanctoral even at a later date.”® The patrons of Hildesheim (Peter
and Paul, later Mary), Mainz (Martin), and Halberstadt (Stephen) are worshipped so
generally that they cannot be considered as points of reference.

Nonetheless, the position of Maurice, dedicatee of Magdeburg, is decisive. Albeit
the M contains a blessing under the title /n nativitate sancti Mauritii et sociorum eius,
this is the only item which is missing from both the B and the S. This is rather
strange because Maurice was an ancient Christian martyr. He was venerated, on the
one hand, among the utmost protectors of the German Empire besides Michael and
Martin, and on the other hand, his feast had a fixed position in every Hungarian
calendar and Sanctoral from the earliest sources up to the end of the Middle-Ages.
There was no particular reason to have omitted him either in Braunschweig, or in
Esztergom, had he been present in the original collection. Accordingly, the blessing
of Maurice cannot be anything but a later addition, unique to the special demands of
Magdeburg.” This renders the Magdeburg origin of the entire Benedictional im-
probable.®

78 Further patrons of Braunschweig are St John the Baptist, too general to be a marker of identity,
and St Thomas Becket whose worship may be connected to Henry the Lion’s English wife, Matilde,
and in more general terms to the good relations between England and the House of Welf. However,
Thomas Becket is not honoured with a blessing in the B.

7 A local composition is also suggested by the pericope to which the blessing alludes as it is the
daily reading in Magdeburg (fustorum anime, cf. Sap 3,1sqq.), in contrast with the parallel epistles for
St Maurice’s Day, e.g. in Hungary (Sancti per fidem, cf. H 11,33sqq., in Zagreb: Redder Deus mercedem,
cf. Sap 10,17sqq.). Beyond this one exception, the pericopal background of the other blessings differs
from the Use of Magdeburg (see below).

8 The Sanctoral is otherwise restricted to the most popular solemnities and thus not at all decisive.
Those of some local significance may be St Paul the Hermit and the apostle Timothy. The cult of the
latter was wide-spread over German territories (but not beyond them), the former was sporadic even

within the Germanic landscape (e.g. he is not worshipped in Hildesheim, Magdeburg, or Halberstadst,



HISTORY XXXIX

Even more remarkable is the hidden presence of Adalbert, the patron of Esztergom
within the blessing for St George’s Day. St Adalbert studied in Magdeburg from 972
to 981, and gained his Christian name from a bishop of the same name there (before
he was called Vojtéch). He suffered martyrdom east of Pomerania, i.e. in the mis-
sionary area of Magdeburg (Fischhausen, currently Primorsk, Kaliningrad Oblast
[Region]), and was buried in Gniezno (Gnesen), a cathedral founded also by Magde-
burg where he had served for a while as archbishop. The presence of his cult in itself
would not be strange® but alongside with the lack of a blessing for St Maurice it
excludes an origin from Magdeburg and points to an institution where Adalbert was
not merely worshipped but highly important.

This conclusion is supported by a chronological overview of the Benedictional’s
list of saints, which is as a rule far too exclusive. Namely the Sanctoral almost only
includes Biblical and ancient Christian saints. Only two saints are listed who died
after the 4™ century: St Benedict the abbot and Pope Gregory the Great,** further-
more, the Feast of the Exaltation of the Cross is the only other element that can be
traced to the events of the 7™ century (627-628), at least in a Western context. In
such a prestigiously historic background Adalbert is a startling contrast: in effect, he
alone represents a contemporary layer, nearly 400 years younger than the most recent
feasts in the Sanctoral. Nevertheless, the sentences referring to him are organic parts
of the original collection, as can be concluded from their presence in the core of the
B. This presence is modest, secondary to the figure of St George. This can be ex-
plained by how the cult of Adalbert was relatively new in the age when the Benedic-
tional was composed. This in turn corresponds not only to the Benedictional’s Esz-
tergom origin but to its composition in the age of King Stephen as well.

Still the question remains that if the Benedictional had actually been written for
the sake of Esztergom, why and how was it taken to Saxony. Not only is the objec-
tion justified because the prestigious German churches were not in the need of the
Hungarian church, especially young in liturgical terms, but also because no definitive
relationship can be proven between the dioceses concerned when analyzing their

although popular in western Europe), yet both have a stable position in Hungarian Sanctorals. One
has to take into account that the Sanctoral of the S is much scarcer after Easter than after Christmas
(see below).

81 The feast is not typical either of Mainz, or of Hildesheim, or any other diocese of Germany’s
north-eastern region (except Liibeck and Brandenburg), including the Baltic area under the rule of the
Teutonic Order, save Halberstadt and Magdeburg where the calendars assign Adalbert to the same date
as George but only as a secondary feast, the former with red and the latter with black letters. On the
contrary, in Polish sources Adalbert is ubiquitous. He prevails as a high feast (red) over George (black)
on the same date (Gniezno, Krakéw, Warmia, Kamien), or George is anticipated on the 22" (Plock),
or transposed to the 24* (Poznai, Wroctaw, Lebus). George is also transposed by Czech Uses (Prague,
Olmiitz). The statistics are based on usuariuM (note 37).

82 Most probably, this fact has a bearing upon the possible monastic inspiration of the whole Ben-
edictional. Gregory was the biographer of Benedict, originally a monk himself, and the only virgin in
the litany of the S who was not a martyr is Benedicts sister, Scholastica.
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liturgical Uses.®® In my opinion the explanation lies in the liturgical upheaval under
the circumstances of which the Benedictional of Esztergom was conceived. Being an
above average collection, the German institutions had not inherited such an elaborate
text of their own tradition. Since the collection of blessings was not an inalienable
marker of a liturgical Use but rather a sort of delicacy, similarly e.g. to the rhymed
offices, a work from Esztergom might have been of interest to some in Germany too,
without respect to its origin. The lack of direct descent between the B and the M
suggests that the Benedictional was not accepted and transmitted further by a single
German institution but that it was more widely known. The copy of Braunschweig
and the extract of Magdeburg are only sporadic vestiges of the tradition which have
survived independently from one another.

The litany at the ordinations does not substantially modify the conclusions drawn
from the Sanctoral. There Adalbert comes before George as the second martyr, pre-
ceded only by the protomartyr St Stephen. All other saints who constitute an addi-
tion to the Sanctoral are invoked in a less prominent position, at the end of each
division: Gorgonius as the last of the martyrs, Ambrose and Augustine as the last
confessor bishops, Perpetua, Felicitas, Agatha, Lucy, Scholastica, and Petronilla as the
last virgins.** Such supplements to the litanies may spring from local preferences (e.g.
relics, side-altars, patrons of privileged persons or institutes) which cannot be recon-
structed, or only fragmentarily, from such a historical distance.

Lastly in order to determine the liturgical Use of the S and to distinguish it from
the German Uses one can reconstruct the system of pericopes of the related Mass
Propers based on the Benedictional, and parts of the related Sacramentary based on
the ordinations. The periscopes can be restored because the text of several blessings
hint at the readings of the day. Indirectly they enable researchers to ascertain which
epistles and gospels were recited on the days in question. This is particularly informa-
tive on the Wednesdays and Fridays of the winter season as weekday pericopes are
extremely variable per Use. On the other hand, the ordinations contribute to the
reconstruction of the Sacramentary behind the S by referring to the incipits of the
Mass prayers of the spring Ember Days. These orations are also very variable, thus
even scarce evidence can lead to relevant conclusions. This perspective of the S will be
examined later under the heading of liturgical surveys.

8 In the analyzed rites of the S and the H no single liturgical item or ceremonial gesture indicates
their particular kinship beyond the generalities of the Germanic base material, though there are several
such instances for e.g. Salzburg, Passau, Freising, Regensburg, Merseburg, Worms, Mainz, or Czech
and Polish dioceses.

8 The litany was supplemented during the 14™ century, especially in order to render each category
of saints more comprehensive and possibly under Dominican influence (Dominic and Thomas Aqui-
nas are the first among the Doctors of the Church). It is strange that Hungarian saints were not added
at the time, not even the patron of Zagreb, King St Stephen.
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Use and transmission

In all probability, the Benedictional was already oversized in its state of birth as
compared to practical needs. Hence, it is more an artistic achievement than a witness
of real liturgical practice. The context of performing the blessings was a pontifical
high Mass of the convent and these were not celebrated several times a week, neither
in medieval cathedrals or abbeys, and particularly not with two alternative blessings.
Moreover, it was only on a few appointed dates that the bishop or abbot executed the
duty of the celebrant. In all other cases, another of the ordained members of the
community, the so-called hebdomadarius, presided over the services, or, according to
a carefully codified system, on the most high-ranking feast days one of the superi-
ors. They—not being raised to episcopacy—were not allowed to administer a pon-
tifical blessing. Beyond theoretical considerations, this thesis is confirmed by three
facts:

(1) While other pontifical services, especially the ordinations were regularly used
until the 14" century (as witnessed by the related pages which are worn and their
texts corrected, modified, supplemented), the Benedictional is almost intact, even its
decoration has been left unfinished. Some blessings however, and as a rule those
assigned to privileged dates (e.g. Christmas, Ash Wednesday, Holy Saturday, Ascen-
sion Day, All Saints, feasts of the Commune), are provided with emendations, accent
marks, and titles.* In a few the diacritics have been put on the letters 7 still missing
according to 11"-century spelling norms. That these interferences are confined to a
certain group of blessings suggests that only these were really used for a lasting pe-
riod.

(2) The Benedictional of the S has no descendant within the Hungarian liturgical
tradition, and had none within Zagreb either.®” Of the two other Benedictionals from
Hungary outside Zagreb the earlier V contains the popular series of the Supplemen-
tum Anianense,’® while the latter, the above-mentioned Codex of Pannonhalma draws
on the also popular series of St Gall.¥” Even more striking, the Z which otherwise
stands closer to the S than any other source maintains only a restricted selection.”
The majority of these can be found in the S but do not belong to its own material
but to its borrowings from earlier collections. Furthermore, the textual variants of the
shared items cannot be derived from the S.

8 A late but very minute regulation is e.g. Ordinarium officii divini secundum consuetudinem metro-
politana ecclesia Strigoniensis Vs—Xs (end of the volume).

8 Usually the same blessings are highlighted by later colourings and sketches.

% The textual variants of the synodal blessings of the H may be connected with them, cf. FéLp-
VARY: “A zsinattartds rendje a Hartvik-agenddban” 25-28.

88V 125-131", cf. SGr (an edition according to almost 40 manuscripts: DEsHUSSES: Le sacramen-
taire grégorien) 1738-1789 (volume ., pages 576-598.).

8 SéLymos: A Pannonbalmi Kédex 101-190.

% 7 81"—-84", in the edition: 376-385.
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(3) In contrast with the documents of other textual families, the blessings of the S
were unable to maintain a wider influence for a lasting period, albeit their richness
proved to be attractive for a while. Otherwise the texts would not have reached either
Braunschweig or Magdeburg. Indirectly the very existence of the M is testament to
the superfluous dimensions of the Benedictional, as its length is one-third of the
original’s.

The relationship of the two German manuscripts to the S or rather to a common
but undoubtedly Esztergom archetype can be summarized with the following:

The B is an exact equivalent of the S from both a structural and content perspec-
tive. There is no sign of adaptation, not even on the level of church patronages.
Remarkably, the condition of the manuscript is extremely good and this again reveals
that it was not used very frequently. Though it has an additional blessing for Whit-
sun, the item proves to be an integral part of the collection that stylistically adheres to
the original concept and was omitted from the S only been accidentally where—
opposite to other solemnities—Whitsun has only one blessing, inherited from earlier
tradition. Furthermore, the B inserts a full ordo of Confirmation between the Sanc-
toral and the Commune. This Confirmation is distinct from the “Hungarian” Con-
firmation of the S and the H, neither is the pontifical blessing that closes the service
identical. Undeniably, there is a slight difference at the end of the B, in the votive
section. In the S at most three blessings can be considered original here, and these
can be found in the B as well. The difference consists of the omission of some bless-
ings, a small change to the order of items, and the addition of two blessings for the
dedication of churches, all of which are missing from the S but were probably parts of
the original. More importantly the B completes the above-mentioned lacunas of the
S: one missing folio at the beginning of Lent and a missing gathering around the
division of the Temporal and the summer Sanctoral.

The M goes further as it radically abridges the whole collection and rearranges it
by merging the Sanctoral and separating it from the Temporal. It provides five addi-
tional blessings: two at the end of the Temporal for the 24™ Sunday after Whitsun
and for the subsequent week (both are borrowings but their presence in the original
cannot be entirely excluded), one in the Sanctoral for St Maurice’s Day, and two in
the Commune for the feast of a single virgin and for the dedication of a church
respectively. Of the last two the former seems to be foreign to the original collection
as both the S and the B contain a double blessing for the feast of a single virgin but
the latter is the same as the first blessing for dedication in the B. Another characteris-
tic of the M is that it entitles its blessings with headings referring to the introit of
each day.

Contrary to the Benedictional, the pontifical ordines of the S were regularly con-
sulted until the first half of the 14" century when the bishops of Zagreb changed to
the Pontifical of Durandus- The ordinations were looked up more often conforming
to how often they occurred in comparison to dedication. Their frequent use is docu-
mented by the physical condition of the book, on the one hand, and by several modi-
fications and supplements of the text and sometimes even of the ceremony on the
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other. The transmission of these ordines can be traced further in the Z which for
some sections follows the S both liturgically and textually while for others it does not
follow the earlier manuscript. Its alterations valuably contribute to a better under-
standing of Hungarian liturgical history and particularly to that of Zagreb.

From the perspective of medieval liturgical practice in Hungary, a gap is filled by
the prayers for the vesting of the bishop before Mass, written on the last page of the
codex. As emphasized earlier, this is in perfect harmony with the proper designation
of Pontificals. Interestingly enough, the closest relatives of these prayers are not in the
Z, albeit earlier, preserved in Zagreb, and containing an entire Mass ordinary with
preparation, but in the 14®-century V, a source which in many respects deviates from
the general Hungarian custom. Their survival from Zagreb and in a book of un-
doubted episcopal function suggests that these shared prayers belonged to a tempo-
rary set of items that was relatively wide-spread in the period.

THE BENEDICTIONAL AS A WORK OF LITERATURE

Be texts on the S ever so plentiful, their observations primarily do not deal with
contents the codex was originally written to contain. Prior to now its popularity has
been due to information almost insignificant to those who composed the manuscript
or for those who used it, e.g. the patronages or the neumes. Compared to liturgical
questions, even less attention has been paid to the basic material of the book: the
Benedictional. Albeit its text was published in the CBP through the medium of the
B, without the S its age, origin, and whole significance remained a mystery. This is
the deficiency the following chapter has to compensate.

Productive liturgical genres

Liturgical texts and melodies are surrounded with an air of timelessness and invari-
ability. The majority of their authors are unknown and their original composition
most probably preceded the first extant records by centuries. This is already how they
were treated in the Middle-Ages: if their authors were identified at all, they were
named from the figures of the first 500 years of Christianity and their arrangement
was also attributed to at least the age of Pope Gregory the Great.”

Nevertheless, there were some exceptions. Certain “soft” points of the liturgy en-
abled the creation of new genres and within some already existing genres the possibil-
ity remained to enrich the repertory through contemporary works, theoretically
without any loss to the traditional, inherited material, especially at recent feasts. A

! Medieval liturgical commentaries have plenty of such attributions. A comprehensive crowning of
these commentaries is given by the Rationale of Guillelmus DuranDuUS, recently edited as: DavriL —
THiBoDEAU: Guillelmi Duranti Rationale divinorum officiorum.
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medieval cleric knew exactly which corpora of liturgical genres were ranked as finite
for his age and which were susceptible to creativity and could be expanded,.

For the scholars of medieval literature and music it has been obvious for a long
time that some tropes, hymns, sequences, Alleluia-verses, or rhymed offices can be
considered artistic achievements, even independently of the liturgy.” Yet this list in
itself demonstrates that the realization was mostly constrained to the musical field.
The situation in Hungary was not different, where prior research has concentrated on
poems that had possibly been composed there.” It was only a few years ago that Edit
Madas shed new light on some allocutions, i.e. sermons commenting on liturgical
rites which survived in the H, as original works.”* Her suggestion is of great impor-
tance from two perspectives: first it draws the attention of literary criticism to the
“prosaic” genres of the homiletics or the euchology, second it brings certain new and
original texts of 11%*-century Hungarian literature—still written in Latin—into the
scope of research.

Literary evidence from the century of the Hungarian state’s foundation is ex-
tremely scarce. Barring charters, laws, and synodal acts, only by three texts of a liter-
ary value are extant from the era: the Admonitions attributed to St Stephen, the Delib-
eratio of St Gerard, and the legends written by St Maurus.” All domestic composi-
tions of liturgical poetry originate from a later period; it is only in the allocutions of
the H where a well-founded assumption emerges that they were compiled by an
author from Hungary.

In such a state of affairs, the “discovery” or—more modestly—the revaluation of
the §’s Benedictional may result in a shift of early Hungarian literary criticism. In the

92 The classical edition of liturgical poetry is: DREVES — BLUME: Analecta hymnica medii #vi. Con-
cerning tropes the series Corpus troporum, edited by the University of Stockholm since 1975 has to be
mentioned, concerning rhymed offices the series Historie, edited by the Ottawa Institute of Medieval
Music since 1993.

% A pioneering work had been DANKS: Vetus Hymnarium Ecclesiasticum Hungarie, for melodies:
Rajeczky: Melodiarium Hungarie Medii £vi. The topic was further examined by Béla Hort, his
legacy edited posthumously by Kinga KOrRMENDY: Holl Béla: Repertorium Hymnologicum Medii £vi
Hungarie. An edition of sequences used or composed in Hungary was recently completed by Andrea
KovAcs: A kizépkori liturgikus koltészet, hymns are forthcoming as well by Gébriel SzoLiva OFM. For
thymed offices one can consult e.g. Fatvy — MEzey: Drei Reimoffizien aus Ungarn und ibre Musik;
KovAcs — FOLDVARY: ,Egy ismeretlen Szent Gellért-officium”. These contributions are primarily
engaged in the exploration of sources and the reconstruction of texts or—if extant—of melodies. A
systematic analysis from the perspective of literary criticism, initiated by L4szl6 MEzgy, is yet to be
performed. An inspiring foundation for this work is taking shape in the papers of Baldzs DErt: “Hdrom
liturgikus térel Sgent Istvin Intelmeiben”; ‘A Kézai-krdnika biblikus-liturgikus idézetei”; “P magister
gestdjdnak bibliai-liturgikus idézetei”; “Omne donum perfectum” etc.

%4 MADAS: Kozépkori prédikdcidirodalmunk torténerébél 49-81., see also Ip: ,A legkordbbi fennma-
radt magyarorszdgi prédikdciék”.

% Their modern editions are SRH II. 357-361; 611-627; Havas: Sancti Stephani regis primi Hun-
garie Libellus de institutione morum sive Admonitio spiritualis; S1LaGL: Gerardi Moresena wcclesie seu Csa-
nadiensis episcopi Deliberatio supra hymnum trium puerorum; KarAcsoNyl — SzEGrU: Deliberatio
Gerardi Moresana acclesie episcopi supra hymnum trium puerorum.
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previous chapter arguments were stated claiming that the Benedictional was com-
posed in the 11™ century, in or for the use of Esztergom. If the pontifical blessing was
one of the productive liturgical genres of related period, i.e. if the majority of the
series was not merely compiled but also conceived at the time, it would mean that the
S preserved the most voluminous literary cycle from the beginnings of Christian
culture in Hungary.

Antecedents, inherited items

In the proportion of conservatism to innovation, pontifical blessings are parallel to
sequences. The items of both geres can be divided into layers: there are traditional
pieces, known throughout the Roman Rite, somewhat younger but still popular
items, characteristic to a wider group of Uses; and rather modern compositions, rare
or unique. One can find the same compound of layers in the S. To aid better under-
standing it is best to begin with a brief overview of the pontifical blessing’s history
and textual families:*

The genre of the triple blessing spread from the West: Visigothic and Gallican ter-
ritories where it had been an established part of the Mass Propers and not exclusively
pontifical. They owned several regional Benedictionals which were transmitted lo-
cally even after the Carolingian era but did not impact the Roman liturgy as a whole.
Later developments were fuelled by two basic documents, mostly inspired by Visi-
gothic precedents: the so-called 8"-century or Frankish SGel,”” and the supplement
of the SGr, previously attributed to Alcuin, now to St Benedict of Aniane (SAn).”
Both collections are rather modest. They only provided blessings for feasts of the
highest rank but these blessings became wide-spread and enjoyed lasting popularity.
Substantially the material of the Frankish SGel and the SAn can be called common
property, the basic layer of the repertory of blessings.

The centuries before and after the first millennium when liturgical creativity was at
its height in many other fields were a golden age for Benedictionals as well. By the
time the genre of pontifical blessing had already been adopted even by those tradi-
tions which formerly ignored or rejected it and the modest Frankish substance was
enriched by contemporary compositions. The first witness of this development in
Germanic territories is a collection called, after its first document, the collection of St
Gall which was also used in Bavaria, Northern-Italy, and later in many other
churches.” The collection of St Gall itself contains the basic layer but completes it
with a further series of blessings, assigned to the common Sundays of the year. The

% CBP B. XX-XLVL

7 DuMas: Liber sacramentorum Gellonensis 1986-2100 (pages 262-300.), cf. Saint-RocH: Liber
sacramentorum Engolismensis.

% SGr 1738-1789 (note 87).

%9 Sankt Gallen, Stiftsbibliothek Cod. 398; Ivrea, Biblioteca Capitolare Cod. 10. (XX.); Paris, Bib-
liothéque Sainte-Geneviéve Ms. 2657.
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series is heterogeneous: some items are inherited from earlier times and resemble the
language of the Frankish substance while others are new compositions. The most
conspicuous feature of the latter category is that they consequently allude to the daily
readings of the Mass, the epistle or the gospel. The concept is expressed by the very
title of the series: Benedictiones congruentissime ex lectionibus apostolicis et evangelicis
ordinate.

Although the earliest source of the Benedictional of St Gall survived from the be-
ginning of the 11™ century too, it must be older than the S as the latter contains both
the basic layer and the improvements of the St Gall collection. These are the two
components its own contributions are based on, all surpassing their dimensions.
However neither the St Gall nor the Esztergom blessings are unparalleled among the
newly composed series of the age. Plenty similar, though as a rule less elaborate,
collections followed but these had no effect on the S. The productive period of pon-
tifical blessings ended with the Benedictional of the Durandus Pontifical, an Indian
summer in a way, at the end of the 13% century.!®

According to our present knowledge, at least 67 of the 268 items in the S derive
from one of the earlier collections.'” The selection is deliberate: (1) The blessings for
St Vincent, Ash Wednesday, and for the majority of the votive section come from the
SGel. These are generally singles, without alternatives from Esztergom. (2) The
blessings for the opening Sundays of special seasons in the Temporal, for the solem-
nities of the highest rank, and for the Commune come from the SAn, always paired
with an alternative of the S’s own. (3) The collection of St Gall is the source of the
blessings for Christmas Eve, the Sundays of Septuagesima, the Rogation Days, the
14723 Sundays of Whitsuntide, the feasts of St Michael and Andrew, and for
synods. This latter material lacks lingual and stylistic coherence; besides new compo-
sitions it contains several older items of various origins, thus cannot be treated as a
section contemporary with the S in its entirety it. Some of its blessings are, some of
them are not listed with alternatives. The collection of St Gall contains the whole
San, too, and some of its codices contain the blessings of the SGel as well. Neverthe-
less, they are usually separated within a single volume. Therefore the editor of the S
was without a doubt aware of the differences, even if he became acquainted with the
three collections through a single source of the St Gall type.

The influence of the SGel is clearly secondary. The most perfunctory section of
the S is the votive part in which it is difficult to find a blessing original to the S and a
lot of them are missing from the B so it is uncertain precisely which were included in
a common archetype. The blessing of St Vincent seems to be a subsequent addition

1% Only in a limited number of its manuscripts, cf. PGD 56., 122-123., 135-136., 164-165., 179.,
191-192., 204.

101 Save three blessings which are slight variations of known antecedents (249, 251, 286), or the
originality of which may be questioned but which are not yet documented in any other source. On the

other hand, the repertory of authentic texts can be augmented with some blessings transmitted only by
the B or the M (158+, 280++).
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as it is wrongly placed in the calendar between the feasts of February and March. Of
the borrowings from the SGel, the only organic position is that of the blessing for
Ash Wednesday. The reason may be that the SAn contains nothing for the day.

It was primarily the heritage of the SAn the author of the S relied on. Not only are
the majority of blessings taken from it but also the most prestigious ones. Through
this he expresses a loyalty to the western tradition as a whole. This loyalty is also
emphasized by the order of alternative blessings for the same day, as the San’s variant
precedes the SOs own almost exclusively.'”® However, the inclusion of the recently
composed items next to the traditional blessings is a self-conscious gesture; which
reveals that respect and not the lack of creativity urged the author to incorporate the
popular items.

Stylistically some of the St Gall blessings are closely related to the SAn: these can
be traced to other attempts at completing the SGr, documented from as early as the
9% century.'”® Hence there are few St Gall compositions in a strict sense but they
round off the series at important and integral points. Very likely the author of the S
considered them congenial.

And moreover, their impact reaches beyond that of the borrowed items. As de-
tailed below, the utmost virtuosity of the S reveals itself in the use of biblical cita-
tions. For an ambitious author it was the St Gall blessings which could serve as a
model and offer a generic precedent worth surpassing for an intertextual play based
on biblical texts and particularly on the New Testament readings of the Mass.

Hypotexts from Scripture, homiletics, and liturgy

Biblical orientation itself is a turn in the history of the genre. Formerly the pontifical
blessing undoubtedly belonged to the genres of euchology (e.g. orations, prefaces),
i.e. to the liturgical “prose”, high-flown and rhetoric as it was: they shared their
vocabulary, phraseology and thematic patterns. Other techniques of composition
which worked with shifts of context, associations, centos and paraphrases of biblical
passages chiefly featured liturgical “poetry”: the chants of the Mass and even more
those of the Office (e.g. antiphons, responsories).

Regarding both its extant and method, this turn was carried out by the S with the
greatest consequence. Almost every single word of its original blessings can be de-
duced from precisely identifiable passages of the Bible. The choice of hypotexts may

12 The two exceptions are Christmas Eve (22-23) where the second blessing does not derive from
the SAn but is the opening item of the collection of St Gall, a contemporary composition (their order
may also be influenced by the arrangement of the S according to which Christmas Eve coincides with
Ember Friday, see note 56), and the subsequent Midnight Mass (24-25) where the second blessing is
already from the SAn.

103 Such Benedictionals embedded in Mass Propers can be found in three 9"~10"-century redac-
tions of the SGr from Corbie (Paris, BNF Lat. 12050., 12051., 12052.), published as PL 78. 25-152.
These Corbie blessings prove to be a collection contemporary with the SAn and of similar prestige.
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be described with a typology that expands from blessings totally independent of
pericopes and based on apostolic letters to thematic blessings expressly based on
pericopes which comment upon gospels, often inspired by patristic homilies.

The most striking feature of the cycle is a predilection for apostolic letters. More
than 39% of the total biblical references come form this corpus. The emphasis laid
on letters is not an accidental literary idea or the result of a personal interest but
rather the recognition of the inner relationship that connects the letters with pontifi-
cal blessings. The situation is almost identical: in the letters the apostle addresses the
congregation in second person plural, advising, exhorting, greeting his faithful — the
bishop is the apostle’s successor, his blessing simultaneously being an admonition, an
exhortation, and a sacramental that secures spiritual and physical benefits. Hence, in
their purest instances the letters do not recall a daily epistle but the fullness of apos-
tolic manifestations, here and there with a demonstrative distance from the actual
pericope.'"

Letter-based blessings are of two types. In the first case the whole blessing is
founded on a coherent and relatively short passage which produces the illusion of a
pericope but has no connection with the liturgical day.'® In the other case the liter-
ary invention consists precisely in linking or merging distant texts on the strength of
a shared vocabulary or common motifs. If so, the circle of hypotexts often grows
wider: beyond the apostolic letters, psalms, canticles, and other “epistle-like” Old
Testament readings (Isaiah, Books of Wisdom) can play a part.

It is a transitional phenomenon when the text a blessing is inspired by is obviously
a pericope but not that of the particular day. This happens either if emblematic
pericopes of a special season are not recalled on their exact day but loosely, elsewhere
within the same season,'® or if the reference is not strictly from the daily pericope
but from its wider context, coming before the passage or reading it further in a schol-
arly manner.'””

Gospel-based blessings are typical to Lent and Whitsuntide, seasons that require
many blessings of the same sort and so challenge the fantasy of the author. As a rule
the hypotext is the pericope but the reference is less direct than to the letters: verba-
tim citations are rare, replaced by allusions. In letter-based blessings the audience is

104 E.g. texts derived from apostolic letters are typical to Lenten weekdays as well in spite of the ac-
tual lessons that are always from the Old Testament.

15 E.g. texts from the Epistle to the Ephesians accompany the blessings of Advent weekdays (3, 9,
15, 18, 21) although none of the Uses has such a pericope in the respective season. The first blessings
of the Whitsuntide Sundays are of the same character, particularly on Sundays 3-10. (173, 180, 182,
etc.).

1% E.g. the blessing for the second Friday of Advent (11) refers to the epistle of the second Sunday
(Quacumque scripra sunt, R 15,4sqq.) and of the fourth Sunday (Gaudete in Domino, Ph 4,4sqq.) at
once. The history of Susannah (Dn 13,1sqq.) and the gospel of the women taken in adultery (J 8,1sqq.)
form an epistle—gospel pair on the Saturday of the third Lenten week—they can both be found in the
same member of the same blessing in the S too but on the Saturday of the first Lenten week (91).

"7 E.g. 4,107, 126, 154, 189, 201.
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supposed to recognize the actual cited texts, in gospel-based blessings the audience
has to identify the topic of the pericope behind. In such cases the artistic effect lies in
concealing the exact text.'”® Once the blessing interprets, comments upon the peri-
19 at other times the pericope is merely the
apropos of an inherent image or notion which becomes the thematic focus of the
blessing, reflected by several further places of the Bible.'

If two blessings are provided for a single day, as they are generally for Sundays and
feast days, the two texts have different backgrounds. The most simple way to differ-
entiate the two is to first have a borrowed item and then an original one. However if
both are new compositions, the hypotexts differ: the first blessing is usually letter-
based and independent of pericopes, the second is gospel-based and in most instances

pericopal. Yet this it is not a tendency that prevails everywhere. E.g. some double
111

cope, condensing nearly an entire homily,

blessings use the opening and the closing passage of the same gospel respectively.

Due to the interest in Scripture and exegetics, patristic commentaries are also an
influential base. The anonymous author uses biblical texts with a solid and impressive
knowledge of the Fathers, sometimes only hinting at the sense of the passage with
explicative adverbs or attributes, sometimes disclosing its typological or moral mean-
ings in detail. Some of these are exegetical commonplaces, hard to trace to a single
author, yet in many cases the exact source can be identified through borrowed vo-
cabulary, phrases, or motifs."'? As no contemporary evidence of the Office Hours has

198 E.g. the blessing that is based on the gospel of the stilling of the storm (54) refers both to the
tempest in the sea and to Jesus being asleep through a psalm-verse (Ps 88,10; 120,4) without citing a
single word from the pericope (Mt 8,23-27).

19 E.g. to make friends of the mammon of iniquity: to make financial sacrifice for a neighbour
(169, 189); the two walls and the head of the corner: Jews, pagans, and Christ (34, 122); the hundred-
fold fruit is that of virginity, the sixtyfold that of martyrdom (37, 62, 268); turtledove is a sign of
penitence, pigeon of simplicity (66); the tenth angelic choir is comprised of the saints (68, 199); to rot
the beasts in their dung: to die in mortal sin (94, 135); to go after the lost sheep: incarnation (174); to
fall upon one’s face in spite of falling backward (191).

"0 E.g. blessing 120 sets out the theme of temperature (cold~warmth) under the pretext of a sub-
sidiary moment in the daily gospel (ez hiems erat: ] 10,22). Further examples are: stone (43); navigation
(54, 66, 245), grape (98); agriculture (104); temperature (105); Jerusalem (109); drinking (118);
resurrection (134); wealth (170, 189); water (205); tree (208); walk (212); pasturage (230).

" E.g. of L 6,36-42 the first part (mercy and judgement) is the object of blessing 178, the second
part (mote and beam) of its pair, 179.

"2 Homiletic references have been systematically examined by Deri: “Az Esztergomi benedik-
ciondle zsolozsma-lekciondriuma I-IV.” He found that the majority of them do not extend to the
entire homily but to a relatively narrow, highlighted text. The selected homilies correspond to the
assignations of the Esztergom homiliary, extant from the 13" century (note 115) but the § still has
knowledge of the full texts, not only the abridged forms as transmitted by later breviaries. The high-
lighted text is often found at the end of the homily, and is usually missing from extant liturgical
sources. — Particularly telling are the etymologies of patristic origin: Betlehem: house of bread (28);
Bariona: son of pigeon (67); Ierusalem: vision of peace (119); Galilea: transmigration (139); porta:
through which one carries something (203); Bethsames: house of the sun (212).
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survived,' it is impossible to directly discern what kind of homiliary was used in the
underlying practice and if the choice of patristic texts was determined by personal
preferences or liturgical custom. However it is remarkable that the popular homilies
of Gregory the Great, Bede the Venerable,'* and all the other commentaries are
integral parts of the Esztergom homiliary as documented from the 13* century and
unvarying afterwards.'"” Thus, the blessings of the S and the composition of the
Esztergom homiliary can readily be deduced from the same culture and intellectual
surroundings, and moreover from partly reconstructing the early Esztergom homil-
iary based on the S.

Compared to the Bible and homiletics, the use of non-biblical liturgical texts is sec-
ondary. This is not because the liturgy is neglegted but is rather based on the assump-
tion that the liturgy is a self-evident textual foundation. It also implies that the audi-
ence was supposed to be of a higher education. This is underscored by how there is
often a liturgical item as a medium behind the selection, choice, word order, or
paraphrase of biblical originals: an antiphon, a responsory, or a chant of the Mass
Propers.

Borrowed blessings are a part of the liturgical background in a peculiar way. The
new compositions have a twofold relationship with them: an intratextual one from
the perspective of the finite Benedictional, and in an intertextual one from the per-
spective of the creation of the single blessings. Twin-blessings (both borrowed and
unique for the same day) are often connected literally, this is especially common for
borrowings from the SAn, which were well-known in the age when the S was com-
pilled, and at the beginning of the series. This is a gesture of respect towards canoni-
cal texts and simultaneously a gesture that contests with them;of both imitation and
emulation, the latter of which soon prevails.

The basic material of the euchology, e.g. orations, prefaces, or the formulas of the
Mass ordinary are regularly cited and paraphrased in the traditional layer of blessings.
While they are present in the S their influence is much more limited when compared
to the precedents. On the contrary, verses and musical items are more commonly

13 The only exception is the Holy Triduum where H 42'-43", 73'-74", 79" precisely list the read-
ings of the Matins. This, though not decisive, is identical to the later Esztergom practice and differs
from several other customs., cf. FOLDVARY: Egy dizus sziiletése 11. 89-96.

14 PL 76. 1075-1312. (GrEGORY), ill. PL 94. 9-516. (BEDE). (A useful digital tool is monu-
menta.ch/latein.)

15 A study with tables and a list of sources is: FOLDVARY: “A magyarorszagi zsolozsma-lekciondrium
temporéléjdnak jellegzetességei I11.”. The arrangement of Esztergom proved to be peculiar within
Hungary and even more in comparison with Uses abroad (see my recent analysis: FOLDVARY: “A
magyarorszdgi zsolozsma-lekciondrium temporédléjdnak jellegzetességei II1.”). However the Esztergom
homiliary represents a mainstream variant, which chiefly conforms to the wide-spread Carolingian
selection of PauL THE DEACON, cf. WieLaND: Das Homiliarium Karls des Grossen auf seine urspriingliche
Gestalt hin untersucht. More decisive are the hints at some sermons, especially one within Whitsuntide
when the use of sermons in the 2™ nocturne of Sunday Matins is a unique marker of Esztergom.
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referred to, even if rarely, by the layer unique to the S’s, e.g. introits, hymns, or such
poetic prayers as the Exsulter.''® Similarly to the concealed allusions of the gospel-
based blessings, an inclination to make things more enigmatic reveals itself in the fact
that it is almost never the emblematic opening phrases that link to the hypotext but
inner sections, only familiar to trained ears.

Unity, surroundings, composition

Several direct and indirect factors indicate that the S’s own material was created by a
single author who designed his work as a cycle of a coherent artistic concept and
completed it through linear progress. The above described method of selecting and
handling hypotexts, the peculiarities of the blessings’ way of thinking, their images,
recurrent motifs and themes, and some preferences of form and style to be discussed
below are all indirect proof of this. Direct proof can be found in the vocabulary and
phrases, the self-citations and re-uses within the series, and the phases and shifts of
the creative progress which can be distinguished quite precisely.

The traditional themes of the genre are true faith, purification, community, and
sanctification. These position the pontifical blessing as a liturgical gesture before
receiving the Sacrament."” The world of the S’s blessings is more complex. It inherits
some motifs from the earlier tradition and then further develops them: examples of
this are the motifs of travelling, running, competition, or in the eschatological per-
spective of the closing pieces which contain frequent references to angels and the
heavenly city. Nonetheless, other topics, e.g. patience and steadfastness, are over-
represented compared to the traditions of the genre, paired with a disciplined yet
humanely forgiving pastoral attitude. Its significance is illustrated by parallel phe-
nomena in contemporary texts from Hungary (the Admonitions and some disciplinary
rites of the H).''®

"6 Introits: Lux fulgebit (26), Misereris omnium (82), Letare (109), Sitientes (118), Reminiscere
(130), Misericordia Domini (144), De ventre matris mee (227), Nos autem gloriari (242); hymns: Veni
Redemptor (27), Splendor paterne glorie (29), Ave maris stella (66), Rex sanctorum angelorum (87), Ve-
xilla regis (286); Exsultet: 26.

17 Confession of faith, penance, restoration of the community, and sacramental gestures are tradi-
tional elements of Eucharistic rites as is the most clearly demonstrated by the Maundy Thursday
ceremonies. For penance see e.g. MoriN: Commentarius bistoricus de disciplina in administratione
sacramenti panitentie, and particularly its appendix: Codicum manuscriptorum, panitentialium, sacra-
mentariorum ... descriptio et enarratio (with a new page numbering at the end of the volume); Mans-
FIELD: The Humiliation of Sinners 96-98., 102-103., 130-149; for the gestures before holy commun-
ion on feast days: HoNORIUS AUGUSTODUNENSIS: Speculum Ecclesie, after sermon 1. (De Nativitate, PL
172. 819-830.), its Hungarian parallel: H 61'-64".

18 Running, track, competition, sports: e.g. 1, 61, 81, 85, 115, 157, 212. Angels, heavenly citizens:
e.g. 102, 117, 141, 174. Loving kindness, clemency: e.g. 97, 107, 152, 164, 175. The themes of the
last judgment, patience, and steadfastness are present throughout the corpus.
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Particularly important are the self-describing moments which provide information
about the work’s author and his supposed audience. The text abundantly reflects the
author’s intense intellectual life, the constantly endangered humility it requires and
even his biblical and exegetic interest.!”” The audience is not outlined as a commu-
nity of laymen but that of clerics or moreover of a monastic convent. Those ad-
dressed are themselves intellectuals, receive the Eucharist under both species, lead an
abstinent life, wear monk’s habits, live in a close community,'® and cherish religious
ambitions far above the average. Taking the prominent role of monastic ideals in
shaping and reforming the contemporary secular church, this audience does not
contradict a cathedral. However, it makes the dimensions of the Benedictional easier
to understand. For a cathedral chapter of monastic ambitions and for a bishop with
an abbatial attitude several high Masses and included pontifical blessings on a weekly
basis are more feasible.

Comparing the language of the inherited items with that of the newly composed
ones within the same corpus is an outstanding opportunity for the analysis of vocabu-
lary and phraseology. Through such research the coherence, independence, and
originality of the new material can be statistically demonstrated. While the borrowed
items account for less than a quarter of the Benedictional’s totality, several—and
especially euchological—expressions occur exclusively, regularly or primarily in
these.’”! The number of expressions exclusive to the newer materiel is far higher, and
constitutes a majority.'”> They are supplemented by a number of rare, uniquely
formed, or semantically unusual words which—due to their being irregular—occur

19 Intellectual activity and humility: e.g. 32, 45, 49, 50, 55, 58, 85, 110, 118, 125, 193. Bible,
exegetics: e.g. 11, 120, 121, 123, 142, 195, 200, 282.

120 Brotherhood without jealousy: 5, 95, 103, 111. Communion under both species: 129. Liturgical
service: 148. Religious profession: 149. Chastity: 162. Vestments: 4, 180. Community: 249.

12 Words, phrases, and their derivatives characteristic to the borrowed material (the first number
indicates the occurrences in the borrowed, the second in the own blessings): consors (9:4), contagium
(6:1), donum benedictionis infunderelconcedere (6:0), fultus (3:1), locupleto (5:0), persevero (7:5) placatus
(3:0), prasens seculum/vitaldies (8:1), quo (in a final sense, typically as an opening of the 3" member, in
contrast with quatenus), remunero (7:5).

122 Words, phrases, and their derivatives characteristic to the own material (the first number indi-
cates the occurrences in the own, the second in the borrowed blessings): accendo (6:1), adoptio filiorum
(8:0), @mulor (11:0), agon (6:0, by St Paul only 2x), censeo/censura (8:0), coadifico (5:0), coberes (9:0, in
the Bible only 5x), columbina simplicitas (5:0), commercium (5:1), competenter (10:0), complaceo (5:0),
conversatio (9:3), corrigo (7:0), corruptio (10:0), debita devotio/laus/honor (5:0), desidero (23:3), districtus
(13:0), excessus (7:0), filii benedictionis (5:0), filii lucis (5:0), fraternus/fraternitas (6:1), homoloculus
interior (12:0), inspiro (19:0), interventus (8:0), Mediator (7:1), medico (11:2), misericordiam consequi
(8:0), mors/periculum/naufragium/languor anime (6:0), mortiferus (6:1), novitas (6:0), participo (7:2),
perfecte (9:0), pravenio (8:0), pravus (6:2), (re)promissio (13:3), simplex (10:0), spiritales nequitie (7:0),
(super)abundo (31:2), uber (7:4), viscera (5:0, of virtues, e.g. misericordia/benignitatis), voluntarius (6:0),
adjectives affixed with x, e.g. capax, (in)efficax, miseratrix, tenax, ultrix (13:1) — The vocabulary that
departs from biblical and euchological precedents is often due to the influence of patristic texts.
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only once or twice even in the unique material but together endow the text with a
special linguistic character.'”

A still more obvious sign of cohesion is that some elements of blessings recur in
full, with their remarkable syntactic units, or at least with their contents at different
sections of the series and that the whole corpus is interwoven by such recurrences.'*
Sometimes these internal references span great distances, other times they are com-
mon within a short section as if the author had discovered a successful idiom and was
unwilling to drop it. Some self-citations seem to spring from a temporary lack of
creativity but some are deliberate intratextual references, enriching the intellectual
and emotional effect of all the related blessings. Regardless of their esthetical value,
they prove that the series is philologically homogeneous.

Several factors testify that the cycle was composed linearly, in the order of the ex-
tant collection. The progress the artist went through can be rather well reconstructed
from a psychological point of view as the interaction of two opposing factors. One of
them is a pursuit of design, organizing the collection into a structure beyond the
single blessings. The other is exhaustion, compelled to gradually decrease the dimen-
sions of the enterprise after the ambitious launch, even accepting some changes to the
original concept. Nevertheless, it should be emphasized that exhaustion only affects
the quantity and the proportion of borrowings: the literary standards of the new
blessings remain high constantly and in some places—even at the end of the cycle—
outstanding.

According to the original plan, each Sunday, Wednesday and Friday should have
had a double blessing, as in the first three weeks of Advent. Compromises started
with the weekdays (from the fourth week of Advent), and then temporarily contin-
ued with Sundays (in Epiphanytide and Septuagesima) which have only a single
blessing; finally the weekday blessings ceased completely (from the Octave of
Easter).'® It is probable that the original idea would have listed more feasts in the
Sanctoral. At least this what can be concluded from the fact that the season after

123 E.g. (the number indicates the concerning blessings): abiudico (make somebody to escape the
judgement): 208, adventatio: 254, anbelo (desire): 185, beneficientia: 194 (i is inserted by the S,
originally included by the B), character: 199, complex (companion): 235, erogo (pay): 110, 189, essen-
tialiter: 241, exorbito (leaves the circle): 177, feriari: 118, impassibilis: 205 (see also the theological
technicalities of the blessing for Trinity Sunday: 168), incentor (enchanter): 165, lassesco: 106, 138,
212, municeps (somebody who carries a burden or receives a gift): 197, offendiculum: 113, 279, pada-
gogari: 43, proficue: 258, radico + acc. (here transitive, denoting ‘make a plant produce roots’, while in
the Bible intransitive, denoting ‘produce roots’): 103, 120, retinaculum (probably influenced by
retiaculum): 212, subtraho se (withdraws himself): 172, 175; the ablative of vetus is consequently veters,
i.e. ranked among i-stem adjectives: 48, 123, 132, 242.

124 Tn the apparatus fontium they are marked with ¢f Repetition of entire members: e.g. 55 and
193, 121 and 195.

125 According to our current knowledge, there are no systems of pericopes where weekdays are only
provided with readings in the winter season. Even the Missal of Pécs (Missale secundum morem almea
ecclesie Quinqueecclesiensis), extraordinarily defective in this respect, has readings for Eastertide, aban-
doning them only after Trinity.
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Christmas lists only slightly fewer feasts than the season after Easter despite the
latter being three times the size of the former. Furthermore, modest feasts are listed
after Christmas (e.g. St Paul the Hermit, Fabian and Sebastian, Timothy), while
those of similar rank are hard to find after Easter.'*

Beyond the quantitative terms of days and blessings, the proportion of borrowings
is not less telling. The double blessings for the Sundays after Trinity are at first new
compositions. However, from the 14" Sunday onwards only the second of the pairs is
unique. The blessings of the Sanctoral are almost always the S’s own, save the great-
est, ancient solemnities to which two blessings are assigned on occasion: an inherited
and a newly composed one, following the the original plan. Nevertheless, the closing
three blessings of the Sanctoral (Cecilia, Andrew, Nicolas) are borrowings or slight
adaptations of borrowed material. The same can be observed in the Commune where
at first all the double items are new, then the first is borrowed, the second newly
composed, and lastly the borrowed blessings prevail. In the votive part there is hardly
a blessing unique to the S. Of the eighteen votive items in the S there are only three
that are not documented elsewhere and another one is a slight adaptation.'”

Here and there a decline can be detected in the intellectual and artistic standards
of the blessings, not independent of the rise of gospel-based items in Lent and Whit-
suntide. While in the winter every borrowing is a literarily significant, traditional
text, after the Easter Octave short and relatively meaningless pieces of a more primi-
tive structure become dominant.'”® In the last third of the corpus self-citations and
re-used passages grow more frequent, even in the new material.

Yet from time to time the opposite tendency emerges. After long, homogeneous
sections at the end of which symptoms of exhaustion are easy to find, the author
seems to regain his strength. After Lent in the Holy Week and in the Easter Octave,
after the Sundays of Whitsuntide at the beginning of the Sanctoral, after the Sanc-
toral at the beginning of the Commune, and finally in his first unique blessing of the
votive part. It is here that his genius manifests itself through real masterpieces.

Form and style

The §’s author was concerned with three types of blessings, each with centuries of
tradition behind it. In the collection and particularly in the new material, these types

126 An objective comparison is possible with the list of feasts given by the Synod of Szabolcs in 1092
(note 63): in the section after Christmas the S lists more feasts than how many were holidays according
to the synodal act, in the section after Easter it lists less.

127 The amount can be further reduced as stylistically only one is beyond doubt (276), and of the
other two (279, 282) only one has been preserved by the B too (279).

128 Tt might be an excuse that for these days there were no significant items offered by the SAn. For
Whitsuntide even the St Gall Benedictional is mostly compiled of Corbie blessings (note 103) and of
the so-called cottidiana items of the SAn (e.g. 209, 215, 217, 219). There are only few original, recent
St Gall blessings (e.g. 198 or the M’s blessing for the 24" Sunday, cf. 222).
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are represented in extremely different proportions. This is a clear sign of the author’s
autonomous taste and of his preference for the generic frames that best suited his
highly intellectual method of combining plenty of hypotexts.

(1) The first type can be traced to the solemn blessings of the Visigothic tradition.
The prestigious blessings of the SAn designed for privileged Sundays and outstanding
feasts belong here. Phrases in this type are relatively long. They consist of two half-
phrases, discreetly rhyming due to their grammatical endings, and each built up of
two clauses so that a phrase has four divisions or cola.'” Their style is characterized
by rhetorical gravity. They are long-winded, i.e. prefer voluminous clauses, often
bordered with hyperbata, the grammatical asymmetry of syntactically parallel
phrases,'*® and—particularly at the end of each phrase—bulky words of four or five
syllables, giving the impression of a rhythmic clausula or cursus. On the contrary, it
abstains from light, fragmentary, verse-like, musically sounding solutions. Rhyme is
considered an accessory of the genre yet its capacities are not fully exploited. It is this
type that the majority of the §’s own material belongs to.

(2) The second type is the chief form of weekday and ordinary Sunday blessings in
the SAn and in other supplements of the SGr. Separately each phrase resembles the
minor blessing formulas which are recited by the celebrant during Matins before
lessons: they are short, syntactically symmetrical, consist of two clauses, strongly
rhymed, and the rhyme sometimes shifts from a simple repetition of grammatical
endings to more sophisticated harmonies. These “common” blessings used to have
plain language and moralizing themes.

It is obvious that their brevity could not fit into the complex message of the S.
Nevertheless, the anonymous author still uses them, and indeed, at the beginning of
the cycle they are the means by which he seems to distinguish the weekday'®' bless-
ings from those of the Sundays. However, his taste and message gradually break
through the chosen generic frames. At first only occasionally, later definitively, and
thus the first type prevails. Still he does not totally abandon the second one; the
tension between complex contents and narrow frames produces a transitional version,
somewhat more voluminous than its model. In these the half-phrases are divided into
further quarter-phrases and—due to the requirements of rhetorical heightening—the
third, closing member consists of three, not of two clauses (2+2+3). Although there
are similar phenomena in the inherited material, the consequent implementation of
the transitional type comes from the unique preferences of the S.

(3) The third type is a foremost feature of the Frankish SGel, maybe a remnant of
Gallican traditions. Opposed to the former ones, the wording is optative, i.e. they
address the faithful and speak of God in the third person conjunctive, grammatically

12 The present summary is based on an intimate knowledge of the text yet a comprehensive and
systematic analysis of metrics in statistic terms is still desirable.

130 E.g. two parallel members of equally final sense in blessing 264 are: simplices sitis ... perfectos esse.

131 In the first three weeks of Advent (during the period when there are still two for each days) only
the first blessing is of this sort.
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these “Gallican” blessings are triple orations, addressing God in the second person
and speaking of the faithful in the third person plural. The members are voluminous
again but without the gravity of the first type: they consist of tiny, uneven units, their
thyming is luxuriant, the overall impression is verse-like, sometimes with a tendency
towards playful or restless loquacity.

For a long while, the S seems to be unaware of this type at all. It appears only at
the end of the Sanctoral, usually in borrowed items. There are at most three such
blessings which are not yet documented from earlier collections and even these are re-
writings or adaptations of precedents that can be easily identified."”* Hence, I am
inclined to count them among the S’s own material with restraint. However the
presence of the third type is at least proof that the author was aware of this form and
language. His avoiding its use or accepting it only in an insignificant degree demon-
strates that it did not adhere to his artistic principles.

Therefore the predominance of the first, “solemn Visigothic” type is not a generic
or historical condition. The first documents of all three types are extant from the 8~
9% century and if only indirectly, the author of the S knew their contents. He pre-
ferred the type the dignified tone of which least differed from the more traditional
texts of the liturgy and the extent of which enabled him to sublime, connect, or
explain the biblical and patristic hypotexts.

Undoubtedly the choice of the form indicates conservative taste but the vocabulary
and the style are far less restrained. The above mentioned, peculiar word stock of the
S is not devoid of extravagance, or oddities, albeit it never goes beyond the bounds of
good taste and an enthusiastic soberness (sobria ebrietas) a bishop is supposed to
exhibit. Anyhow, the style is expressive and energetic throughout. A manifest token
of this is the great amount of words denoting abundance and inspiration.

Asyndetic coordination is a typical rhetorical figure. Not only in the triple form,
more customary in rhetoric, but also in four-part co-ordinations, appropriate for the
even rhythm of the blessings. The majority of the enumerations is of biblical origin
but their presence in the series is more concentrated than in the original texts.'*’

A special case of aggregation is the so-called figura etymologica, i.e. the triple or
quadruple repetition of a word or its derivatives, often in the opening phrase of a
blessing.'** This gesture of emphasis, indeed of hammering into one’s head is con-
trary to the euchological tradition. Not only does it intensify the expressive strength
of the text but also highlights the key-concepts or central metaphors of some bless-
ings, especially of those which had been classified above as thematic. In such cases the

132249, 251, 286. Already some items of the former, 2™ type have been entered incorrectly or twice
by the CBP due to their different incipits so that some blessings have been registered as the B’s own,
though not unprecedented (e.g. 200, 202, 211, 251). This experience underlines that to distinguish
the layers of language and style would be not less important than to identify the transmitting sources.

'* Enumeration 3x: pl. 64, 69, 167, 234, 249, 253, 266. Enumeration 4x: 49, 181, 184, 227, 249.

134 E.g. persevero: 14, benedictus: 58, sanctus: 66, stola: 70, in-fsuspiro: 94, templum: 119, trans-: 130,
vulnus: 142, doceo: 162, lex: 183, teneo: 195, voco: 214, redintegro ... claudus: 227, quero: 232, maledi-
ctum: 242.
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keywords facilitate the recognition of the concealed message of the blessing, and help
the audience recognize the motif that secures the cohesion of rambling associations.

After all, the duality of form and style produces an intense text. The frame is dig-
nified yet does not suggest an air of calmness or stability. The overall impression is
rather that of a difficultly obtained balance between an emotional and mental dispo-
sition always prone to out bursts and an ascetic self-discipline that tames it. However,
the balance is achieved. The work “tips neither to the right hand nor to the left”,
escapes both the perils of hieratic boredom and of hysterical decomposition. Beyond
being an exciting monument of the intellectual and esthetical activity of ages past,
this is why it proves to be a fascinating work of art after a millennium has passed
since its composition.

LITURGY

The mature form of the Use of Esztergom is well documented. Representative evi-
dence of the Divine Office has survived from the 13™ century, and from the 12*
century for the Mass. Its distinctive features were transmitted faithfully until the
second half of the 16" century. Sources of the earlier period, however, are scarce and
of questionable identity. Thus, it is unclear when and in what phases the mature Use
of Esztergom developed, and if it remained intact after its formation or was modified
by reforms. The different genres of early and late sources present another difficulty.
On the one hand, no Pontifical coeval with the mature books of the Office and the
Mass has been preserved. On the other hand, no Mass or Office Books survived from
the age of the early Pontificals. Such are the circumstances under which the S sheds
some light on the “prehistory” of the Hungarian liturgy, and this is why everything
that can be learned from it is vital. The following chapter aims to draw as many
conclusions as possible from this single source.

System of pericopes

As the majority of the S’s blessings are somehow linked to the readings of the daily
Mass, the series assumes a particular system of pericopes, and since the material
covers nearly the entire liturgical year, this system can mostly be reconstructed. The
assignation of the majority of the Mass readings is universal within the Roman Rite.
However, the subtle differences are sufficient enough to identify a liturgical Use
based on a system or pericopes, and to identify a diocese or ecclesiastical institution
within a Use. A result reached through such an analysis would theoretically disam-
biguate a source’s origin and liturgical identity.
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However the 11% century is too early a period to have a reliable and representative
source of the system of pericopes for each diocese.’” The information provided by
the S can only be evaluated in the context of later parallels, assuming that the distinc-
tive features of Temporal systems (at least) remained stable during the lifetime of a
single Use. A comparative analysis has been performed of more than 150 dioceses,
including practically the whole of the 10"-11%-century Romano-Germanic Empire
and territories lying to the east.’®® The system of pericopes in the S differs remarkably
from all of them. This is further evidence that the Benedictional could not have been
made for Magdeburg, Hildesheim, or any other German bishopric, and the liturgical
centres of the marches, Poland, Bohemia, and Moravia are equally improbable.
Nonetheless the result of a comparison with the Use of Esztergom is also negative.

The inconsistency can be resolved by demonstrating that there is discontinuity be-
tween the classical system of mature Esztergom and the archaic system found in the
S. Reliable and representative sources from the 14™ century until the 16* document
the system of pericopes unique to the Esztergom Mass. The same system has been
preserved by the Pauline order with slight differences, establishing the terminus post
quem as the end of the 13" century.'” Three factors suggest that this system cannot
be traced to the 11™ century.

(1) Until the end of the Middle Ages, Hungarian usages had divergent systems of
pericopes. This fact is striking in contrast with their uniformity in other respects. As
such a convergence of diocesan customs within a country is unparalleled abroad, the
most plausible explanation is that, in Hungary, a “national” Use developed and
spread in a short period under effective central control.'®® Differences between the
usage of the centre, Esztergom, and that of its subordinate bishoprics are either due
to the efforts of the suffragans to better express their autonomy, or to Esztergom’s

135 Summary of and tables on the early sources of pericope systems: CHAVASSE: Les lectionnaires ro-
mains de la messe au VIF et au VIIF siécle. A list of the most important 20%-century editions and
secondary literature: ibid. I. 12-14. The understanding of the material is still hindered by the fact that
scholars overestimate the earliest sources and favour a genetic approach instead of creating a syn-
chronic typology. While working on this issue, we forsook this attitude and analysed the data of 15"~
16%-century diocesan Missals according to the principles detailed by FoLDVARY: ,,A Liturgiatdrténeti
Kutatécsoport digitdlis forrdsgytjteménye” 103. The background of the typology was provided by
USUARIUM (note 37).

136 There is one contemporary Romano-Germanic diocese (Osnabriick), and two Polish dioceses
(Kolobrzeg, Chelmno) from where no authentic sources have been acquired to date. The sample covers
a number of dioceses which were founded later than Esztergom or even later than the S was composed.
The reason for ths is that the pericopes of the region were considered a repertory. In this context the
autonomous systems are consulted as parallels and not as ancestors of the Ss pericopes.

137 For the chronology of the Pauline liturgy see Féldvary, ,Pauline Customs within the Esztergom
Use. Archaism, Variant or Usage?” read at the international musicological conference Liturgy and
Mousic in the History of the Pauline Order (Budapest 2013, forthcoming in Studia Claromontana, Jasna
Goéra).

1% Dosszay: ,,A kdzépkori magyar liturgia Istvan-kori elemei?”.
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changes to the original customs. The former is probable if only one or two dioceses
deviate, the latter if the other usages are uniform, opposed to the archiepiscopal see.

(2) Another argument against continuity is how the the system of pericopes in pre-
14™-century sources do not correspond to the classical state of affaires. Though none
of these sources reflect a cathedral usage and their closer identity is uncertain, they
differ from both one another and from the later Esztergom custom.

(3) Both the structure and the content of the classical Esztergom system of peri-
copes differs greatly from its Central-European neighbours. Its structure consistently
lacks weekday pericopes which is almost unique in contemporary diocesan practice.'”’
While its contents—as discussed below—does not follow the choices usual for the
region but adjusts itself to a foreign system, documented from Rome and some
northern and western parts of Europe, in their stead. These connected phenomena
suggest that Esztergom adopted the Gregorian system of pericopes from the papal
court at earliest in the 12 century,'® abandoning its original and within Hungary’s
geographical borders more familiar tradition.

All these provided it is obvious that the classical, 13"~16®-century system cannot
be reflected by an 11"-century source. A comparison of the earliest Hungarian
sources and those outside Esztergom will prove that the S has preserved the archaic,
probably original state of the Esztergom system, while the origin and the character of
this archaic Esztergom system will be revealed in an international context. Conclu-
sions can only be drawn from a relatively narrow cross-section of the material: among
the pericopes that can be restored based on the S’s Benedictional only those which
may vary within the diocesan Uses of the Roman Rite. There are two levels of these
based on their variability and classification:

1% Within the scope of this study only Mainz and the Teutonic Order (Baltic area) act similarly.
The lack of weekday pericopes is a rarity in Western- and Southern-Europe, too. The importance of
this characteristic is neglected by most research because its point of departure is the Roman system.

10 Tt differs from the mature curial pericopes, known from the “Tridentine” books, as it prescribes
the pericope of the entry into Jerusalem (Cum appropinguasset: Mt 21,1sqq.) for the first Sunday of
Advent, and the pericope of the feeding of five thousand with five loaves (Cum sublevasset: ] 6,5sqq.)
for the last Sunday before Advent. This is the directive of BErRnoOLDUS: Micrologus de ecclesiasticis
observationibus, chapters 31. and 62. (PL 151. 1003-1004., 1022.). The latter gospel can be found in
all Hungarian Missals on the 24™ or 25® Sunday but is missing from the S (the M does not assign it to
the 24™ Sunday either). No hint to the gospel of the first Sunday of Advent is given by the S. Later
Esztergom sources prescribe the Cum appropinquasset but one can also suspect the beginning of the
Gospel according to St Mark (/nitium Evangelii: Mc 1,1) as the original, as contained in G 16". Szen-
DREL: Mos patrie 220. suggests that this pericope is of Norman origin (referencing Lili GjerLgw) but it
is equally common in sources from e.g. Burgundy (Besancon, Cluny, Cistercians — it is possible that
this was the fountainhead from which Anglo-Norman Uses received it via the Benedictine monasteries
of Normandy [Bec, Fécamp, Jumiéges]). On the other hand, a Norman impact on Hungarian liturgy
as far as one can be detected, should fall on the turn of the 11"-12% centuries, the very period when
the Micrologus became standard. I am inclined to think that this was the original pericope of Eszter-
gom as it fits the modest extravagance of the nascent Hungarian tradition.
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Some gospels allow for a lesser degree of variation and therefore larger categories
can be deliniated on the 5" Sunday after Epiphany, the Thursdays and some Satur-
days of Lent, and the last Sunday of Whitsuntide. If these decisive points of the
Esztergom and Pauline sources are compared to the earliest Hungarian sources and
those outside Esztergom, it becomes clear that not only are all the choices in the S
documented elsewhere, they are actually more typical in Hungary than the classical

Esztergom and Pauline pericopes themselves:'*!
DAY PERICOPE BIBLE SOURCE
Ep/D5 (1) | Confiteor tibi Pater Domine cali et terre Mt 11,25-30 | sQzup
(2) | Simile est regnum celorum ... qui seminavit Mt 13,24-30 | 1E
Qu/H1/f5 | (1) | S7 vos manseritis in sermone meo J 8,31-47 SOGQZU
(2) | Egressus lesus secessit in partes Tyri et Sidonis Mt 15,21-28 | pE
Qu/H2/f5 | (1) | Non possum ego a meipso facere quicquam J 5,30-47 SOGIQZU
(2) | Homo quidam erat dives et induebatur L 16,19-31 UPE
Qu/H3/M5 | (1) | Surgens lesus de synagoga introivit in domum L 4,38-44 SZUPE
(2) | Operamini non cibum qui perit J 6,27-35 0GIQ
Qu/H4/t5 | (1) | Pater meus usque modo operatur et ego operor J5,17-29 SOGIQZU
(2) | Ibat Iesus in civitatem que vocatur Naim L7,11-16 IPE
Qu/H5/S (1) | Nisi manducaveritis carnem Filii hominis J 6,54-72 SOIU
(2) | Pater venit hora clarifica Filium tuum J17,1-26 GQPE
(3) | Cogitaverunt autem principes sacerdotum J12,10-36 z
Pent/D24 | (1) | Loquente lesu ad turbas ecce princeps unus Mt 9,18-26 SGQUE
(2) | Cum sublevasset oculos Iesus ] 6,5-15 IZPE
(3) | Abeuntes pharisai consilium inierunt Mt 22,15-21 | o

141 The choices of the S and its parallels are listed in line 1, other alternatives from Hungary in lines
2-3. Sigla in chronological order: O = Oldh Evangeliary: Esztergom, Fészékesegyhdzi Konyvedr II1.
180. (lost). A 12®-century book of the Use of Liittich/Liége. Its presence in Hungary can only be
proved from 1543 but its earlier use there is also possible. G = Missal of Giissing/Németdjvdr (note
55): From Zagreb diocese. I = Istanbul Missals: Istanbul, Topkapt Sarayr Miizesi Deissmann 49, 60.
Two definitely Hungarian Missals of uncertain provenance with musical notation from about 1300. Q
= Pécs (Quingueecclesie). Z = Zagreb. U = Ultramontan Missal (Ordo missalis secundum ritum Domi-
norum Ultramontanorum): the first printed Missal of a Hungarian Use from 1480 of uncertain origin.
P = Paulines. E = Esztergom. Both gospels of the 24" Sunday are present in the MNS but the latter is
assigned to the 25" Sunday (the divergences between the gospels of the last Sundays are mostly due to
their order). In the I the Thursday of the first Lenten week is omitted thus the further pericopes move
back a week, for the 3" and 4™ week the alternatives are listed after one another: the table does not
reflect this oddity, only the chronological sequence of the gospels. The U provides two possibilities for
the 2" Lenten week, the second with its opening phrase only, otherwise the U is fully conformant to
the S. The earliest extant Evangeliary from Hungary, also known as the Codex Szelepchényi (edition:
Sorko — VavracH: Codex Nitriensis), only provides readings for Sundays and solemnities, thus was not
useful for this study.
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It should be noted that the selection is not haphazard as—in contrast with its alterna-
tives—the Lenten cycle of gospels in the S systematically avoids the repetition of the
pericopes within the Temporal.'*?

In an international context it can be seen that the ancient pericopes of Esztergom
combine the two predominant European systems. Uses which are otherwise more
closely related to the S (largely German and Polish ones but several French ones too,
from Picardy to Gascogne) consequently choose another pericope either on the
Thursday of the 3™ Lenten week (type A) or on the Saturday of the 6™ week (type
B).1"> However, the Uses that follow the S on the Thursday of the 3 week differ
from it in all other cases (type D). After analysing more than 150 foreign systems, the
arrangement of the S (type C) was only found in Wiirzburg and Aosta, an Alpine
bishopric on the borderlands of the Italian, Gallic, and Germanic ritual landscapes,'#
while there are several sources for the other variants. The exact match with Aosta is
almost certainly fortuitous, nevertheless it demonstrates how atypical the selection is.
The most common patterns in selection can be outlined through an overview of the
the types most relevant from a Hungarian perspective:

A B C D
Confiteor Confiteor Confiteor Simile est
Si vos manseritis Si vos manseritis Si vos manseritis Egressus lesus
Non possum Non possum Non possum Homo quidam
Operamini Surgens Iesus Surgens lesus Surgens lesus
Pater meus Pater meus Pater meus Tbat lesus
Nisi manducaveritis Pater venit hora Nisi manducaveritis Pater venit hora
Loquente Iesu Loquente Iesu Loquente Iesu Loquente Iesu

The next level and simultaneously the most variable layer of the entire Mass Propers
is made up of the readings assigned to Wednesdays and Fridays. Not even closely
related Uses provide totally identical series,'® thus weekday epistles and gospels
facilitate a nuanced distinction. The S contains blessings for these weekdays in Ad-
vent and Epiphanytide. The majority of connecte dpericopes can safely be deduced
from these. Yet a comparison with Hungarian tradition is impossible as early sources
and those outside Esztergom alike did not list weekday lessons. Beyond foreign paral-

12 Save the Thursday of the 3™ week. In the Roman system all the Lenten weekdays which had
lacked pericopes of their own were given “second-hand” pericopes and so was the last Sunday of
Whitsuntide: Qu/H1/f5 = Qu/D2, Qu/H2/f5 = Pent/D1, Qu/H3/f5 = Pent/S, Qu/H4/f5 =
Pent/D16, Qu/H5/S = Vig.Asc, Pent/D24 = Qu/D3.

5 Only Qu/H3/f5 differs from the S in Amiens, Autun, Bayonne, Bourges, Geneva, Konstanz,
Liittich, Passau, Ratisbon, Viviers (A), only Qu/H5/S differs: Chur, Gniezno, Krakow, Poznan, Trier,
Toul (B). All the other Uses differ in a higher degree. The mature Esztergom type is equivalent with
those of Copenhagen, Cologne, Lund, Orléans, Rome, and Schleswig (D).

144 The sources and abbridged contents of the Aosta Missal according to 22 manuscripts: AMIET:
Missale Augustanum. As detailed below, its weekday pericopes are far from the selection of the S.

15 In other respects closely related neighbouring Uses are e.g. Hildesheim—Minden, Brandenburg—
Havelberg, Wroclaw—Lubusz.
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lels, only scarce and scattered evidence remains of their existence.'*® Unsurprisingly,
these do not correspond to the S at critical points, as the difference between Hungar-
ian usages manifests itself here if anywhere at all.

A comparison with foreign sources is more productive. Pericopes that are common
in Europe or at least characteristic indicate that the S’s Use can be traced to
Romano—Germanic areas. Nevertheless, some more particular items transgress the
bounds that are accepted by average Germanic churches and accept solutions which
can only be found on the frontiers of the Empire, in Czech, Moravian, Polish dio-
ceses, or in ancient but uncommon German traditions. The parallels of the archaic
Esztergom system of pericopes point to the latter: Poznan, Plock, Halberstadt, and
Ratisbon; their degree of indipendance is als similar.'”” Yet none of them fit Eszter-
gom in detail, and indeed, the factors that disbar a genetic lineage outnumber the
similarities. In its overall character the system of pericopes suits the age and the geo-
graphical environment but in its final realisation it is an atypical, independent com-
position, equal to the Benedictional in which it is indirectly preserved:'*®

FUNCTION | ITEM BIBLE PARALLELS
Adv/H1/f4/Ev | Venit loannes Mt 3,1-6 =

Adv/H1/f6/Ev | Dicebat loannes L 3,7-18 =

Adv/H2/f4/Ev | Non surrexit maior Mt 11,11-15 | = (except HAL HRB MET TRA)
Adv/H2/1H6/Ev | loannes testimonium J1,15-18 ~ (except HAL HIL MAG PAT +)
Ep/H 1/f4/Ev Venit lesus a Galilea Mt 3,13-17 ~ (except HAL HIL PAT RAT +)
Ep/H1/f6/Lc | Si unius delicto R 5,15-17 H3: rro | Hy4: LBS PAT PRA WRA
Ep/H2/f4/LC Audistis dispemzztionem Kol 1,23-28 ~ (except HIL OLM SLE WRA POS)

146 The Missal of Pécs (note 125) only contains weekday readings before Trinity Sunday, omits the
weeks which might not come around or be imperfect in some years (Adv/H4, Ep/H5), does not
provide an epistle for Fridays. In G 40'—44" there are accidental vestiges of weekday lessons between
Epiphany and Lent. The weekday repertory of the Oléh Evangeliary is intact but its value of informa-
tion as a Hungarian source is doubtful (note 141).

147 Churches in Saxony, among them Magdeburg and Hildesheim, rank among the “reichsdeutsch”
average and so do churches in the Rhineland and Bavaria. Nonconformist German Uses are primarily
Regensburg and Halberstadt, in a lesser degree also Passau. Beyond these, remarkable differences can
only be detected in the borderlands. Plock is coeval with the S, founded in 1075, but is worth compar-
ing due to its monastic precedents.

148 Symbol: = (general in the Romano-Germanic realm, predominant all over Europe), = (predomi-
nant but not exclusive in the Romano-Germanic realm, documented all over Europe). If the amount
of exceptions is also significant, those which belong to the Polish, Czech, and nonconformist German
Uses and those which emerged in the context of the S’s origin are listed separately. The abbreviations
of Uses in alphabetic order: aQu = Aquileia, AuG = Augsburg, BaM = Bamberg, e1s = Eichstitt, GNE =
Gniezno, HAL = Halberstadt, HiL = Hildesheim, HrB = Wiirzburg (Herbipolis), xam = Kamien, LBs =
Lubusz, Lus = Liibeck, MaGg = Magdeburg, MET = Metz, MIN = Minden, oLm = Olomouc, pap = Pader-
born, par = Passau (Patavium), pLo = Plock, pos = Poznan, Pra = Prague, raT = Ratisbon, SLE =
Schleswig, swe = Schwerin, TRA = Utrecht (Traiectum), TUL = Toul, wra = Wroctaw (Wratislavia). The
abbreviations of weeks and days suggest that the item does not occur elsewhere with the same assigna-
tion but it is documented on the respective week or day.
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FUNCTION | ITEM BIBLE PARALLELS
Ep/H2/f6/Lc | Sapientia carnis R 8,7-11 HI: pos | H5: rat
Ep/Hﬁ/M/LC Fidelis sermo 1T 1,15-17 ~ (except HAL KAM LUB PLO SWE)
Ep/H4/f6/Ev | Offerebant Iesu parvulos Mc 10,13-16 | = (except PAT POS RAT WRA +)
Ep/H5/f4/Ev | Simile ... seminavit bonum semen | Mt 13,24-30 | rro
D70/f4/Lc Festinemus ingredi H 4,15-16 =
D70/f4/Ev Factum est dum complerentur L9,51-56 MIN | f6: ~ (except AUG AQU TRA)
D70/f6/Ev Egressus lesus ibat per Galileam Mc 9,29-36 | mre MIN TRA | f4: ~ (except BAM EIs)
D60/f4/Ev Ecce exiit seminans Mc 4,1-9 prLo (or less probably)

Ecce exiit qui seminat Mt 13,3-23 HAL
DGO/f6/Ev Qui non est mecum Mt 12,30-37 | rroTuL

Ember Day orations

The first Sacramentaries from Hungary represent monastic practices and were written
later than the S. The first surviving Missal of Hungary is even younger, moreover, its
value is quite uncertain.'” Consequently the Sacramentary of the Esztergom Mass
(not meant as an extant book but as a particular arrangement of prayers) is only
documented from the 14" century, similarly to its system of pericopes. That is what
makes the fragmentary evidence found in the S, such as embedded ordinations in the
Mass of the spring Ember Saturday and preserving the opening words of the first six
orations of that Mass, so important.

The selection and the order of these prayers belong to the few features which are
not uniform in the diocesan reception of the Roman Sacramentaries. The reason is
that the SGr contains eight items for this function (save the Secret and the Postcom-
munion) while only six were needed in the usual medieval practice. Hence, the Uses
differ in how they select from the original stock.” On the other hand, variability
springs from the fact that a minority of Uses place rarer, non-Gregorian orations into
the series: mostly the daily Collect of the SGel, occasionally some “exotic” items that
are not part of the basic repertory of the day.""

1499 The three earliest sources are: Zagreb, KniZnica Metropolitana MR 126., B, G.

150 SGr 192-199 (volume 1., pages 139-141.). Ember Saturdays were for a long time called szbbata
duodecim lectionum (how the eight orations fit into the twelve lessons in unknow) but in the general
medieval practice they had five lessons. Each lesson was preceded by an oration and finally the Collect
was recited before the epistle.

11 SGel 134 (edition: MOHLBERG — EI1ZENHOFER — SIFFRIN: Liber sacramentorum Romane eccle-
sie ordinis anni circuli, pages 23-24.): Deus qui delinquentes perire non pateris: in Swabia (Chur, Kon-
stanz, Basel), in Silesia (Wroclaw, Lubusz), in Troyes, and in the early Sacramentaries of Ratisbon
(Munich, BSB Clm 4456. 76%; Vatican City, BAV Vat. lat. 3806; Verona, BC 87) and in the earliest
one from Hungary (Zdgréb, Kniznica Metropolitana MR 126. 4"). Other rare or unique prayers are:
Deus qui nos per temporalia (Sarum, Avranches, Bayeux, Ratzeburg), Peccata nostra quaesumus Domine
miseratus absolvas (Ultramontan Missal [note 141]), Omnipotens ... qui in observatione (Prague), Da
nobis ... ut eterne promissionis (Carthusians), Adiuva ... ad beneficia recolenda (Besancon).
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The opening and closing items of the six-part series (Populum tuum, and respec-
tively Deus qui tribus pueris) are always the same, but an in-depth analysis of the four
items in-between is required. As to their selection, the decisive majority of European
Uses follow the Gregorian sequence and use the first four of the repertory at their
disposal (type A)."* Other Uses, still an impressive amount, omit the first (Dewus qui
nos, type B)"? or the last (Preces, type C) of the four,” in both cases these include the
last piece of the Gregorian series (Actiones). Compared to these an insignificant mi-
nority is formed by Uses that prefer the next-to-last, otherwise most neglected item of
the repertory (Quasumus, type D),' though these are highly important from our
perspective. Even compared to the last category only sporadic signs indicate that a
Use altered the sequence' or inserted a unique, non-Gregorian oration. A common
feature of every variant is that the 2™ and 3™ prayers (Protector, Adesto) are considered
to be the axis of the series: they are never omitted.

SGr A B C D
(1) | Deus qui nos Deus qui nos — Deus qui nos Deus qui nos
(2) | Protector Protector Protector Protector Protector
(3) | Adesto Adesto Adesto Adesto Adesto
(4) | Preces Preces Preces — —
(5) | Quasumus — — — Queasumus
(6) | Actiones — Actiones Actiones —

The S also draws on the Gregorian repertory, leaves its sequence intact, and following
international trends omits Queasumus. Nevertheless, its selection is unparalleled all
over Europe: it disregards Adesto, which belongs to the axis of the series. The result is
an arrangement that combines the typical prayers of the three most wide-spread
variants in an atypical way: Deus qui nos, Protector, Preces, Actiones. While it would be
a stretch to draw conclusion about the character of a whole Sacramentary from such
fragmentary data, how much this method of selection resembles that observed among
the pericopes is remarkable.

152 Type A: Esztergom (P as well), Pécs, Augsburg, Bamberg, Freising, Mainz, Spire, Worms, Co-
logne, Miinster, Naumburg, Kamien, Turku, Warmia, Teutonic Order, Cambrai, Liittich, Lausanne,
Chalons-sur-Marne, Nevers, Paris, Rouen, Sées, Verdun, Thérouanne, Dominicans, York, Hereford,
Mallorca, Pamplona, Toledo, Tarazona, Avila, Salamanca, Valladolid, Badajoz, Valencia, Orense, Braga,
Evora, Autun, Cluny, Lyon, Poitiers, Toulouse, Messina, Aosta etc.

153 Type B: Ratisbon, Hildesheim, Minden, Trier, Bremen, Hamburg, Liibeck, Lund, Schleswig, Vi-
borg, Stringnis, Copenhagen, Olomouc, Evreux, Bourges, Valencia, Cordoba, Rome etc.

154 Type C: Zagreb (Istanbul Missal as well), Eichstitr, Wiirzburg, Ratzeburg, Brandenburg, Havel-
berg, Paderborn, Toul, Trondheim, Gniezno, Plock, Krakow, Carmelites, Premonstratensians, Lleida,
Zaragoza, Sevilla, Burgos, Aix-en-Provence, Angers, Bayonne, Cistercians, Orléans, Le Mans, Utrecht,
Tournai, Geneva etc.

155 Type D: Magdeburg, Merseburg, Salzburg, Passau, Brixen, Poznati, Aquileia, Amiens. Metz has
the unparalleled combination of Deus qui nos, Protector, Quasumus, Actiones.

156 Paulines (variant of A); Halberstadt, StrafSburg, Besangon (variant of B); G (variant of C).
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Later sources do not continue the tradition of the S. Esztergom joins type A, as
early as in the 12 century, i.e. again falls under the influence of Gregorian standards.
However, early sources and those in connection with Zagreb contain a series with
Actiones (type C and its variants) without exception: a feature shared with the S but
not peculiar to the region. Due to the discontinuity and divergence of Hungarian
versions it can reasonably be assumed that the S followed an archaic Sacramentary of
Esztergom, later abandoned.

The orations of the Zagreb Usage, largely untouched by Gregorian changes, allow
researchers to form an idea of what kind of Sacramentary this was. Current research
has discovered the closest parallels of the Zagreb Sacramentary in Ratisbon, the
capital of contemporary Bavaria. The Ratisbon euchology is the most peculiar of all
the Empire’s Uses.”” Diplomatic relations between Bavaria and Hungary were com-
plicated before and after the rule of St Stephen, nevertheless, he secured favourable
political and cultural conditions for his rule through his marriage with Gisela of
Ratisbon and by being on friendly terms with her brother, Emperor Henry II. The
splendid Sacramentary copied between about 1002 and 1014 in honour of Henry II
in the abbey of St Emmeram, Ratisbon,!® is in fact more closely related to the 13%—
16™-century Missals of Zagreb than to the 15%-century Missals of Ratsibon. While
influence from Ratisbon would have been anachronistic in the age when the bishop-
ric of Zagreb was founded, it would have been very plausible when the Esztergom
Sacramentary was compiled in the age of St Stephen. Therefore, the Zagreb system of
prayers may be considered a vestige of the archaic Sacramentary of Esztergom and the
Ember Saturday orations of the S are the first arguments that support this hypothesis.

Confirmation

The Confirmation is the most obvious link between the S and the contemporary and
later liturgical tradition of Esztergom. The ordo is not only identical with that of the
H (including the precise wording of the title and the rubrics) but also with that of the
most authentic manuscript Missal of the mature Esztergom Use from the first half of
the 14™ century, the MNS."” However, the significance of this connection only
becomes clear through a brief analysis of the rite, when special emphasis is lain on the

157 The euchological layer of the related sources were entered and compared by Krisztina RupoLr
(Zagreb diocese) and Baldzs HorvATH (Bavaria and Swabia) in the context of the Missalia Project,
initiated by myself in order to supplement the Gradualia database of the late Gébor Kiss (Hungarian
Academy of Sciences, Institute for Musicology, http://earlymusic.zti.hu/gradualia/gradualia.html) with
prayers and readings.

158 Munich, BSB Clm 4456. and its 10®-century predecessors (note 151): HorRvATH—FOLDVARY:
“Beyond the Gradual” 166-169.

' H 93-94", MNS 124"
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elements that enable us to classify the variants of Confirmation within the Latin
Rite.'®

Only Spanish sources, and the PGD, possibly due to the influence of intermediary
sources from Provance, contain elaborate introductory sections for the Confirmation.
Other Western-European traditions (Gallic and Anglo-Norman) do not have an
introductory part at all. Nevertheless, since the PRG, ordines of the Romano-
Germanic type start with a characteristic formula, beginning with Spiritus Sanctus
superveniat: this is omnipresent east of the Rhine and Alps, in the so-called Germanic
liturgical landscape.'! It also present in the sources of Esztergom, underlining their
fundamentally Germanic character.

The pivotal moment of the Confirmation is the anointing with the chrism. This is
surrounded by the core of the service, consisting of an introductory prayer, the for-
mula which is recited by the bishop during the anointing, and the kiss of peace and
its accompanying formula. The introductory prayer is the same ancient text every-
where, well-known from Roman Sacramentaries: Omnipotens ... qui regenerare digna-
tus es.'* It varies little and rarely, in as much as the enumeration of the gifts of the
Holy Spirit, divided into three sections beginning with Spiritum, is interrupted by
three Amen acclamations. All Esztergom sources omit these acclamations. Yet they
consequently contain a rather rare gesture, they ask for the name of the person to be
confirmed (Quis vocaris?). As a liturgical formula, the only other source that contains
this is from Marmoutier (near Tours),'® and even it uses a different wording. Simi-
larly, the anointing and the kiss of peace are merely general as gestures, their accom-
panying texts are manifold. For the anointing, the most wide-spread formula is the
PRG’s Confirmo et consigno and its close relatives, for the kiss of peace the Pax tecum.
However, there are several other texts, more sporadic texts, mainly from Western
Waurope. The formula of anointing in Esztergom (Confirmo te signo Crucis et chris-
mate salutis) is a mixture of the PRG and Roman types (/Con/signo te signo Crucis).
Geographically divergent, hard to classify, and variable even within the same Use as it
is, the exact text is maintained by the sources of Esztergom with a phraseology unpar-
alleled elsewhere. The Pax tibi formula for the kiss of peace is not decisive in it self'**
but in this unique form it is infrequent and consistently preserved in Esztergom.

1 The conclusions have been drawn from the comparative analysis of more than 70 ordines of dif-
ferent ages and origins. Agnes Szaszovszky, Benjdmin VArGa, and Baldzs HorvATH supported the
collection and processing of data. For detailed documentation visit http://vallastudomany.elte.hu/
node/77/ (Publikdcidk, Esztergomi benedikciondle, Mellékletek).

11 On liturgical landscapes see: FOLDVARY: ,Régidk, torténelem és dnazonossig a kdzépkori
Eurépdban” 101-103.

192 SGr 376 (volume 1., page 189.); SGel 451 (with the textual variant regenerasti, not preserved by
later transmission).

163 AER 1. 254-268. (Ordo IX., about 1000): Quo nomine vocaris?

164 OR 28; Paris, Arsenal Ms. 227. 213" = AER ibid. (Ordo. IV., Poitiers/Vierzon, about 900); AER
ibid. (Ordo XXII., Angers, 1400); Paris, BNF Lat. 949. 5* (Aix-en-Provence, 13%-14" century).
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The most wide-spread elements of the closing section are the three-versed: Ecce sic
benedicetur, a text the liturgical genre of which is unclear for it is entitled a psalm,
versicle, and blessing alike, and the prayer Deus qui apostolis tuis, originally the Col-
lect of Whit Monday. Only the most rudimentary sources omit both of these, and
they form a common ground of western Uses. While several further additions are
known internationally, in a wide variety, the Use of Esztergom incorporates nothing
but a pontifical blessing and a formula of dismissal. These, however, are both charac-
teristic. Throughout Europe the most popular blessing after Confirmation is the
PRG’s Benedicat ... qui ex nihilo, and next to it, within a narrower Germanic circle,
another that begins with Dewus qui vos fecit aqua baptismatis. The blessing Effunde in
the Esztergom Confirmations is a part of the collection of St Gall and is documented
in earlier, Anglo-Saxon and Aquitanian sources.'®® Nevertheless, it is scarce in ordines
of Confirmation. It is not used at all within the Germanic landscape, except by the B
which probably borrowed it from Esztergom. The dismissal /ze in pace is easier to
classify, outside Esztergom it could only be found in Bavarian, Czech, and Polish
sources.'*

All in all, the components of the Confirmation ordo can be isolated into three lay-
ers: the common property of the Roman Rite, the markers of the Germanic land-
scape, and some peculiarities with only remote parallels. The first group comprises
the two orations and the Ecce sic benedicetur, the second the introductory formula
Spiritus Sanctus superveniat and the dismissal /e in pace, the third the formulas of the
anointing and the kiss of peace along with the pontifical blessing Effunde. These
clearly illustrate that the ordo of the S has a close and exclusive kinship to the tradi-
tion of Esztergom and is embedded in the regional environment.

(1) E. Spiritus Sanctus superveniat Germanic
(2) Or. Omnipotens sempiterne Deus qui regenerare dignatus es general
(3) F. Quis vocaris? local

(4) E. Confirmo te signo Crucis et chrismate salutis local

(5) F. Pax tibi local

(6) V. Ecce sic benedicetur general
(7) Or. Deus qui apostolis tuis general
(8) Ben. Effunde ... super hos famulos tuos N. calestem benedictionem tuam local

(9) F. Ite in pace Germanic

Lastly, three further ordines of Confirmation connected to the Hungarian tradition
must be discussed. These differ from both the variant detailed above and the PGD.
The latter replaced the local variant of Zagreb in the 14" century, and the variants of
other parts of Hungary in the 15® century.

165 BaNTING: Two Anglo-Saxon Pontificals 14., AER ibid. (Ordo VII., Moissac, about 900).

1% Munich, BSB Clm 21587. 9¥ and 6425. 113" (Freising, beginning of the 11" century); OBER-
TYNSKL: The Cracow Pontifical 115 (Krakow, 11 century); Munich, BSB Clm 28938. 46" (Plock, end
of the 12 century); Prague, Krdlovskd kanonie premonstrét na Strahové GD I. 19. 133" (Litomysl-
Prague, 1376).
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The first can be found in the S itself as a later addition on the last folio of the co-
dex. The text cannot be considered a self-sufficient ordines as beyond the two prayers
and the Ecce sic benedicetur it only details the formulas for the anointing and the kiss
of peace, both in their most commonplace wordings. This means the additional ordo
of the S is without any local quality and can, at most, be considered a sketch or a
skeleton of the Confirmation.

The second text in question is the variant of the B (71"). The Saxon manuscript
otherwise contains nothing but pontifical blessings and strictly follows the S. This is
the only unique point where it includes further liturgical texts and where it leaves its
Esztergom ancestor. Before the rite and as a part of the Benedictional—hence at an
illogical place from the Confirmation’s point of view—it has preserved the blessing
Effunde from the S. In all other respects it contains a typical German variant with the
formulas of the PRG, and the second most popular blessing (Omnipotens Deus qui vos
fecit aqua baptismatis)'®” without a dismissal.

Finally the third related ordo is that found in a 14®-century source, the V. Accord-
ing to former studies, the codex represents a transitional phase between traditional
Hungarian Pontificals and curial ones. Its Confirmation follows a redaction of the
latter type as is apparent from the formula of the anointing and the very unique
dismissal (Ite ... in ultionem inimicorum Dei)."*® Nevertheless, a pontifical blessing is
added, the same popular item which was chosen in the B. All these suggest that the
Esztergom variant, in spite of its distinctive capacity and it belonging to the funda-
mental layer of the Use, barely survived the 14™ century in practice.

Ordinations

Of all of the chapters in the S the ordo describing priestly ordinations received the
most lively reception both in medieval practice and in modern research. Fingerprints
soiling the edges of the folios,'® marginal additions, changes to the text all testify that
the codex was regarded as a lasting tool of ordination ceremonies in the liturgy of
Zagreb. This is also the ordo which contains the litany and text referring to the
institutions of the Esztergom province. Consequently, it must be considered a reliable
witness of how ordinations were originally celebrated in Esztergom and subsequently
for a longer period in Zagreb.

197 This is also found in recently cited Central-European sources (note 166) and occurs in North-
ern-France (AER ibid. Ordo X., Beauvais, St-Lucien, about 1000, Cambrai, about 1200).

18V 91, cf. AER ibid. (Ordo XVI., Constantinople, about 1200, 12"-century Roman Pontifical for
Crusader use). For a liturgical analysis of the Vs contents see: Szaszovszky: A Veszprémi pontifikdle
templomszentelési orddja 31-32; on its monastic ordines: ARaDI: I/ rito della benedizione dell'abate.

199 The second most often consulted ordo was that of the dedication of a church, and particularly of
an altar (the latter uses several parts of the former). The smudges left by the thumb of the hand carry-
ing the book cease at the consecration of utensils.
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Through historical and synchronic comparisons, liturgical analysis has to establish
which are the particularly Hungarian features of the rite. However, in this case this is
a rather problematic issue due to the special nature o how ordinations are transmit-
ted.””® In its outlines this is the most uniform pontifical service of the western liturgy,
the direct Roman lineage of which is emphasized by the title and the majority of
sources. Variants only evolved gradually through a process of elaboration and
enlargement so they follow historical rather than regional patterns, i.e. more differ-
ences can be spotted between an early and a later realization of the same ceremony
than between one or the other liturgical Use. The same is demonstrated by the large
number of later modifications to sources, and by books of various ages that belong to
the same Use yet prescribe different practices. Therefore a detailed analysis must
review the ordo and its history in a more detailed manner.

The ritual process can be divided into an introductory module and the administra-
tions of each order respectively. The consecration of deacons and priests can be
divided into two further modules each: the first analogous with that of the lesser
orders, the second being a confirmatory module with the title “ad consummandum
officium”.

The fundamental layer of the texts is formed by those which are present in the an-
cient Roman Sacramentaries, primarily the SGel.””' From the introductory module
the opening rubric Mensis primi and the shorter form of the allocution Auxiliante
should be listed here. The administration of the minor orders is described by the
SGel separately from that of the major ones. Each is preceded by a rubric on how the
ceremony is performed (for cantors and acolytes by nothing else). Afterwards an
appeal for prayer follows, directed to the faithful. This is also called a “preface” but
differs from the homonymous genre of the Mass; in the case of the acolytes it is
replaced by a short allocution. Finally, a consecratory oration is prescribed intro-
duced with formulas Flectamus genua, Levate. The SGr also contains the basic set of
prayers for major orders.'”? In these a further prex is added to the “preface” and to the
oration, i.e. a lengthy and poetically conceived consecratory prayer. The “consum-
mandum” modules are again only provided by the SGel: they consist of an allocution
calling for prayer and a prayer which is entitled “consecratio” or “benedictio”. The
anointing also has its own textual formula.

The appearance of the second layer is documented in 9*—10"-century sources, the
PRG, in effect, summarizes the results of this process.'”® Inauguration into each order

170 The richest published chrestomathy of ordination ceremonies so far is: MoriN: Commentarius de
sacris Ecclesie ordinationibus, a monograph on an early medieval practice: ELLarD: Ordination Anoint-
ings in the Western Church before 1000 A. D; an instructive modern companion: Reynovrps: Clerics in
the Early Middle Ages. The present subdivision relies on the comparative analysis of more than 60
sources, its detailed documentation is available online (note 160).

71 SGel 140-156, 739-756 (pages 24-28., 116-119.).

172 SGr 30-32 (volume I., pages 96-98.).

173 E.g. Paris, Arsenal Ms. 227. 27 Paris, BNF Lat. 1217. 40" and 10575. 18", for further evidence-
see: RASMUSSEN: Les pontificaux du haut moyen dge 45., 98., 140., 159., 189., 266., 378; PRG ordines
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had previously already been conducted with the gesture of the so-called maditio
instrumentorum, i.e. the candidates were formally handed the liturgical utensils of
their service: this is described in the SGel’s rubrics. In the newer tradition each #adi-
tio receives a short, definite textual formula that comments on the gesture (formerly
only cantors had such). The next novelty is a tendency towards uniform structures in
the administration of minor orders. Later generations’” sense of form seems to have
been annoyed by early inconsistencies, such as the “preface” of lectors being replaced
by an allocution in the SGel or that the acolytes had no prayers at all. Thus, in more
recent sources “prefaces” for lectors and acolytes can be found, and at least one but
often two or three orations for acolytes. The third development is that beginning
with subdeacons, the vesting with each order’s proper vestments is also given a textual
formula. Finally, the consecration of priests is concluded by an anointing, a blessing,
and a kiss of peace, each accompanied by appropriate liturgical texts. While it was
not a general trend in the period, elaboration can be found from sources from before
the first millennium: the introductory module grows and the first allocutions appear,
i.e. exhortative sermons with a liturgically fixed wordings."”* The table below illus-
trates this growth, not accounting for the inconsistencies of single soures.'”>

7%h_8h centuries =~ SGel 9%_10% centuries = PRG
Introductory module | Rb. Mensis primi =
Alloc. Auxiliante Domino Deo =
(1) CANTOR Rb. Psalmista id est cantor =
F. Vide ut quod ore cantas =
(2) PORTER Rb. Ostiarius cum ordinatur =
F. Sic agite quasi reddituri
Pf. Deum Patrem omnipotentem =
Or. Domine sancte Pater =
(3) LECTOR Rb. Lector cum ordinatur =
Alloc. | Eligunt te fratres tui Elegerunt te fratres tui
F. Accipite et estote verbi Dei
Pf. Oremus dilectissimi nobis
Or. Domine sancte Pater =
(4) EXORCIST Rb. Exorcista cum ordinatur =
F. Accipite et commendate
Pf. Deum Patrem omnipotentem =
Or. Domine sancte Pater =
(5) ACOLYTHE Rb. Acolythus cum ordinatur =
F. (1) Accipite ceroferarium

H-1V. and XV. (VoGeL—ELzE: Le pontifical romano-germanique du dixiéme siécle 1. 4sqq.).

174 The first text of this kind by GREGORY THE GREAT is present in the SGel: Si quis invitatus renuit;
another pair of allocutions emerges in the PRG: Quoniam dilectissimi ... Qui ordinandi estis. The third
stage is represented by the so-called Oporter allocutions, assigned to each order.

175 Although the opening words of the “prefaces” and orations are not characteristic, the same texts
are applied in the same functions everywhere. — Rb. = rubric, Alloc. = allocution, E = formula, Pf. =
“preface”.
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7%h_8h centuries =~ SGel 9%_10% centuries = PRG
F.(2) Accipite urceolum
Pf. Deum Patrem omnipotentem
Or. (1) Domine ... in hunc mundum
Or. (2) Domine ... ad Moysen et Aaron
Or. (3) Ommnipotens ... fons luminis
(6) SUBDEACON Rb. Subdiaconus cum ordinatur =
F. Videte cuius ministerium
Pf. Oremus Deum ac Dominum =
Or. Domine sancte Pater =
(7) DEACON Rb. Diaconus cum ordinatur =
Pf. Oremus dilectissimi Deum =
Or. Domine Deus preces nostras Exaudi Domine preces nostras
Prex Adesto ... Honorum dator Omnipotens Deus honorum dator
“Consummandum” F. AL‘L‘Z'])E stolam tuam
F. Accipite potestatem legendi
Alloc. Commune votum =
Cons. Domine sancte spei =
(8) PRIEST Rb. Presbyter cum ordinatur =
Pf. Oremus dilectissimi Deum =
Or. Exaudi nos Deus salutaris noster Exaudi nos quasumus Domine
Prex Domine ... Honorum omnium Adesto ... Honorum auctor
“Consummandum” Alloc. Sit nobixﬁatres =
Cons. Sanctificationum omnium Deus sanctificationum omnium
Anointing, etc. F./Or. Consecrentur manus iste Consecrare et sanctificare digneris
E. Accipite potestatem offerre
Ben. Benedictio Dei Patris
F. Pax Domini sit semper vobiscum

This was the general state of affairs in the 11%* century when the version in the S was
created. The period after the millennium—approximately to the 14" century—
modified and enlarged the ordo with the following layers: (1) the proportionate
placing of the single orders within the Mass of the Ember Saturday, (2) allocutions,
(3) chants, (4) further, alternative formulas, (5) canonical texts, e.g. admonition,
absolution, a detailed confession of faith, oath of allegiance, (6) appeals to the candi-
dates (pronuntiatio), i.e. formulas that call them to the bishop and order them to
withdraw after their consecration. As these do not belong to the ancient layer which
is shared throughout most of Europe, they enable the identification and classification
of the ordines. However, in the period the S was written they were not yet common,
or had only just begun to develop in certain areas.

Hence, neither too modern nor to old components are of use to the current analy-
sis. Instead sources which support the identification of the “inputs” and “outputs”™
can a special group of ordines that served as a model for the ordinations of the S be
defined, and does the S’s ordo have attributes that may be viewed as improvements to
its precedents.

As far as origin and kinship are concerned, both the adaptation and the supplementa-
tion of the SGel’s texts left some possibilities for variants to evolve open. Though at
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first glance these may seem to be bagatelle, in comparison with the ordo’s uniformity
they still prove to be significant. To name only a few such, such minor variant are
how the Eligunt allocution of lectors is treated after it becomes unneccessary; the
selection and arrangement of the three orations of acolytes; whether or not the allocu-
tion Commune votum of the deacons and Sit nobis fratres of the priests is maintained,
and if it is, where is it placed in the ritual sequence; whether the preces are intro-
duced with a preface dialogue or not; whether the formula of the SGel or the oration
of the PRG is used for the anointing of hands. THe structure of sources can also
differ, some describe the orders without interruption, other start a separate ordo for
the lesser ones. In connection with this, the litany and the introductory module can
be placed before all of the orders, before the ordination of subdeacons or deacons, or
can be split in two according to the lesser and the greater orders.

Early enrichments of the introductory module can already be philologically classi-
fied in the PRG. The gesture of the so-called presentatio means that the archdeacon
introduces the candidates to the bishop and the latter first asks the archdeacon about
their aptitude and then calls upon the congregation to disclose any information they
have against the candidates. This presentation occurs in two typical forms. In the first
it is performed at the beginning of the entire ordo and the allocution Postulat is
replied to by the bishop with a phrase beginning with Vide ut natura. In the second
the dialogue stands before the consecration of the deacons and the bishop answers
with the question: Scis illos dignos esse? Only the first variant is supplemented rarely
by a formula beginning with De domo, through the means of which the deacon pre-
sents the candidates according to their ranks and the patronages of their ecclesiastical
host institutions, or with a dialogue beginning with Sunt digni? performed by the
bishop and his clergy before the ordination of priests.

By considering these factors in a wider European context, familiar conclusions can
be drawn from the ordinations of the S. The ordo fits into the Romano-Germanic
surroundings in all aspects and is clearly distinguishable from western parallels,
documented in French, British, Spanish territories. Even within the Romano-
Germanic landscape, it indicates a conservative attitude by not including any exhor-
tative or explanatory sermons and by listing the consecrations of the major orders in
the original sequence of the SGel.'”®

Some texts facilitate an even more in-depth identification. In the last section of the
litany, three verses are always recited by the bishop instead of the cantors, for the
candidates personally. Sources do not always contain these sections in full, nonethe-

176 A summary of the S’s peculiarities: only the prasentatio of the PRG is used with the De domo

supplement; the allocution Eligunt is omitted; all three orations for acolytes are given but in compari-
son with the PRG in the order: 2—1-3; the consecratory allocutions of deacons and priests are main-
tained but in the order the SGel uses, not that of the PRG; preces are introduced by preface dialogues;
for the anointing of hands the PRG’s oration is used; all orders are placed in one single ordo, preceded
by the litany and the presentation, with a second dialogue before the ordination of priests; it does not
contain exhortative sermons.
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less when they do, the precise wording is surprisingly divergent. The variant in the S,
Ut fratres nostros ... in vera religione conservare digneris, is only documented in a
narrow group of sources, also otherwise connected. The same group is characterized
by a more abundant and rhetorical version of the allocution Auxiliante after the
presentation which differs from the short variant of the SGel and contains an extra
paragraph beginning with Proinde admonemus. Finally a distinctive feature of this
group is that in the “preface” of exorcists the more usual syntagm of spirituales im-
peratores is replaced with spirituales medici.

It is particularly interesting that the enumerated phenomena occur in two remote
circles: in Central-Europe and in the Anglo-Norman landscape.'”” Still, the closest
relative of the S is an ordo from the beginning of the 11" century, preserved by the
Pontifical of Emperor Henry II’s confidant, Bishop Egilbert of Freising.'”® It not
merely corresponds to the S in all the above detailed features but even has the same
title. Albeit without comprehensive knowledge of the coeval source material one
cannot state that the immediate model was the “Egilbert Ordo”, it was written in the
period when the archetype of the S was most likely composed. Furthermore, it is
unique enough in the Romano-Germanic landscape for one to assume that sources of
its kind only occurred in closely related traditions.'” Therefore it is highly probable
that the source of the S’s ordinations was either the “Egilbert Ordo” or one of its
closest relatives.

Only in light of its direct predecessor can the unique features of the S be evaluated
properly. As is obvious from the historical summary above, the fundamental reper-
tory of texts for ordinations was stable and the possibility of introducing new items
into it was not given at the time. The author of Esztergom was forced to choose
another method. He selected unique solutions on the level of structure and liturgical
topography, and textually on the level of the dialogues. Accordingly an ordo conser-
vative in its selection of texts, even for its age, but ahead of its time in its novelties
evolved.

177 Munich, BSB Clm 21587. 22" (Freising, 1™ century); WILSON: The Pontifical of the Magdalen
College 58. (Cantebury, 12 century); Paris, BNF Lat. 14832. 44" (of Mont-St-Michel provenance, the
exact origin is uncertain [Avranches?] but clearly of the Anglo-Norman type, 12 century), extracted
by MoriN: Commentarius de sacris Ecclesie ordinationibus 169. Dunstan (archbishop of Canterbury,
died in 988) is invoked in the litany thus the book is nearly contemporary with and closely related to
the Magdalen Pontifical. — The ordo’s lasting influence is attested in both regions by the lengthier
allocution Auwxiliante ... Proinde in Litomysl-Prague (Prague, Krdlovskd kanonie premonstrdtd na
Strahové GD 1. 19. 117°-118" (only for the third repetition), and in York (HENDERSON: Liber pontifi-
calis Chr. Bainbridge archiepiscopi Eboracensis 6.).

178 Short biography with further literature: www.deutsche-biographie.de (EGILBERT, erwihnt 1006,
gestorben 1039, Bischof von Freising); the entry of W. STorMER, LMA III. 1609-1610.

17 E.g. UNTERKIRCHER: Das Kollektar-Pontifikale des Bischofs Baturich von Regensburg (817-848)
102-105; Vatican City, BAV Vat. lat. 3806 189" sqq; Verona, BC 87 205" sqq; OBERTYNSKI: The
Cracow Pontifical 60-74. differ.
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The rubrics are the most plentiful sources of new information. The ordo starts, re-
spectfully, with the first sentence of the SGel and PRG, Mensis primi, but after a few
words it turns to adapted texts of its own. Subsequently, new content is embedded in
the old rubrics in similar fashion. This also means that the newly drafted passged in
the rubrics can easily be identified and contain a significant amount of information.
For example, in the new passages the celebrant is consequently called metropolitanus,
i.e. archbishop, and they contain references to the Ember Saturday orations.

A unique feature is that each order is precisely placed within the Mass of the Em-
ber Saturday and that the Propers of the first possible such Mass, the spring one, are
listed in their entirety. Albeit a similar arrangement later became almost universal, in
other 11%-12%-century sources it is an unheard-of novelty, suggested at most by later
marginal notes,'® while versions with concrete Mass Propers spread from the 14"
century onwards.'®" It should also be noted that the arrangement and structure of the
S remains unparalleled even in later sources.

The first, undeniably inventive idea is to merge the Kyrie of the Mass and the lit-
any before the ordinations. Indeed the Kyrie of the Mass is a remnant of a litany
which once accompanied the procession'®” but this was not self-evident in the period.
In fact, the litany starts with Kyrie and Christe acclamations but they are sung twice,
not thrice as in the Mass. In other ordines the litany and the Kyrie are separate items,
however, the S anticipates the litany before the presentation and demands that the
opening acclamations of the litany be repeated thrice instead of twice.

In full knowledge of later developments it seems commonplace for the administra-
tion of the lesser orders to take place after each oration of the Mass and for major
orders to be administered before the part of the Mass to which the respective candi-
dates are to be introduced as ministers: that of subdeacons before the epistle, that of
deacons before the gospel, that of priests before the offertory. The timing of chants
inbetween varies and some uncertainty can be detected in whether subdeacons are
ranked among the lesser or major orders. To this the S offers the following, ingenious
solution:

The difference between lesser and major orders is reflected by their location in the
sacred space. The first half of the ceremony, the administration of the lesser orders is
not conducted in the choir but in the nave, before the altar of the Holy Cross, i.e. in

180 Two nearly coeval examples where the practice is prescribed by original rubrics: Paris, BNF Lat.
17333. 50" (Nevers, 1013-1066); Cologne, Erzbischéfliche Didzesan- und Dombibliothek Cod. 141.
11" (Cambrai, mid 11™ century). Examples for marginal notes: Paris, BNF Lat. 13313. 117* and
13315. 37" (Trier, 11™ and 12® century respectively); Toledo, Biblioteca Capitular 12.39. 18" (Toledo,
13™ century).

81 These apply the PGD’s material separately to all four Ember Saturdays. The Propers of the
spring Ember Saturday (a heritage of the SGel) are given in an early but unique source, the Sacramen-
tary of Nevers (note 180), where the graduals are listed instead of the introit and the orations. The
selection and the order of the graduals, although not universal, is in accordance with the mature Use of
Nevers.

182 TUNGMANN: Missarum sollemnia 1. 432—439.
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front of the choir-screen. This is appropriate to the publicity needed for presentation.
The candidates wait in the west end of the church and after being called must walk
through half of the building. Cantors are blessed right after the presentation as a sort
of “zero” rank, then the other four lesser orders each after the first four orations. Yet
the subdeacons” do not come after the fifth oration. First, the permanent lesson of
Ember Saturdays is recited, the story of the three Hebrews in the fiery furnace, as are
the first three verses of the subsequent hymn, the Benedictus es.'®* The ordination of
subdeacons happens here, in this transitional position. Afterwards the next three
verses of the hymn are sung while the last three verses and the doxology are reinter-
preted as a processional hymn: the clergy enters the choir, proceeding during the
verses and stopping during the refrains.'® Consequently the administration of the
two major orders takes place in the sanctuary: that of the deacons after the epistle,
that of the priests after the gospel or more precisely after the Dominus vobiscum and
Oremus which introduce the offertory rites.

Beyond the structure, the dialogical texts seem to have aroused the most interest in
the creator of the S. The first proof of this is the enumeration beginning with De
domo as part of the presentation. In the rare cases it appears at all this text is featured
in an abridges and stereotyped form:'®> only the first three orders are illustrated with
examples (porter, lector, exorcist), and always with the same three patronages (De
domo sancte Marie, De titulo sancti Stephani, De ecclesia sancti Petri). The “Egilbert
Ordo” also only enlarges the series with the acolytes (De monasterio sancti Bene-
dicti)."® The S is completely unique by containing formulas for all seven orders and
referencing the real institutions of the Esztergom province instead of a conventional
nomenclature. Hence, the hypothesis of earlier research proves to be well founded.
The text is of eminent importance not only regarding the manuscript’s origin but the
type and patronage of the institutions mentioned.'?

183 The lesson is Dn 3,47-51, with a slight change in the order of the verses, the canticle is its con-
tinuation: Dn 3,52-56. The chant forms an independent liturgical genre, usually called hymn or tract;
it has variants of different wording, length, and melody (cf. SaBo: “A hdrom ifja éneke”), yet in Hun-
gary and its environment a form consisting of nine verses and doxology was customary — the rubrics
of the S are similar.

1% The same manner of singing and proceeding is prescribed for the verses and the refrains of the
processional hymn O Redempror within the chrism Mass on Maundy Thursday by e.g. Paris, BNF Lat.
962. 214" (Sens, 14™ century) and 961. volume II. 47" (Paris, beginning of the 15" century).

185 Besides the early manuscripts of the PRG only AER II. 142-150. (Ordo VIIL., Salzburg, about
1000), Naples, Biblioteca Nazionale Ms. VI. G 22. 7" (no foliation, Italy, 13® century); Madrid, Bibli-
oteca Nacional de Espafia Ms. 678. 69" (Messina, 13" century), and the “Egilbert Ordo” (note 177).

'8 The relationship of the two ordines does not question the hypothesis that there was an actual
institution behind the monastery of St Benedict in the S: Garamszentbenedek (Hronsky Benadik).
The “Egilbert Ordo” associates Benedict with monasteries in general, while the patronages that sur-
round him in the S are unquestionably unique.

187 Albeit of minor importance, it is worth mentioning that before the ordination of priests the S
contains the dialogue Sunt digni? in full while only a rubric refers to it the “Egilbert Ordo” .
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The appeals called pronuntiationes also belong among the dialogical texts. These
are most probably the only primary texts in the ordo, i.e. those which lack any phi-
lological precedents. While such texts later grew popular throughout Europe, they
only occur sporadically, and never became universal,. Their phraseology is also largely
unique, changing from place to place.'® In the 11"-12" century they are unheard of
in the Romano-Germanic landscape and can only occasionally be found in the West.
The formula in the S (Ad ordinem ... [electi et] ordinandi accedite) is not used else-
where, only the Z contains something similar, which is directly connected to the
S,and thus can be traced to a local initiative and not to the adoption of an interna-
tional trend.

There is no continuity between the ordo of the S and later ordinations from Hun-
gary. Nevertheless, the three highlighted features: an attempt to create a differentiated
structure, the unique use of the three spaces, and an inclination towards the acclama-
tions of the archdeacon also manifest themselves in the editorial concept of the con-
temporary H. Similarities between the H and S are easy to pinpoint: the H also
adjusts the actions and texts in a single section to their liturgical context (e.g. the
intercessory supplications of the synod); ceremonies which are performed over multi-
ple stations use the portal, the area before the screen and the sanctuary (e.g. the
reconciliation of penitents); the bishop communicates with his subjects through
formulas declaimed by the archdeacon, even in cases when these formulas were non-
existant in earlier traditions (e.g. excommunication).'® These patterns illustrates that
the S and the H not only complete one another from a structural point of view but
were compiled through the use of similar techniques and a similar approach to their
sources. The same person, or editorial workshop may be suspected behind the texts.

The subsequent history of ordinations in Hungary can be divided into two phases.
Both of these support the impression that the rite, as throughout the continent, was
redrafted almost every century and that these revisions adhered to temporary fashions
rather than local traditions from earlier periods. The three 13®-14%-century docu-
ments are autonomous texts based on several sources, while from the 14*"—15% centu-
ries international variants would prevail as a whole.

The afterlife of the original rite can first be studied in the S itself through marginal
additions and changes. Some of the supplements, from various hands and ages, con-
form to general tendencies. Such are the so-called Oportet allocutions and the appen-
dix to the formula of #raditio instrumentorum for the subdeacons, beginning with
Oblationes (12%-century Pontifical of the papal court); the general absolution after
Auxiliante; the formula Accipite Spiritum Sanctum at the laying of hands on deacons;

'8 A surprising exception, the variant Accedant qui ordinandi sunt... of the PGD corresponds to a
more numerous group of sources from 14®-century Northern-France (Sens, Paris, Senlis — notes 184
and 196).

1% FGLDVARY: ,A zsinattartds rendje a Hartvik-agenddban” 28; Ip: ,Ime, kivettetel e napon...” 86—
87; Ip: ,,A Hartvik-agenda kikozdsitési és visszafogaddsi ritusainak szerkezete és eredete” 551., 559.
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and the oath of allegiance to the bishop after the ordination of priests (PGD).'*
Others are more unique: while their origins are manifold, the modifications coincide
with the next two 13"-14"-century Hungarian sources. These are the textual variants
of the allocution Eligunt,"' the transposition of the litany before the priestly ordina-
tions with insertions beginning u# hos prasentes famulos (Z), the formula for the tradi-
tion of the maniple, the consecratio of the priest, and the chants after the kiss of peace
(V)."? Finally the orations — not formulas — accompanying the vesting of the subdea-
con and the deacon are completely unique, only a single distant parallel from 14®-
century Bohemia can be found for one of them.'”

The ordinations of the Z form an indisputable but strange lineage with those of
the S. Only the Z contains the appealing formulas characteristic of Esztergom (pro-
nuntiationes), and sections of the S’s own rubrics can also be found within it.'** How-
ever, both the texts and structure of the rite have undergone a radical revision which
besides the S bears the influence of unmodified versions of the PRG, the Roman
Pontificals, sources from Normandy (position of Veni Creator), Bohemia (two
chants), and perhaps Spain (Auxiliante transposed before subdeacons).'”

The ordinations of the V are largely unique not only compared to the S but to the
Romano-Germanic realm as a whole. So far their closest predecessors were found in a
Pontifical from the archiepiscopal province of Rheims (maybe Noyon or Senlis) from
around the turn of the 13"-14% centuries. Other, improved variants of the same ordo

%0 Edition: ANDRIEU: Le Pontifical Romain au moyen-dge 1. 123sqq; I11. 333sqq.

!In the S: Eligit (the agent is God), in the Z: Eligimus (the agent is the bishop): in all other exam-
ined sources: Eligunt or Elegerunt (the agents are the frazres).

192 Accipe manipulum imple ministerium, Ant. Accipite Spiritum Sanctum, Hy. Veni Creator Spiri-
tus, R. Veni Spiritus alme, R. Sint lumbi vestri, cf. V 14-20".

193 Or. Iniectione istius manipuli subnixe te deprecor Domine, cf. Investiendo harum mappularum sub-
nixe te Domine deprecamur (Prague, Krdlovskd kanonie premonstritd na Strahové GD I 19 121Y) —
The textual variants are rather distant but as a whole the item is basically the same.

Y47 24" Ad ordinem ostiariorum electi et ad titulum sancti loannis notati accedite — The reference
to the patronage is an enlargement, otherwise the formula is identical with that of the S. No similar
wording could be found in the other examined sources.

195 According to Z 28" and 32" the calls for prayer as parts of the consecration of deacons and priests
are already in their place as suggested by the PRG, and not the SGel (Commune votum, Sit nobis), and
on 31" the PRG’s Qui ordinand; allocution can be read. The singing of the hymn Veni Crearor was
already a wide-spread custom in the mature Middle-Ages yet not in a preparatory function, before the
litany of the ordination of priests (Z 30") but always afterwards, in the section of laying on the hands—
vesting—anointing. The only parallels to the structure of the Z in this respect are Paris, BNF NAL 306.
109° (Rouen, 12" century) and NAL 3183. 38" (Lisieux, 13" century). However, these Norman
ordines from France do not correspond in other respects to the 12%-century Anglo-Norman relatives
of the S and of the “Egilbert Ordo” (note 177). Parallels of the antiphon before the ordination of
priests Accipite Spiritum (Z 30") and particularly of Infinde unctionem (32"): Prague, Krlovskd kanonie
premonstritll na Strahové GD 1. 19. 128" and 132". Placing the presentation before the ordination of
subdeacons is a typically Spanish custom, e.g. Toledo, Biblioteca capitular Ms. 39.12. 18" (Toledo, 13™
century) and 39.14. 18" (Sigiienza, 13" century); it probably entered the PDG through a Spanish

medium.
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survived from 14%—15%-century Northern-France (Sens, Paris).!”® Nonetheless, the
components missing from the French models are present without exception in the
marginal notes of the S, the Z, or both."”” This demonstrates that the Hungarian
variants were connected, however, their contact influenced the superstructure rather
than the foundations.

Use of the 13™-century Pontifical of the Papal Court in Hungary is only supported
by a single source of questionable background."”® Compared to this, the adoption of
the PGD is not only obvious based on copies extant from Hungary' but more
directly because the 15%-century Ordinal of Esztergom minutely describes the pro-
gression of ordinations within the context of the summer Ember Saturday based on
the PGD.* Sources indicate that some pontifical ordos did not follow the model
laid out by Durandus even in the 16" century,”! however, a source of such practical
calliber must be regarded as proof of the abandonment of local traditions of ordina-
tions.

Dedication

Compared to the ordinations, the dedication ordo of the S is less complex. It de-
scribes the consecration of a church, an altar, various utensils and vestments. With
some textual variants of lesser or higher significance, its whole structure and text—
including titles and rubrics as well— faithfully follows Ordo XL, published by Cyrille
Vogel in his critical edition of the PRG according to eight 10"-11%*-century
sources.?’?

Nevertheless, the editor of the Hungarian ordo should not be accused of simply
imitating a foreign model, as the dedications of the PRG are more peculiar than its
ordinations. Albeit, the basic structure and the fundamental texts of the rite can be

1% The ordo of Noyon/Senlis: Paris, BNF 17335. 16 (to its relatives see note 184), 126" ill. 126".

17 Additions in comparison with the French prototypes are the chants: Veni Creator Spiritus, Ac-
cipite Spiritum Sanctum, Sint lumbi vestri, Infunde unctionem, Veni Spiritus alme, cf. notes 192 and 195.

198 ANDRIEU: Le Pontifical Romain au moyen-dge 11. 327. = BNF Lat. 1219. 2" — The source is an
extract, consisting of two parts of different scripts, its origin is uncertain. In the second part the litany
suggests a Hungarian Dominican origin, then the reconciliation of penitents is again of a Hungarian
type. However the ordinations belong to the first part.

199 Zagreb, Knjiznica Metropolitana MR 25., 37., 163. (Zagreb, 14™ century); Vienna, Oster-
reichische Nationalbibliothek Cod. Lat. 1799. (14™ century, used by Ferenc Vérday, bishop of Vic,
later of Transylvania: 16™ century); Esztergom, Fészékesegyhdzi Kényvtir Mss. 26. (Virad—Esztergom,
15% century); Rome, Biblioteca Apostolica Vaticana Ottob. Lat. 501. (Syrmia—Veszprém, 14" cen-
tury). A summary on the copies of the PGD in Hungary: FOLDVARY: Egy dzus sziiletése 1. 36-37.

2 ESLDVARY: Ordinarius Strigoniensis 102.

21 A convincing example is the reconciliation of penitents in Eger, cf. DoBszay: Liber ordinarius
Agriensis 219 (pages 54-56.).

202 PRG 1. 124sqq.
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found in the SGel and the OR,*® the 9"-10"-century variants were much more
developed and variable according to Use. The earliest extant source of the PRG’s
dedication ordo was at earliest written in the second half of the 10% century, while
others are coeval with the S or hardly older than it is.*** Thus, the ordo should be
considered a modern item for the 11" century. The early manuscripts spring from a
relatively confined geographical region of Southern-Germany and Italy (Mainz,
Bamberg, Eichstitt, Salzburg, Lucca, Monte Cassino). However, the differences
which distinguish the Italian branch of the rite from its Romano-Germanic “original”
can already be found in the mid-11* century in Monte Cassino.*”

Entirely different parallels evolved in western Europe:** within the Gallic land-
scape a relatively primitive type with an Old Roman base and a rich variety of detail
in the single Uses, in the Anglo-Norman landscape a more elaborate and unified
type, based on old Anglo-Saxon models which dynamically spread towards France
and South-Italy, and possibly a third, Ibero-Provencal type which was, however, soon
overshadowed by the dedication of the 12-century Roman Pontifical.*”” Considering
this context, the dedications of the PRG are exclusive to German and Central Euro-
pean territories.

Thus, the editor of the S adopted a duly individual and up-to-date ordo, fitting
both its geographical and cultural landscape and his personal taste, so that he had no
special reason to modify it. Nevertheless, the few features that differ from the typical
versions of the PRG are enough to determine the S’s closer context, highlight its
unique attributes, and to elucidate its relationship with the later developments of the

203 SGel 689-702 (pages 107-110.); OR 41-43 (ca. 720-790, edition: ANDRIEU: Les Ordines Ro-
mani du haut moyen dge IV. 351skk.).

204 Of the sources of Vogel’s edition only the following contain the full ordo: Rome, Biblioteca Val-
licelliana Ms. D 5. (Salzburg, about 1000), Monte Cassino, Archivio dell’ Arciabbazia Ms. 451. (ibid.,
1022-1035), Pistoia, Archivio capitolare del duomo Ms. C 141. (Italy, 11" century), Lucca, Biblioteca
Capitolare Cod. 607. (ibid.?, 2" half of the 10" or beginning of the 11* century, on the problem of its
date see ParkEs: The Making of Liturgy in the Ottonian Church chapter 5, note 46), Eichstitt, Dioze-
sanarchiv Ms. B 4. (ibid., Pontifical of Gondekar II, 1071-1073), Bamberg, Staatliche Bibliothek Ms.
Lit. 53. (ibid., 1007-1025), Vienna, Osterreichische Nationalbibliothek Ms. pal. 701. (Mainz, 1031
or at latest before 1070), Vendéme, Bibliothéque municipale Ms. 14. (Salzburg, 2™ third of the 11*
century).

295 Vatican City, Biblioteca Apostolica Vaticana Barb. Lat. 631. 17 sqq. represents the same type as
do the Roman Pontificals from the 12 century, cf. ANDRIEU: Le Pontifical Romain au moyen-ige 1.
176skk.

296 For the sources, history, and typology of the rite see: Szaszovszky: A veszprémi pontifikdle tem-
plomszentelési orddja 19-67; for the chants only: Kozacuek: The Repertory of Chant for Dedicating
Churches in the Middle Ages 112-357. Due to these reliable works a general introduction—necessary
for the ordinations—is not needed here.

207 Tberia and Southern-France adopted the Roman dedication in the 12% century. A Visigothic
Pontifical of the Narbonne cathedral from about 1000 may be the witness of an earlier local tradition;
now lost, excepts by Edmond MARTENE can be founf in AER II. 733-747. (Ordo VIIL.), for further
Hispanic sources see: Kozacuex: The Repertory of Chant for Dedicating Churches in the Middle Ages
174sqq.
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Hungarian tradition. There is no need to discuss the original structure of the ordo
here, the main differences are arranged according to larger structural divisions for the
sake of clarity in the table below. Not counting textual variants®® the list intends to

be exhaustive:

(1) INTRODUCTORY MODULE AND MINOR BLESSING OF WATER

(a) The service starts with the apologetic prayer Virtutum calestium alone.
(b) The blessing of water is conducted in front of the tabernacle, the bishop enters only after.
(c) There is a formula for the mixing of salt and water, namely the Fiat commixtio ... pariter

(2) ENTERING THE CHURCH AND WRITING THE GREEK-LATIN ALPHABET

(a) While entering, the formula Pax huic domui is recited only once.
(b) Then first the hymn Veni Creator is sung, the litany only after.
(c) A more detailed rubric treats the antiphon O guam metuendus and the canticle Benedictus.

(3) BLESSING AND SPRINKLING OF GREGORIAN WATER

(a) The opening Deus in adiutorium is recited thrice.
(b) There is an exorcism of the ashes, its second part in the form of an oration.
(c) Psalm 15 (Conserva me) is assigned to the antiphon Tu Domine universorum.

(4) ANOINTING OF THE ALTAR AND BURNING OF INCENSE
(a) Psalm 89 (Domine refugium) is assigned to the antiphon Zdificavit Moyses.
(5) CONSECRATION OF THE ALTAR, TABULA, UTENSILS AND VESTMENTS

(a) The prayers in the centre of the church are omitted after the blessing of the tabula.

(b) The consecration of utensils—vestments is part of the dedication but without appendices.
(c) No oration is given for the blessing of a paten.

(d) There is a formula for the anointing of the chalice.

(6) DEPOSITION OF THE RELICS

(a) The relics stay in front of the church throughout the rite, no second procession is led.

(b) The rubric before the orations Deus qui altaria and Descendat is missing,.

(c) While the relics are enclosed the responsory Isti sunt sancti is sung with the verse
Tradiderunt.

Furthermore, the ordo is governed by a degree of modesty: where the typical repre-
sentatives of the PRG contain two or three items for the same function successively
or alternatively, the S lists only one; series of several items are abridged; and verses are
omitted if a parallel action does not last longer than an accompanying chant:

298 There are still several strong textual variants which would enable us to reveal an unambiguous
philological relationship between the S and its immediate predecessors or descendants, have such
survived, e.g. the variant participibus for consortibus in the antiphon Unxit te Deus (S 105", the chant is
not from the Divine Office), or the variant magnificator for magnificus triumphator in one of the
blessings of priestly vestments (S 109") etc.
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(1) REDUCED REPERTORY OF ITEMS

(a) At the procession with the relics: Surgite instead of Surgite + Cum iucunditate

(b) For the consecration of a tabula only one “preface” and oration each: Lapidem + Supplices
(c) Blessing of altar-clothes: Exaudi instead of Exaudi + Deus qui tibi

(d) Blessing of stole: Domine ... ab initio instead of Deus invicte + Domine ... ab initio

(e) Entry with the relics: Ingredimini instead of Ingredimini + Sancti Dei + Benedicta

(2) ABRIDGED SERIES

(a) For the blessing of Gregorian water: one exorcism and oration per each component
(b) At the inner circuits: one antiphon and psalm per each: Similabo + Tu Domine + Hec est

(3) OMITTED VERSES

(a) At the burning of incense: no Psalm 86 (Fundamenta) to Ecce odor
(b) After the consecration of an altar no Gloria Patri and Alleluia to Confirma hoc

The listed features can be objectively classified and their significane evaluated evalu-
ated through a comparison with contemporary parallels from abroad and 13*-14*-
century ones from Hungary.?” Many of them prove to be the results of general
tendencies, as e.g. the triple Deus in adiutorium preceding the blessing of Gregorian
water — these are not worth discussing in detail. Some others are particular to the
Central-European region, i.e. documented exclusively or primarily in sources from
Bavarian, Austrian, Czech, and Polish territories. However, the majority of them
cannot be found outside the S, save for two later surviving dedications from Hun-
gary.

For example, the chosen three antiphons for the blessing of the Gregorian water
are a Central-European characteristic. The inner circuits were accompanied by the
same chants according to the Pontifical of Egilbert of Freising (already referred to
regarding the ordinations) and two codices of unknown origin but preserved in
Klosterneuburg, and in Prague, Krakow, and Plock.?'® All the other sources contain a
different or longer series.?!" Similarly, Central-European sources are characterized by

299 For the analysis approximately another 20 codices have been consulted beyond the 8 of the
PRG-edition. Their relatively low number is due to the fact that earlier investigations based on a larger
amount of sources had already excluded ordines far from the PRG-type as irrelevant.

219 Munich, BSB Clm 21587. 897 Klosterneuburg, Stiftsbibliothek 622. and 1020. (without folia-
tion); Prague, Krdlovskd kanonie premonstrdtti na Strahové GD I 19 81; OBerryYNskr: 7he Cracow
Pontifical 31sqq; Munich, BSB Clm 28938. 14" — Information in these is confirmed by other Czech
and Polish sources from the 13*"-15" century, e.g. Prague, Univerzitni knihovna, Ms. 722. (ibid., 13*
century); Krakow, Archiwum i Biblioteka Krakowskiej Kapituly Katedralnej Ms. 11. (ibid., 1** half of
the 15% century); Ms. 12. (ibid., 1423—1455).

2 E g AER II. 721-725. (Ordo V., Rheims, 10" century); Cologne, Erzbischéfliche Didzesan-
und Dombibliothek Cod. 139. 59* (ibid., 12 century) and 141. 55 (Cambrai, 11" century); Paris,
BNF Lat. 13313. 140" (Trier, 11% century) — The information in these is confirmed by later sources
from the northern and western borderlands of the Germanic landscape, e.g. Heidelberg, Universitits-
bibliothek Cod. Sal. VIL86. (a Pontifical of unknown origin from the library of the Cistercian abbey
of Salem, Swabia, 15* century); Lund, Universitets Bibliotek Medeltidshandskrift 43. (Roskilde, 1+
third of the 15% century).
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omitting the oration for the blessing of a paten, and by containing a formula for the
anointing of the chalice, not only of the paten. The preparatory oration before the
minor blessing of water and the relative lack of prayers to be recited in the centre of
the church after the consecration of the altar also have parallels from “Klosterneub-
urg”, Prague, and Krakow. These will also be mentioned in connection with the
editorial concept. However, it is important to note that the Central-European paral-
lels do not point in a single direction, hence, none of them are part of the same
lineage as the S.

Features exclusive to the S primarily concentrate in its structure. The oration Virzu-
tum calestium is similar to a motto or brand for the variant. Originally it is only given
as one of the private preparatory prayers of the bishop in the PRG, within the loose
preceding chapters, as is its alternative, the Deus qui ad ineffabilis. Highlighting it at
the beginning of the dedication endows the otherwise somewhat boring overture of
the rite a solemn opening.”'* While its use in such a context has some parallels, only
the S lists it without its alternative.-

The words “rore” and “purgatis” seem to indicate editorial concept behind the bless-
ing of water immediately following Virtutum calestium, to ensure that they are per-
formed as preliminary rites outside the tabernacle where the relics are guarded, and the
bishop enters the tent — which represents the Tabernacle in the desert — only afterward
to approach the case of the relics, equivalent to the Arch of Covenant. Elsewhere, the
sequence is reversed: the blessing of waters happens after entry, inside the tent, thus
loosing its preliminary nature.

Another consistent feature is “streamlining”, the filtering of an ample stock of
texts, which, as a tendency, is a distinctive property of the S. The PRG is basically a
encyclopaedic collection, with the purpose of collecting the liturgical material within
its horizon as fully as possible, regardless of superfluity or self-contradiction. Op-
possed to this, both the S and H strive to create unique, practical ordines with a
discernible sense of form and proportion. In the dedication this is expressed by the
fact that the number of texts does not simply become smaller, but balanced groups of
items from the same genre arise, as illustrated regarding the blessing of Gregorian
water and regarding the inner circuits.

Although not unparalleled, the omissions of the S follow similar principles. After
the consecration of the altar and tabula, the PRG practically directs the bishop back
to the centre of the church in order to deliver another two consecratory prayers about
the church in general (Habitator sanctarum mentium + Deus qui super mysticam) and
then bless the clothes and utensils of the altar. Albeit the bishop had already recited
such consecratory prayers in the centre of the church after the blessing of Gregorian
water. Also in the PRG, the blessings of utensils, altar-clothes, and liturgical vest-

12 Compared to parallel places the same can be found in the processional rites of the H: emphasis
is lain on a single, emblematic oration at the very beginning of the ordo, e.g. on Candlemas (Erudi, H
30") and on Palm Sunday (Visita, 37").
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ments are followed by those of other ecclesiastical tools, which are not indispensable
for a dedication (e.g. vessels apt for the Eucharist, cross, incense). Finally, after these
blessings a second procession should be led to the tabernacle of the relics and their
solemn transportation described, regardless of this already being completed according
to earlier rubrics, thus the the litter carrying the relics stays in front of the church for
a long time.

In all three instances the S refrains from such exaggeration. It discards the second
group of consecratory prayers in the centre of the church so that the rite can take
possession of the building, the altar, and its parts gradually, through uninterrupted
progress, to the cavity which houses the relics (confossio or sepulcrum). Only the
utensils and vestments necessary for covering the altar and offering the first Mass on
it are blessed. Neither does it forget that relics have already been transported from the
tent, hence there is no need for a second procession. Nevertheless, it should be noted
that holding and guarding the relics for so long proved to be inconvenient in the long
run: later practices modified the structure of the ordo particularly at this point.?'

These features are missing from the other two dedication ordines which are known
from later Hungary.?'* That of the Z also relies on the PRG but an analysis of the
textual variants shows that — despite both being used in the Cathedral of Zagreb — its
immediate model was not, or not primarily the S.?° Rather, the text is closer to the
“standard” version of the PRG, enriched at the indoors processions of sprinkling
Gregorian water by orations of Anglo-Norman origin. Moreover, the original ordo
was hardly easy to use, because of the puzzling order of its texts, and several marginal
notes, which may be the traces of a revision. Therefore, an individual — by his script
the scribe of the core of the codex — judged it necessary to repeat the liturgical order
of the dedication on the second folio of the manuscript in the form of a table of
contents. This second, excerpted ordo is closer to the S, however, their conformity to
one another is limited at critical points.

The V deviates from the PRG in typological terms. As a detailed analysis in a
European context by Agnes Szaszovszky illustrated, the V draws on the 12%-13%-
century Roman variant of dedication,””® but also has knowledge of the Anglo-

1% In the ordines of the Roman Pontificals it is the first procession, not the latter, which is omitted:
the relics are transported from the tent in a solemn procession only at this point, after the consecration
of the altar,.

214 Szaszovszky: A veszprémi pontifikdle templomszentelési ordéja 57-58., 90-91.

257 27and 3345 V 36".

216 In comparison with those of the ordinations, the marginal notes that modify the dedication are
less significant. Nevertheless, the responsories of the outdoors circuits and the inserted verses of the
litany were later harmonized with the Roman custom and, in accordance with the Z and the V, the
numeric signs of the Greek alphabet were erased. Namely, some of the signs of Greek writing are not
use to denote sounds but to indicate numbers: C (stigma or digamma) = 6, M (qoppa) = 90, ™ (disigma
or sampi) = 900, /A = 1000 (I am indebted to Andrés Monay for his detailed explanation). The first
three are always and sometimes also the fourth is applied by Germanic and sporadically by Gallic
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Norman items present in the Z and several of its changes are completely novel. The
result is similar to that of the ordinations of both the Z and the V. As bishops were
no longer engaged to their dioceses for life, pontifical ordines moved towards “inter-
nationalization”: a pontifical service book was more the property of the bishop’s
person than the episcopal see. However, after the 11®-century in Hungary changes
were not made independently (see the Anglo-Norman items) and variations were
formed parallel to and contemporary with wider European trends.

The question is whether 13*—14"-century revisions maintained anything of the
rite from the 11™-century service book of Esztergom’s archbishops. As stated above, it
is almost certain that the three ordines have nothing in common in the sense of direct
transmission. Still, there are a few features in which only or primarily Hungarian
dedications agree. Some of these are “weak” correspondences such as the formula of
mixing salt and water in the minor blessing of water, which differs from the typical
variant in the PRG (the Central-European group included),”” but is identical in all
Hungarian sources. The single recitation of the formula Pax huic domui and the
singing of the hymn Veni Creator throughout the entry may also be listed here. These
are parallel with foreign analogies, which could equally have evolved under the influ-
ence of other services, independently of one another.

“Strong” correspondences are different. Similarly to the S Psalm 89 joins the anti-
phon Zdificavit Moyses both in the core and in the excerpted ordo of the Z. This
assignation is without a single foreign parallel, elsewhere it is Psalm 45 (Deus noster
refugium et virtus), or, maybe due to a slip of the pen, Psalm 8 (Domine Dominus
noster).?'® The choice cannot be traced to the Divine Office either for there Psalm 47
(Magnus Dominus noster) is sung after the same antiphon.*" It is even more impor-
tant that the excerpt of the Z prescribes Isti sunt sancti to be recited while the relics
are being enclosed in the altar.®* A responsory — or indeed any kind of chant — that
accompanies this act can only be found in the S, even after a comparison with a great
number of sources. Surprisingly, the core text of the Z is also unaware of its use. Such
connections are rare and cannot be explained but with the interference of the two
ordines (if not of the two codices themselves).

The third correspondence that links the Hungarian dedications is the exorcis